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Dedication 





To the perfect wali, the poet and the social 
reformer ShaykhAbdr-Rahim | al-Burai 


(But as for that which benefits the people, it remains 
on the earth. Thus does Allah present examples] 
Surrah al-Raad, verse 17. 
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Introduction 


This book which I named ‘Bura’i of Sudan :An Anthology of his Sufi 
Praise Poetry 2005 - 1923’ is dedicated to tackle the teachings of Shaykh Ab- 
dr-Rahim al-Burai with special reference his in prophetic as well as Sufi po- 
etry. 

Since its early establishment by the perfect wali Shaykh Muhammad Waqi 
Allah [1865-1944] the Sammani centre of al-Zariyba, emerged as one of the 
Strongholds that has contributed largely in the spread of the religious aware- 
ness and social development in that remote area of northern Kordofan. Fol- 
lowing the Sammaniyya teachings and doctrine, he appeared as one of the 
most recent influential charismatic Sammani personalities. Who appears not 
only as spiritual leader, but also a social reformer. To some researchers and ob- 
servers of the Süfi movement in Sudan, Shaykh al-Burai during 1990s and ear- 
ly 2000s turned a phenomenon, a media star, and stood as a whole institution. 
Hisbiography informs that he isShaykh‘Abdr-Rahim’s b. ShaykhMuhammad 
b. Abi-Bakr b. Gad Allah b. Muhammad B. Judah. He was born in 1923 in 
al-Zariyba village, about 120 kilometers, southeast of Al Obeid, capital of 
North Kordofan State. 


His upbringing was so dignified and so noble under the care of his father, 
who was scholar.About his direct descent Shaykh al-Burai belongs to Kawahla 
tribe, which ends with the companion Az-Zubayr ibn Al-Awam [594-656], 
he [al-Burai] met him on Qusai b. Ka’b. From his mother side he descends 
from the Ja’alin, the offsprings of Shaykh Salman al-Iwadi who live at the out- 
skirts of Shendi, his mother’sname is al-Rissala bint Abdr-Rahman b. Ahmad. 


At the prime of his age, Shaykh al-Burai memorized the Qur’4n, and studied 
the science under his father Shaykh Muhammad Waiq Allah (d.1944). He was 


well-versed at the science of hadith prophetic traditions, sirrah, figh, and Arabic 
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language. Moreover, Shaykh al-Burai took also the knowledge from the excellent 
famous books, andthe impact ofthis was very clearinthe poemsthat he composed. 
Al-Burai emerged as a Süft leader, who was truly dedicated himself to the service 
of Islam and Sufism. He became well known not only in Kordofan, but his fame 


covered almost all parts of Sudan, as well as many other parts ofthe Arab world. 


Shaykh al-Burai was so closed to his father Shaykh Muhammad WagiAllah, 
in his company day and night. He used to read the texts, and the father did com- 
ments and explanations. After the passing away of Shaykh Muhammad Waqi 
Allah, the ilm session had continued, and the Shaykh personally used to be in 
charge of teaching the Islamic books in his Masid. These sessions of ilm used 
to be held daily, and as a witness, he [al-Burai] had never missed a session 
ever. He was so concern and a lover ofilm, he used to say: “if one of you has 
listened to a scientific matter a thousand times, he ought to refuse not listening 
to it, a thousand and one times; that he may come to have new art on". And in 
this, I may say that the Shaykh was knowledge — seeker till his passing away. 


He was initiated into the Sammaniyya Sufi order under his father Shaykh 
Muhammad WaigAllah [1865 - 1944].His life is centered on severe self-disci- 
pline, continuous praying on the Prophet and continuous dhikr. In an interview 
with ex-Minister Khalafalla Al Rashid, the writer had a picture of the life of 
Shaikh Al Bur'ai. He said: 


“We came to visit him in Al Zariba in late 1970s me and the 
ex-Minister Zain Al ‘Abidin we slept the night with him. After 
he generously welcomed "us, we left Shaikh Al Bur'ai while he 
was sitting making dhikr. When we awaked up in the morning 
we found him in the same condition sitting and making dhikr. 
We asked one of his disciples when Shaikh Al Bur’ai awaked? 
The disciple replied that he did not stand up and he did not sleep 
since you went to bed i.e. he was sitting the whole night making 


dhikr". 
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As I see it the living phrase of Shaykh Ahmad u Bamba [1853-1927] “My 
writings are my true miracles," applies to what Shaykh al-Burai has left of the 
numerous poetic drwans in praise of the prophet Muhammad aswell the Is- 
lamic and Sufi teachings. Following the impact of the Shaykh’s poems inside 
as well outside the country mainly the neighbouring African countries, I can 
say the great miracles of Shaykh al-Burai is his poetic production. Abundantly 
praising as celebrated accomplished poet, he has written the numerousdiwans, 
its thematic meanings revolving round the prophetic madih, Islamic values, 


rites, as well as the Sūfis and Sufism. 


His unparalleled popularity, his simultaneous mobilization of genres of 
madiih focusing on reform alongside his attachment to classic genres of praise 
madiihis emblematic of the recent revival of madiih as a whole which kept 
a foot within classical Sufi praxis while embracing an agenda of Islamic re- 
newal. Indeed, the words of al-Burai's madiih themselves are characteristic 
of this tension: at times he clearly and boldly recommends to his listeners a 
Sufi discipline, while at other times he seems to argue that piety and good 
morals can be achieved outside of that framework (the latter of which, as we 
have seen, is a hallmark of post-Sufi reformist discourse). One also cannot 
ignore that al-Burai's own biography—acting as a SammāniSūft Shaykh in 
the desert of Kordofan responding to the daily needs of individual adherents, 
while appearing in national media and having his cassettes distributed across 
Sudan to people who often had no idea to what Tariiqa he belonged—carefully 
balances an agenda of the classical Süfi piety of the orders while also advocat: 


ing post-Tariiqa modes of reform. 


These poems often employ elliptical references toa whole body ofknowledge 
of the Qur'an andsiira (both of the Prophet and of the Sudanese SüfiShaykh s of 
old) in which it would be assumed that the audience is fluent. Further much ofthe 
meaning of these poems is generated through the use of clever rhyming (qaafi- 


ya) and poetic meter (wazn) which is nearly impossible to reproduce in English. 


In fact Shaikh Al Bur 'ai attracted the Sudanese masses in general and the 
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educated groups in particular. Shaikh Al Bur’ai had different categories of 


disciples: 


1) Audience of his poetry (Madih) that represents the wider group through- 
out the Sudan. They include Süfis and non-Süfis. By virtue most of them are 
not of the Sammaniyya order. Here the media played a great role in spreading 
his Madihthroughout the National Radio and TV. Most of this category did 
not visit Shaikh Al Bur'ai, but they are guided by his Madih. They represent 
higher number than those disciples found in Kordofan. 


2) Visitors (Ashab Al Hagat) who come to Shaikh Al Bur'ai in order to 
find solutions for their own individual problems and they represent closer cir- 
cle than his poetry audience. Also they are composed of Süfisand non-Süfis 
and from different political backgrounds. Most of them believe that Shaikh AI 
Bur'ai possesses Barakaand his wishes are divinely accepted. Most of them 
ask him to recite the Holy inauguration of Qur'an seeking their different wish- 
es to be fulfilled. This category is mostly from the educated group. 


3) Closer circle who usually come to Shaikh Al Bur'ai in order to pray 
with him. In Al Zariyba center, most of these categories are from Kordofan. 


Also they consider Shaikh Al Bur'ai as a general individual faki.. 


4) The closer circle of his disciples who were initiated into Süfi path by 
Shaikh AI Bur'ai. They represent his Süfidisciples. By virtue all of them are 


Sammanis and they are very close to him. 


The scholar of al-Burai’s poetry, Dr. Ibrahim al-Qurashi, recounts the shift 
that occurred in al- Burai’s thinking that led to the use of popular media forms, 
arguing that his move was two-fold: not only did he embrace the radio and 
cassettes as a means of da’wa, but he also embraced popular tunes of secular 
love songs which had been so successful in attracting youth, emptying them 
of their contents and replacing them with words about the Prophet, and thus 


using the glitter of pop songs to grab the attention of the youth towards Islam. 
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He made thousands of pieces of Madih(popular Sufi poetry) that attracted 
to him masses of the Sudanese including middle class that used to be secular 
in the 1950s, 1960s and 1970s. Hasan Makki said that: “I got to hear the poet- 
ry of Shaikh AI Bur'ai before I know him. We used to say his poetry while we 
are in Kober and Dabak prisons. The same thing took place while we were in 
the camps of Popular Army." 


The sources of the Shaykh's poetry are the Quran, the prophet's Sunnah, 
hadith, and Sirrah, as well as the story life of the Sufi saints, in addition to his 
Sammanpbs doctrine and teachings. In this regard, many theses and studies 
come to emphasize the influence and impact of the Quran, prophetic Sunnah, 


and the Islamic values and rites in his poetic production. 


His reputation as holy man and Madihpoet represent savior to the Suda- 
nese middle class in crisis. He tends to simplify religion. Over all Sudan he 
is known as abuna Al Bur’ai (father Al Bur'ai). His style of writing which 
summarizes the Sufi doctrine into simple in addition to celebrating all Su- 
danese Süfi figures in poems caused his popularity throughout the Sudan. 
Moreover, his reputation as Saint healer attracted the attention of some citi- 


zens of the Gulf countries who used to come to see him for various reasons. 


He made Madihon all the SammaniShaikhs, Sudanese and non-Suda- 
nese such as Ahmed al Tayyib al Bashir, Hashim Abdel Mahmoud, AI-Fa- 
tih Qarib Allah . As well, he made Madihon Mohamed Uthman al-Mirghani 
of the Khatmiyya tariqa, Ahmed Al Tijani, and on the Qadiriyya Shaikhs 
such as Yusif al ‘Araki (Abu Shara), Arbab Al ‘Aqaid, Hasan wad Husuna 
and others. It is significant to mention that the tone of the Madihof Shaikh 


Al Bur’ai is borrowed from the local tones of Kordofan and Al Zariba. 


The first attempt of involving in the translation of Shaykh Abdr-Rahim 
al-Burai poetry has been carried out by the Sudanese laureate and politician 
Idris al-Bana [ -] entitle «The Voice from Heaven « in which he translated four 


poems respectively: Burika Tibak, Misr al-muamana, ilm al-nahui wa al-irab 
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and Ibli al-musharafat. Therefore, the other 23 odes that have been selected 
and appeared in the book were translated by the author. In fact it was an ad- 
venturous attempt as well a challenging venture that I found myself involved 
in, but as I see it, I was in a position to accept, and try, mainly the greatest as 
well rich legacy that has been left by the Shaykh in poetry has been the stirring 
motive. So, what I have been done is only an attempt targeting the non-native 
audience of the poet, just for the simple reason, which is presenting to them a 
sample of his rich valuable treasure. 

In chapter five which represents the core idea of the book, I have divid- 
ed the odes that have been selected as sambles to Shaykh al-Burai poetry, 
into parts. Under each odes have been classified into categories based on the 
thematic meanings that carry, for example part-I carries the name ‘ode on 


tawhid’. In the bellow lines we have extract from the above meant ode: 
clad) Yy wi Any adl mix 

Allah Exalted is he, Has no peer nor associates assembles 
ON GST uh ol gus Gall a gure Y al (ula 


Allah is exalted in the universe there is no deity worthy of worship in truth 
except Him 


4 YVAN Y ode ui aad Si 
Great He is in His Highest there is no God but Allah 
olan Cua g cule ola! eb) 42 SU Las 
Flattered the earth raised the heaven’s Exalted and sanctified He is. His 
names 
alale L o Ald YI olari cau Like 


Upon us increased His bounties O those you have knowledge Fear Him. 


Shaykh al-Burai in an interview conducted with him in Sudan TV spoke on 
the best of his poems, said it is “Buraik Tibak, I will Show you what your 


Cure Is”. Bellow is extract of the ode, listen to him: 
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Sigg Apt) SS os Gag, llle Gad ual dida cL) 93 


To be healthy well secured, be good to your enemies 


Those been true and good, always remember Lord 


This poem shows the importance of forgiveness towards the enemies as well 
as friends. Forgiveness is the core of all religions; it is very clear in Chris- 
tianity as well as in Islam. Forgiveness leads to the cohesion as it reduces 


conflicts in societies. 
die gil Ci gal) SA is) a) GY 
dac (ya Belay Ci gy gil td g dana Cad Alia) adi; 
Remember your own one, God, 
Dort also forget death, 
The big gain to your good health 
Forget to highest hands 


Loving been to your friend Ignore what offence upon you when incurred. 


You know them all smart Here Al Bur’ai advices the audience not 
to uncover secrets to others even if they are relatives. He asks them 
to feel afraid of God only and it is a call for being closer to God. 


My Graceful she-camels ibli al-musharaft’ is another famous ode, in which 
metaphorically used the word “camels” to speak on the Quranic verses. 
Give him your ears, while saying: 


AU gag GLE plat (uL 


My Graceful she-camels 
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Ermarked, honored and rife 
EY e gall cob GALS dur 
Do offer me their best of wilk 
In the Day of after life 


aire V LiL! 
Our camels, dear folks have been 
ailing ly Aya 


One hundred and fourteen 


The Safi poemi sall yaa (The Secured Egypt) by Sheikh al Burai isa very long 
poem about his visit to Egypt for medical treatment. In this poem he enumer- 
ates all the Holy Men, Sufi Leaders, Prophet’s family members and the tombs 
available all over Egypt. What is remarkable about this poem is how the poet 


employsnumbers by multiplying and propagating themto convey themeaning. 


8 5) Lak Cla L 
Brother lead us to visit 
And tell us how to behold 
äl aly La gall pana Lal 
Mother Egypt Seen Secure 
By Ahalil Ahi 
La) Jic Lg! Uii s loa al 
Singing approaching her 
Exerting efforts to Stay there 
Lind) g onid g ASLAN tai y 
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Don’t yield being bankrupt 
In sweat to tears, diligent 

Lied) Ligh) dy gta Lead 95 
Visiting her learned men 
Stab, curse your Lucifer 

Liab) o pai i o JI (o ot y 
Thy want of Evil itself 
Pierce in neck they sharp Dagger 


The Shaykh on the Islamic pillars composed an ode on the significance of 
establishing prayers, listen to him beautifully enchants: 


AML LS ot Lall ail 
O you heedless in its due time establish prayer 
qoas CHEE o) ti s uie 
Of it [prayer] never be in heedless as well forgetfulness 
pitas! s ella] Grothe igs Jal s 
And as long you're living to enjoin your family upon and so remain on the 


rightcourse 
ái sie 4), Glad gl 
On it [prayer] there is the guarantee of the provision from Allah 
aaa Cyd sas BDL! (5 
The prayer is the pillar to the faith of Muhammad 


AM) Cad glia GS) ANAS s 
As well as constructing pillar of Allah religion 


8 Sl il Lule nal 
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So, be patient therein it is difficult 


The bellow type of the Shaykh odes went to express the longing, and yearn- 
ing for al-Madina al-Munawara, which stands as the symbol to purity,hones- 
ty , sincerity, there is best of mankind, our prophet Muhammad. Lend your 
ears to him, while he is chanting: 
evel a1 5 gigi Ua... Aaa] (Sling Ainali 
To al-Madina and the dweller of al-Madina 
My longing has prolonged and the passion increased 
(ig. Lia alas aif Caria | all eael Gail 
Uca i dla ja Gail, Aia gig Lgl Gul 


ANVIL) ud nan] dig... Ua Cada y Cat aS 
You're the guided, and by you only we have been guided 

You're our foundation in this world as well in faith 

You're our light and the light of al-Madina 

You're a sender, by you we have accepted 

How many you have guided and satisfied a debt 


And you're Ahmad the best of mankind 
ATI g CHAN aUa Gai} alg ul ua cul 


OVS O2 elisa, Ca... A Tall y (agli Galea ui 
aLa ha (ya anb Gil, AIS Cu y alas as 


You're secret of the secret and Jalaha [the word of tawhid] 
You're the purified of essence and descent 
You're the owner of guidance and leadership 


From your right hand the water has poured forth 


Making visition to Mecca to perform hajj is so there in Shaykh al-Burai 
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poems. However, in the bellow lines listen to him calling upon those who have 
the intention going there to prepare themselves to achive this sacred journey. 


In his words he says: 
Cual 95 Ga Ae Cl gla ^ Geel) att pile ty 
O who you go to the secure city [Makkah] 


Pilgrim Mecca circumambulate as well visit the guarantee [Muhammad] 
orll Ja AG ats) Celt) al og gli S 
VS ciall À Sls Cua! uil dial e Ji 
O you have the intention to the secure city [Makkah] 
Have the glad tidings to the good, shakes with the right hand 
Rise up; go to the trustworthy prophet on the right queue [paradise] you will 


be secured by him 
Shall Liye ell gei Qui) Ja dias Y 
Juin a da dij) uy clay Y cuis. gl 
The illusion’s abode [duniya] fall in its tarp not 
The livelihood of the children frighten you not 
If you wouldn’t have a riyal your provision to you comes without deceiving 


The bellow extracts from which entitles *Anisni ya jalisi, O my companion 
comfrots me” is an example of the Shaykh odes on the prophet Muham- 


mad's miracles with the animals. 


There are nearly one thousand miracles of the Prophet Muham- 
mad (PBUH) which prove his messengership. These miracles were 
witnessed and they have been narrated till this day by many peo- 
ple who are so trustworthy that it is impossible for them to lie. 


Stones, trees, the moon and the sun know the Prophet Muhammad 
(PBUH) and testify His prophethood by presenting a miracle of Him; in 
the same way, the world of animals is interested in the Prophet Muham- 
mad (PBUH) and they justified his cause with the miracles that they 
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were involved in. There are many miracles reported in reliable sources. 


Lady Umm Salama, wife of the Prophet, may Allah be pleased were her, 
narrated a touching Story ofa gazelle. One day as the Prophet, praise and peace 
be upon him, was in the desert he heard a gazelle call *O Messenger of Allah !” 
whereupon he replied, “What is your need?” The gazelle told him that a Bed- 
ouin had caught her and she had two young fawns in the mountains, and asked 
him to release her so that she might go and suckle them, and told him that she 
would return. The Prophet, praise and peace be upon him, asked if she would 
indeed do as she said, and she replied that she would. He released the gazelle 
and it went to suckle her fawns and then returned, whereupon the Prophet, 
praise and peace be upon him, tied her up. When the Bedouin returned he saw 
the Messenger of Allah , praise and peace be upon him, and asked, “O Messen- 
ger of Allah , praise and peace be upon him, is there anything you want?” The 
Prophet, praise and peace be upon him, asked kindly, “Let this gazelle go.” 
So the Bedouin let her go and it ran off into the desert saying, “I bear witness 
that there is no god except Allah and that you are the Messenger of Allah .” 


The Shaykh in this ode beautifully and artistically with great success uti- 
lizing the poetic dialogue style benefited from the multi narrations of the 


incident of the gazelle in the prophetic traditions.The Shaykh says: 
cosh BSS oy cual) ia 
With the remembrance of my close friend 
Comfort me O my companion 
lag day $i f lle a das 
Beautify my state with 
For sure he [Muhammad] is capable of removing my stumble 
Till he says 
ic Ada gu ja LÍ ALLS Soll ggal 
To him [the prophet] the gazelle says 
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Am here so tied, spending the daylight 
idli Cyl g dag ** ALL YS gai (Sai 
Weeping and the tears are running down of her cheeks 
While her udder is so full with milk 
Lge se gll M s Lg ie a garali 
The infallible has given her the guarantee 
While he took the promise from her 
Lg) aca GS Ugh gil Gila 
She comes filled with her milk 
To suckle her son 
Last) Cente Gub Call 
Said she Oh my son 
I have taken the prophet as the guarantee 
Acura aa) ** Ule alya Jl 
He [the son] said your milk is so prohibited to me 
Back to the promise [she took the promise of returning to the prophet] 
Ay sla le ges uS Ayla Ug GI Gila 
To her prophet swiftly came she weeping 


While the tears running down from her [cheeks] 


Weg she quaa Taj qd ** Ay sls daily C 38 
For the self-buying and selling 
To the husband and master of Maria 
Llic AN pall g ** alila kda 
Her Mustafa has released her 
And the hunter [the Bedouin] has freed her 
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Wd (gs Cra yy ** Llig cys alu 
Of her loyalty has submitted he [the Bedouin] to Islam And joyfully she 


comes back to her siblings 


Composing odes on society social matters and problems are present in the 


Shaykh poetry. Bellow he tackles the issue of marriage. Listen to him says: 
Q9 ca lal s... Cyl Chai (1s Biaj 
My dearest friend preserves half of the religion by marring the religious 


woman 
gù Bialy neyo paul, Qual ay US b 
Ca cob og! ed .. Opal cal el uu 
O our sovereign Creator of the Deen's Day covers my honour and preserves 
my religion 
For the marriage of my brethren in the religion to us ease [the marrying] of 


the religious woman 
AS g jia Ua da ge yall, AS all dag jl dll 
AS g pia Le dually Aye ,, AS glaa Jy dail g gju 
That the blessed wife the well-desired the non-abandon 


For the husband of her, is so obedient rather is owned [to him]----so good, 


and sole as well of no partner 


Till he says 
Ule. isin cul hallii Y ua Lage 
La Sl dia A ue js. papa Y duni Ca 
Whatever you be [in the life] wrong her not 
And the true religion teaches her 


From your bounties prevent her not 
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And [above all] care much of modesty and honored her 
Ua] s Ay Une | A Sua (ill cya C1 SI 
sll ias ang ., AS s d y Jill (a 
The marriage from the prophet is Sunnah 
Of which we consent and believe 
From the hell is a protection and cover 
Causing gladness by entering the paradise 
ull 5) coe). Galil) uà Ul ga) Q 
tT Gulls Aaya, cual ca gall $ AY) Glu 
Our messenger the best of people said the single is the [person] bad among 
people 
Abandoning he is, the hereafter, and to the death is forgoting 


Always is he in assembling with the evil 


Example of odes on suluk as in the following pattern, listen to him calling 
upon the murid to stick the Sufi mujahadat. 


es dali (| 
asa Vl gll s all) ad 
To your nafs rebuke 


Rise in the night and to it [nafs] observe fasting the daylight 


Till he says 
alasali a1 5 (piles | lg alai chy of 
eaa e Jill Syda alive JS SÌ 


To your Lord make the total submission as well as don’t forget reading the 


meaning of Zaadal-Muslim [book] 


Following al-Bukhari and Muslim hadith remind every Muslim 
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In the extracts of the bellow ode, the Shaykh longing to be always in the 


presence of the prophet Muhammad, listen to him enchants: 
($393. 4b aus de 8304] (Iul UG 
O the nights of the masters come back and by our prophet Taha 


be generous 
syad gå A geni aga gll cial gb 
3542 gle Cash gagan Lial 
O the Creator of the universe in the prostration we supplicate You 
Joining us with the forefathers and be halted upon the limits [thereligion] 
Till he says 
bla Cua dle M Laus (ya all 
blae JIJ Sabi A Lal aii a ga) 
The rain from its sky by his supplication has poured down 
The date-palm trunk lost his [Muhammad] love and to Qatada his blindness 
haws he removed 
dandi 85a. g Su) $a Saa tic (lal La 
dei iha Cul ; Sg] (uil d us 
How sweet is my praising on you, a time I weep and another I laugh 
Your love [O Muhammad] to my heart has exhausted 


The entire of my life I have never seenlike you 
CaN od) oleate 5 Gud S daa 
CBA S Ad gS gui AS (ue all 
O Who is the Near and Close send your blessings upon the leader of the 
paradise 


In you al-Burai is annihilated and Kordofan is his dwelling 
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On the following ode the Shaykh plead the masters’ nights to be generous 
enough so as to have the success making the visitation to be there with 


prophet in Madina al-Munawara. He enchants: 


"ELI VA 
qb $53) cot Age 
ba edu 


O my Lord O the Most Generous 


With the returning back, grant me with the visitation of my healer [Muham- 


mad] 
qiu uie 25» 
(23 oi oS) 
(ioa ULL 


cot Ci gg tj Aud 


Grant unto me O my Lord 

Purifying my heart and nurturing 

By the one who comes to us an educator 

On him O my Lord always [Muhammad] increases my love 


Till he says 


$344] (5 gh gal 
Syll da pls 
Basalt) Sued 93 


Shpall Sai gic 
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To him the desert is rolled up 
His hand has released the gazelle 
The one with the excellent traits ever 


About him the Saiyydah tells [his wife Aisha] 


Give him your ears saying: 
AMA AY Qos Ula ly 
ABLA $ AXI s all ia ABL] (IS cs gall (s bi 
O you who is walking following the risky way 
Remember death and absurdity leave off 
Fear Allah as well the hereafter 
cpl d lil! axi 
Ulsi 9 ay a iia 
Blessed whoever to Allah has repentedwell- all purified 
Accepted of no expel [from Allah’s grace] neither shyness 


Till he says 


Cá quer gil als wile cS 
TUUM yi NER 
Be a devoted full perfect with the descriptions 


Actualized, a sharia’ follower as well a Sufi 
c gua g Jal cya Gul 
Wearing of hairs and woof 


Your sun rises with no eclipse 
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The prophet's companions also were there in the Shaykh poetry listen to him 


how he praising them: 


aU age HO |a j| ihal | gya ad Alareall 
The companions have supported the Chosen [Muhammad], pleased their 


Lord, welcoming to them 
ag ly Aa) jad ais ael J oa G 
O Who said [Allah] to them you were the best nation 
eel ga) cot al gs ALAS egli ill (s 5 cil gucally (iani 


Likewise oftheir sayings uttering we with what is the truth and always liken 


we by their spiritual states 


ages JE Qu) Call) (à equ. aly ia $ Se Le gh 
Notables folks is obligatory their love, in the two abodes [this world and the 


hereafter] has the profits ever their lover 
Pi Abid eA) FS egy agi JUSI Eas 
Their Lord enrage by them the unbelievers likewise a plant which produces 


its offshoots resembles them 


og Mia | gil CL Jl s anally (oid yal a grills La gå 
A Folk likewise the stars 
to whoever seeking guidance, by the sword 


and spears the aggressor have ever perished 


By them seeking the protection, as well as guidance, 
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Beginning we our praising by them and concluding 


Another ode is on sending the blessings upon the seal of the prophets and 
messengers our master Muhammad, listen to him says: 


Upon the messenger keep on your prayer, rendering peace, blessings after 
the peace glorifying 
Laila dl Q3 ee ell! eU Aude 5$ S; Aule ua 
Always sending your blessings on him in the morning as well as afternoon, 
during your night, at your daylight 
In the state of your purity or impurity or repented of a fault, or wrong, to 
himself 
Lait of (ae à gi Lucile gj. 583 La chile Learns cus jj 
Or you're lying down, don't leave it, you will be victories or in the State, 
you're walking nor sitting down nor standing up 
Lai] cul gb Su À cuis Si hala La SUB aag cuis ji 
Or you alone, take it a fellow, nor you're in congregation continue wher- 
ever you're 
Till he says 
Lead pic dil Ale pha B ya Axle glue (ya chs 
Just is sufficient to you the saying, whoever conferring a blessing on him 
once, Allah sends blessings upon him ten times 
Lj» ig le de! a ve be o) cily| alai (Qs 
And to the completion of the thousand times if he sends his blessing upon 


this messenger the hellfire forbade on him 


Like Shaykh Abd al-Mahmud as well Shaykh Qarib Allah the two 
Sammani pioneers in the tariqa poetry, Shaykh al-Burai also was influ- 


enced with theory of the prophetic nur in his poems. In our comment on 
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the impact of the Muhammadan light theory I write: “The tasawwuf of- 
ShaykhAbd al-Mahmud sets up on the Muhammadan light theory, which 
centres round the fundamental notion, that what Allah first Has created 
is the light nurof our master Muhammad. And when he created Adam 
this light has transferred to his son Sheth, till it reaches to the last of the 
prophets, and it met a perfect with its owner, which has turned complet- 
ed on him, and for this he has been named ‘the seal of the prophets’. 
Thus, Shaykh Abdr-Rahim al-Burai, strikes a similar note in his verse: 


[al-aslu nur min nur] 
lag Cai Lina 15i Ga 25i lai 
el AI s oiltal idle) À Jii 


The one whoseorigin is light of light [descended] from the notables of 
Noah and Ham 


Kept moving in his grandfathers' loins and wombs 


Another poetry in which Shaykh al-Bur'ai disseminated Süfi ethics and 
which preaches moral transformation of the society is *TahirJanaka, purify 


your heart’. 


Thepoem continues by counseling fraternity with good Muslims, and though 
a Tariiqa is never explicitly mentioned, one can be imagined here. Then the 
poem turns to a discussion of proper behavior, such as returning things one has 
borrowed, respecting others both lower and higher in rank than you, avoiding 
the beautiful things of this world, warning against envy, slander, and quickness 
to anger, counseling the benefits of performing one's ritual duties and support- 


ing living economically since too much money makes people morally corrupt. 


The ode may be divided into four sub-topics respectively come as follows: 
Dhikr is the key to attainment, the prophetic heir, the path brethren, adab of 
the naf as well of the tariq, and finally dealings with the creation. The Shaykh 


enchants: 


d Cals cue QS Ms 055 ** Là ea ISG aus. els 
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With the remembrances, purifying your heart as well as your mouth 
And with thes [remembrances] remove each potential fault inside you 
duis candi (95S. (eI gh g 0 Aa Cea Quai] ud SU) 
The remembrance is the best close friend that you comfort with 
Itis by which with the coups of love that makes your drinking 
LAU dic gic g alge dag 7 CAS ga GYI Cua Si. SI 
Dhikr is the best than the spending of gold 
As well of jihad and redemption --- 
dig aie a gl Gallas dl gl g sn La aj als dag) si 
Dhikr is the garden of eternity then having feast 
And abandon the session of folk that prevented you away from 
deli Cam sl col) pla judg tt aua qs gelu Ly old slag SN 
Dhikrsurely cleans hearts that vit whim have thoroughly were rusted 
And a better caller to the Most Compassionate [Allah] 
Athy Ossa j gall anh s Gea B pall Cà Galia 5 i Sal 
Dhikr is emanating light in the innermost from 


The emanation of Who Makes the creations [Allah] it is 


dua ll Si, y ABS f Gala Coll) ecol Cá adl Ab uA 
Its [dhikr] condition is the Gnostic Shaykh whose manners were perfected 
And by the remembrance of Allah that enlivens you 
dia alils (s sgl agin cle Í paiia pall (gb gile Gua dian 
Protect you from an obstacle in the traveling being victories 


Upon the soldiers of whims and that of the nafs 
AB; ud gall s alg) à cand ## ASi Ial JS ait! ull ses 
Call unto Allah all the wayfarers 
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How many to the presence of the Guide 
And the mawla Who to you has he elevated 


Till he says 


AiG aul 2S3 adel al OÈ we agi ge Aud y Stl qal Gulla 
With the people of the good have sitting, and to their love have taking 


Finding them not, the remembrance of Allah being your sufficient 


dig) e gual! lag cs roll Cay #* Iya agile 13] cy gall 
The righteous men if you sit with surely will render you with the benefit 
Among the people, the bad companion surely causing you harm 
Gl ghia pii Reda gill aa | asia GID) aad ple Cad g 
And upon the feet of etiquettes standing up, and with all humiliation 
With humility forget your faults not 
d jaa Gis ij gly opin ** Jae gle Ugly (i shall 35 
Swiftly returned back, the dues to its people 


Even if it were teeth cleaning twigs 


Also an ode on the founder of the SammaniyyaSüft order, qutbMuhammad b. Abd al-Karim 
al-Samman[1717-1775] to whom his Sifisanad is ends. Listen to him: 


Qu C uaa gradi 
Sammani 


is the niche of light (misbah) of the time 
QUOS UNI Gla ll cuna 
qr! GS JU lalh ggi 
The niche of light of the time thatcame with the safety 
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Like the Yemeni corner, with guarantee and protection, famous is he 
Ai As Jas sos iph aa Us 
A& sl e gines A& JAM Lit 


So busied to himself witnessed [to the highest Presences] never went into 


heedless a moment 


The one who to the tariqa'sis the disseminator, with the sciences of the 
Truth 


Ugg dia ulate Agua 9 ld cll 
M23 badly Aga JS Cpa cas. 
The one with the good handsome look 


Always from each direction,[seeking guidance] the people to him they 
flock 


Jag dll aS Jural) (LS 
Jula (Raul halla quis! 


The one with honeyed-sweetened cup, how many time has he to Allah 


made the attainment 


The one with the known noble descent to As-siddiq 


so chained, well-connecte 


In ‘al-Wasiyyaal-Khususiyya’, the private Bequest, the Shaykh sends his 
worthy advices, hoping holding fast on the purification of the souls. 


JSt dV y dill cab La 
SAY! g cis quill g aal gills y 
With laziness you’re nights and days have got lost 


And by the occupiers as well delaying and hope 
Lis patel iai Gag 
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Jaj Ce dis Y Guts C) 
I sacrificed you rising up and investing what has been remained 


For the laziness naught bring you so close from Saturn 
ay Gus Jab Ge ALLS gh 
Saal lua piy cea Jå 
To your clothing purified of any act, that you may be scolding with 
Before the death and do the righteous of the deed 
433 y plulall p pall eral gi 
cil uailh Y ally Sally 
The man’s humility for the highest lifts him 
And the dignity and honour is by dependence on Allah nay by the tribal 
prestige 
aasi ól Sly Aui JS 
Jad Db atiii caghi sis 
The pride abandons and recites [the noblest of you in the sight of Allah] 


To the Guardian the most righteous of you without argument 


It is important to observe that many of his poems were of more classically 
Standard genres in which the purpose of the poem was praise (madH). In these 
poems too we can clearly locate al-Burai’s positions on key issues of concern 
within contemporary Islamic thought and practice. Though I am arguing for a 
noted effervescence in recent years in madiih identified with genres of individ- 
ual and social reform, this should not obscure the fact that there was a parallel 
burst of interest in praise madiih as well. Madiih in Sudan generally have 
three objects of praise: the Prophet (and often his companions and family), 
God, and the SuftShaykh s of old, the awliyaa" known in Sudanese parlance 


as al-quum. 


Al Bur’ai is known for his anti-liquor drinking campaigner. Af- 
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ter he has been approved as the successor of his father in 1944, he man- 
aged to convince all the inhabitants of Al Zariba not to drink alcohol. 
In addition to Madih and mosques building he is known for organizing sim- 
plified marriage celebrations in Al Zariba for the youth. One of the main ac- 
tivities that attracted the attention of Al Bur'ai since early 1950s is the sim- 
plification of marriage. He started projects to help the youth of low income to 
marry with low dowry. 


In 1970s Shaykh al-Burai had called to a conference held at his residence 
at al-Zariyba in collaboration with College of Medicine University of Khar- 
toum. Shaykh al-Burai's aim and major idea behind the conference which was 
held with the assistance of some of the physicians, in addition of their students 
from the meant college was the combating of some of the bad habits in the 
area that harm the girls namely [girls’ circumcision]. To support this trend 
you find the Shaykh in his speech, sermons, as well his poems very concern 
on raising women issues, he stood as a fierce defender and supporter to them. 
However, reading or listening to his wide broadcasted poems, definitely you 
will be exposed to odes such as [the blessed wife al-zawjah al-mabruka- the 


unmarried women al-ayyama etc]. 


Another important poem in the genre of social criticism which was also put 
to song was called al-ayaama, —Unmarried Women. This poem had the ex- 
plicit aim of reforming traditional practices among Sudanese around marriage 
and the status of women. Perhaps the main goal of the poem is to argue that all 
of the self-imposed obstacles of decorum that Sudanese have put in the way 
of marrying are creating major problems in society, leaving youth unmarried, 
frustrated, and likely to engage in illicit behavior. 

LAL) cus 5 Cals 

They have ornamented the days the unmarried women 

Lali gull yaa GUY c jo 

Oh the Lord of the creation waking up the one whose heart has slept 

La} SI) 1 gilaa g LG! cs hAl 
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By the most guided [Muhammad] and his notables companions 


Shaikh Abdel Rahim AI Bur'ai used his Madihas a means of stopping and 
combating the Sudanese harmful traditions such as female circumcision. He 
worked in the same trend of modern organizations of civil society which call 
for ending this unhealthy tradition. 


Shaikh Al Bur'ai is among the few Süfts who combated the harmful tra- 
dition of circumcision. He clarified that this bad tradition is very harmful for 


married women. In this occasion he composes the following ode, extracts: 


CA sie] Jal 
Greatly give them the utmost care 
CA sil cadat 
With perfume beautified them 
OA pile Clo 
Strengthenthem ever with the religion [teachings] 
CA GSS y bà 
And circumcised them never 
etal Gila g 5l 8 poe All À 
In that [circumcision] is harm, with wives had caused damage 
8 ja SS 41a i 8 jaiua (3l pal 
Continuant diseases every time increased 
After al-Burai's death in February of 2005, his leader 
ship was succeeded by his son al-Fatih, but as of 2011, Shaykh 


al-Fatih has got to gain national prominence of his late father 
Dr. Abdulgalil AbdAllah Salih 


Al-Baha -al-Aqiq 
01/10/2020 
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se os 
E jJ 


Chapter one 


Sammanyyia Süfi order 


The Sammaniyya is one of the most famous, Süfi orders in the Islamic 
world. To historians the first impulse for change, came through the Sammani- 
yya, whose origins lay in the tradition of the khalwatiyya Süfi order, which 
may be traced back to the fourteen century. The founder of the Sammaniyya 
Muhammad b. Abd al-Karim al-Samman (1132/1718 to 1189/1775), was a 
student of a Syrian Khalwati, Mustafa Kamal al-Din al-Bakri (1099/1688 to 
1162/1748-9), who lived for long periods of his life in Damascus, Jerusa- 
lem, and Cairo. On al-Bakrr's death, his students set up their own indepen- 
dent branches. Among these students was al-Samman, who established new 


Khalwati branch, known as the Sammaniyya. 


To Oxford Islamic Studies website the Sammaniyya tariqa is “Activist, 
reformist branch of the revivalist Khalwati tarrqa. Founded by Muhammad 
b. Abd al-Karim al-Sammani in the eighteenth century.Committed to formal 
Islamic law.Opposed to the traditional veneration of saints.Provided an or- 
ganizational framework and inspiration for more militant revivalist move- 
ments. Spread into Sumatra, Indonesia, Egypt, and Sudan in the eighteenth 
century and became a major order in the Malay Peninsula, and throughout 
Africa in the nineteenth century. In Southeast Asia, writings by Shaykh s of 
this order provided inspiration for nineteenth-and twentieth-century jihads 
against the Dutch colonial occupiers. Famous adherents include Muhammad 
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Ahmad Ibn Abd Allah (the Sudanese Mahdi), who used the tariqa's teach- 
ings to denounce the corruption of faith in Sudan and to declare himself the 
expected Mahdi (messiah). In Sudan, a widespread network among the local 
population permitted it to become the basis for local organization and oppo- 
sition to Egyptian rule, along with the Khatmi and Majdhubi orders. Another 
branch of the Khalwatiyya, which had significant impacts on the Nilotic 
Sudan, was that of Muhammad b. al-Karim al-Samman, a student of the 
Egyptian Khalwati Shaykh Mustafa al-Bakri (1687-1749). The Sammani- 
yya tradition is generally described as an offshot of the revived Khalawtiyya 
affiliation, associated with Mustafa b.Kamal al-Din al-Bakni (d.1749). The 
Sammaniyya tariqa did develop into an independent order. The order subse- 


quently spread to Egypt, the Sudan, Nigeria, and south-east Asia. 
To Hasan al-Fatih Qarib Allah (1932 — 2006) the Sammaniyya represents 


one of the huge change of waves which have been emerged on second half 
of the 19" century, during the rule of Othman Sultante, he writes “ the Sam- 
maàniyya tariqa is one of the huge changing waves that included the southern 
States for the ruling of the sons of Othman, in the Islamic world in the 19" 
century 

The concept 

The Sammaniyya is a terminological name for a number of turüq of 
which the main five orders are: 

1. The Qadiriyya named after the qutbShaykh Abd al-Qadir al-J ilani 
(1077- 1164.) 

2. TheKhalwatiyyaofShaykh Mustafaal-Bakrib.KamalDin,(1687-1748) 
3. The Naqshbandiyya of Shaykh Muhammad Baha Din Naqshband, (1317- 
1388) 

4. Anfas tariqat, in which each and every breath should be accompanied 
by dhikr. 

5. Al-Muwafaqah tariqat, in this tariqa, the condition and behaviour 
of the muridgoes in accordance with one of the beautiful Names of 


Allah. The Sammaàniyyah tariqah seemed to be embracing many tariqa- 
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hs. These tariqahs are the Qdiriyyah, Naqshabandiyyah, and Khalwatiyya. 


Diagram illustrates the branches of the Sammaniyya 









The founder 

Sammaniyya tariqa is founded by the qutb Muhammad al-Samman 
[1717-1775]. The highly charismatic al-Samman was born in Medina, 
to family of Quraish. He spent much of his life in Medina, and stayed at 
the historic house, owned by our master Abü-Bakr al-Siddiq, the first ca- 
liph to the prophet (PBUH) to the prophet of Islam. Known with the Sen- 
jariyyh School which included many rooms, at his own time, he made it 
a place of residence, to the strangers, who came from different horisions. 
He died in the meant city and his grave is in the Baqi, the oldest ceme- 
tery of the city, which indicate that, he was held in great respect, in his na- 
tive town, as it was great honour to be granted, a last resting- place- there, 


so close to the graves of the prophets wives, and many celebrities of Yore. 


Shaykh Muhammad al-Samman considers with qutb Shaykh Ahmad 
al-Tijani as well the qutbShaykhAhmad Ibn Idris the most important figure- 
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sand the pioneers of the neo-Süfism, which has been manifested in what is 
known as al-Tariqa al-Muhammad iyya the Muhammad Way. 
Shaykh Muhammad al-Samman has passed away in the year 1775 and 


came to be buried in al-Baqi cemetrey in al-Madina al-Munawara. 





The grave of sayyid al-Samman at  Al-Baqr' cemetery in al-Madina 
al-Munawara 


A number of several zawiyas in the Hejaz and in Yemen, Sudan, Nige- 
ria, Eretria, Indonesia, America and Britain etc. were founded by al-Sam- 
man students that attracted a great number of followers from Maghreb, 
the Sudan and Eretria, the Hadramawt, Afghanistan and Indonesia’ 
. Among the most famous celebrated students, comes Shaykh Ah- 
mad al-Tayyib b. al-Bashir (d.1742-1824) (Sudan), Sediq Omer Khan 


(India), in Indonesia is Abd al-Sama'ad Palembang (South Sumatra). 


However, the dissemination of the tariqa's teachings and doctrine into 
the Sudan has been connected by the efforts led by the great Sufi and scholar 
Shaykh Ahmad al-Tayyib b. al-Bashir” (1742-1824). 
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Chapter two 


Sammaniyya in the Sudan 


The arrival 


One of the most prominent and striking features of Islam in Sudan is 
the Sufi tradition, especially as embodied in Sufi orders, among these the 
Sammaniyya. The tariqa represents one of the most important Süfi turüq 
in modern Sudan. The importance of the Sammaniyya lies in the fact it is 
one of the Sufi turüq that shaped the nature of Islam in Sudan. Moreover, 
it reflects the process of Sudanization of an orthodox Sufi-Ulama” tariqa 
that was founded in Hijaz. The Sammaniyya has brought to Sudan by the 
renowned Shaykh Ahmad al-Tayyib b.al-Bahir (1742 -1824), in the sec- 
ond half of the 18" century. The tariqa is not just the most popular and in- 


fluential in Sudan but also in most of African continent, mainly Nigeria. 


By the passing of the time, the Sammaniyya has gained several centres in 
different parts of the Sudan. These centres had and still have varied spiritual, 
social and reforming tasks. They have the responsibility of the educational 
and ethical aims, for those who under the dominance of its banner. How- 


ever, the great students have taken the Sufi pledge from Shaykh Ahmad 
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al-Tayyib, and then each went to the place that he chose, and taking from 
the masid an institution, to Allah's call, and distribution of knowledge, via 
opening khawlas for the memorization of the Qur'an. Thus, thousands of 
centres represented al-Samman involved in propagation his teachings and 
doctrine, have appeared, as enlightening centres, helping in the spread of 
the word of Allah, and strengthen the bonds of faith, among the believers. 
Al-Samman influenced Süfism greatly in the Sudan. He advocated for the 
Khalwati tradition, which called for all members of this Süfi order-no matter 
where they lived geographically-to be united under in this tradition under 
the founder's family name, and by the use of the same prayers and rituals. 
This “network” of Süfists became known as the Sammaniyya. Sammanih 
yya’s Shuyükh have set the Qur’an’s fire, built the mosques, zawiyas, khala- 
was, and Islamic institutes, and their students have followed the same trace, 
across the country and outside. 


He and his pupils were of immense importance to the spread of Sam- 
maàniyya influence in Africa, Europe and the Islamic world.In time al-Tayy- 
ib founded hisown branch of the Sammaniyya known as the" Tayyibiyya 
(154:p.86).In the late eighteenth and early nineteenth centuries, other well-es- 
tablished transregional orders entered Sudan from abroad, notably the Ti- 


janiyya and Sammaniyya. 


Other Süfi groups, Tijania and al-Samania, also played a significant role in 
building the Sudanese personality, identity and culture. They were able to in- 
fluence political values and political culture, which impacted on many events 
in Sudanese history and the thought, intellectual work and history of the Is- 
lamic movement (Hamid, 1989, pp. 259-267; Mekki, 1999, pp.175-190). 


As we have pointed out earlier the advent as well the wide spread of the 
Sammaniyya Süfi order is a credit for Shaykh Ahmad al-Tayyib , it is highb 


ly important to shed light its founder, doctrine, contributions and centres. 
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Shaykh Ahmad al-Tayyib al-Bashir 1742-1824 


Shaykh al-Tayyib was born into one of the most prominent and long-es- 
tablished clans of religious notables, and learned men in Sudan. His prede- 
cessors mainly his grandfather was a Qadiri in tariqa, and student of Hasan w 
Hasuna. He is known as one of the most prolific Süfi revivalist, in the history 
of Islam in Sudan. His biography informs that *He 1s Ahmad al-Tayyib b. 
Mawlai al-Bashir b. Malik, b. al-ustaz Muhammad Surür, the Abbasi, the 
Sammani in his tariqa, and Maliki in madhab'. Master Ahmad al-Tayyib 
was born at Umm Marrih, north of Omdurman in (1155-1742/3 -1239-1824 
AH). His mother was Ruqayya bt. Rahama b. Muhammad Surür; his father, 
who was also his mother’s cousin, was al-Bashir b. Malik b. Muhammad 
Surür. His pedigree shows that, he had a common ancestry, with the Ara- 
kiyyun holy clan. Shaykh Ahmad al-Tayyib is *A Süfi who introduced the 
Sammaniyya into the Sudan. He was born at Um-Marrih, North of Om- 
durman. Where he studied at the mosque of his ancestor, Muhammad w. 
Surür (v.k-al.tabaqat, 344}, then at the mosque of Walad Anis al-Awada- 
bi, the student of Shaykh Khojali, and Ahmad al-Fazzari at Um-Talha. 


Shaykh Ahmad al-Tayyib was initiated into the Way, on several visits 
to Mecca and travelled widely in the Sudan to form the basis for the new 
tariqa. This, then, was a clear manifestation of tariqa- Way as a more active 
principle than had prevailed in the Sudan earlier. It is not clear; however, to 
what degree an organization beyond that of a series of initiations existed at 
this time. Yet its influence remained strong; the Sudanese Mahdi started his 
career as a Shaykh of the Sammaniyya, and—notwithstanding the differ- 
ence in content—the movement he built was clearly influenced by the tariqa 
model. 

He then asked the famous Qadiri Shaykh , Abd al-Baqr al-Nayyal, to 
initiate him in Qadiriyya. Al-Nayyal is reported to have communicated with, 
the spirit of Hasan w. Hassuna, who commanded him not, to admit Ahmed. 
Therefore Shaikh Abd al-Baqi told his disciples that Ahmad al-Tayyib would 
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get his initiation in Hijaz (Madina). This incident could be explained within 
the context of the development of Süfi orders in the Sudan. The Süfi orders 
available then were not able to satisfy the scholarly ambitions of Ahmad 
al-Tayyib al-Bashir". 

He then decided to return to Umm-Marrih, where he studied of his own, 
devoting much of his time, to the Mukhtasar of Khalil, and a major commen- 
tary upon it by Barham Al-Damari (d.805/1402). So for him there was a ne- 
cessity for a new revivalist spirit which was not found in Sinnar. For this rea- 
son after travelled to many SüfiShaikhs, and did not manage to fit into their 
Qadiri branches, he returned to his village Um-Marrih where he continued to 
perform Salat on the prophet (twelve thousands times a day) until he claimed 
that he saw the prophet in full consciousness. Here Ahmad Al-Tayyib de- 
veloped a new trend in the Sufi orders in the Sudan in the late period of the 
Funj Sultante that is performing Salat on the prophet as a means of acquiring 
Sufi Status and karamat. This was the period before he went to the Hijaz. It 
is significant to mention that, at that time, before his travel to Hijaz, Ahmad 
Al.Tayyib Al-Bashir" was famous for being ‘Alim, due to the fact that he 


Studied Shari'a sciences under the supervision of Shaikh Sa’id Al-Battahani. 


When he was sixteen or eighteen that is in 1758 or 1760 Ahmad trav- 
elled to the Hijaz. While in Mecca Ahmad al-Tayyib, was also initiated by 
Ibrahim b. Muhammad Abd al.Salam al-Makki al-Shafi, a Student of Mustafa 
Kamal al-Dīn al-Bakri, into the Khalwatiyya, and by Abd al-Rahman al- 
Aydarus, into the Naqshbandiyya. Ahmad was said to have seen in a vision, 
that his real master was Muhammad b.Abd al-Karim al-Samman in Medim 
na. He thus, moved and studied under him for several years, during which 
he was initiated by his teacher, into a number of tariqas, among them the 
Qadiriyya, Khalwatiyya, and Naqshbandiyya. After receiving his diploma 
(1jàza), Ahmad al-Tayyib was ordered by his master, to return to the Sudan, 
to initiate followers and “to make manifest the signs of the religion", izhar 


maalim al-din. 


After much travelling, he returned to the Sudan, visiting on the way 
Shaykh Hamad b. Muhammad al-Majdhub at al-Damir. 
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Ahmad al-Tayyib, along with his students and grandsons laid the ground- 
work for great contributions in Sudanese society encompasses Scholarly, 


spiritual, political and social influences. 


The tariqa's doctrine 


The doctrine of the Sammaniyya does not perceive Süfi doctrines as seph 
arate from the basic teachings of Islam. Rather, they are meditations that 
explore the deeper meanings and ramifications of these teachings through 
known upgrading like beginning with the istigfar then prayer upon the 
prophet and then saying the blessed word: la ilah ila Allah. The dhikr is one 
of the most important means of taribiya in the tariqa’s doctrine, this done 
and achieved through strictly abiding with the prophet doctrine and the holy 
Qur'an, in all of the commitment aspects. Then the doctrine being based on 
the divine emanation, and the tangible fruit of the abiding and commitment 
of the tariqa. and the regulatory of performing dhikr, attaining to the mean- 
ings and realities that lead to the oneness of Allah through certainty and 
Witnessing, or what is known in their (Stfis ) literature with ilmal-Wisul 
and here it is of high necessity of following ilm of al-Isuul for tasting the 
science of wisul, and with thus the grand sciences and great tajaliyat, being 
felt by the tariqa’s salik. So, the beginning of the tariqa is science, and its 
middle is the deed, and its ending is hal (spiritual state), as the result is the 
omnipresence of the prophet, through Witnessing and this is what expressed 
and detailed in their books and authoring. 


As expressed in the tariqa's writings and sayings, it could be stated that 


the doctrine of the Sammaniyya represents in the following: 
1-Belief in Allah. 
2-Belief in the angels. 
3- Belief in the revealed books. 
4- Belief in messengers and prophets. 


5- Belief in the last day. 
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6- Belief in qadar (Divine Will), both its good and evil consequences. 


7- Strict adherence to prophet Muhammad (PBUH), with self-determi- 


nation to behave and this in accordance with the teachings of the Qur'an. 


8- Sincere abiding with the Shaykhs’ educational method based on the 


Qur’an and the prophetic Sunnah, avoiding all the vices 


9-Respectfullness to elders, showing mercy to youngsters, and obedience 
to the spiritual qualified Shaykh on what pleases Allah. 


10- Strong self- determination to perform voluntary prayers. 

11- Pledge to fulfill the covenant of Allah, follow his Shart‘a and abstain 
from His prohibitions plight. 

12-Working sincerely for imposing the law of Allah. 

The tariqa doctrine has joint the Shari'aand the haqiqa, and the Sam- 


maniyya’s Shuyükh, first and foremost have gone to recommend their stu- 
dents with the necessity of receiving the fundamentals of science, before 


embarking in the application of the bases of the tariq. 


Finally, and like the other Sufi orders, the tariqa's doctrine is set on de- 


nouncing the vices, and tabali with the virtues. 
Revivalist tariqa 


*Whether what was going on with Süfism in the eighteenth century was 
*neo-Süfism' or a tariqa Muhammadiyya movement or something else, it is 
generally agreed that this was the most important Sufim movement of the 
last three or four hundred years. It is also agreedthat the most notable of the 
Sufi orders involved were the Tijàniyya of Ahmad al-Tijàni (1745-1815), 
the Samàniyya of Muhammad ibn’Abd al-Karim al-Samman (1718-75), 
possibly the Khalwatiyya deriving from Mustafa al-Bakri (1687-1748) 
and Muhammad al-Hifni(1688—1767), and certainly the three major orders 
deriving from Ahmad ibn Idris (1750-1837): the Sanüsiyya of Muhammad 
ibn ‘Alial-Santsi (1787-1859), the Khatmiyya of Muhammad Uthman al- 
Mirghani (1794—1852), and the Rashidi Ahmadiyya, or Rashidiyya,of Ibrahim 
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al-Rashid (1813-74) . 

In the academic circles as well in Süfi studies, the Sammaniyya 
has been viewed as a reformist, revivalist tarrqa. Many writers and re- 
searchers have gone to deal with the tariqa as such. ‘By the start of 
the nineteenth century the Sudan began to receive representatives of 
Sufi reformism groups, which began in Hijaz (Saudi Arabia) and othe 
er parts of the Islamic world, during the eighteenth century. Chief 
among these movements were the Sammaniyya and the Khatmiyya 
. About the same time, access to the mystical knowledge of the Sufi orb 
ders was opened up to commoners. The reformist Sammaniyya Order, 
which had been a noble preserve to this point, began to spread down 
the social hierarchy. By 1910 it was almost a mass movement. Col- 
lins gives several descriptions of its impact on Bira in the 1930s, where 
the local ruler was a great devotee of it along with Gama from Ara 
.The late eighteenth century was characterized by severe political in- 
Stability. The same period witnessed the introduction of the reviv- 
alist tariqas such as the Sammaniyya which was founded in Me- 
dina (Hijaz) by Muhammad b.Abd al-Karim al-Samman, who 
was born in (1130/1718) and died (1189/1775) in Medina (Hijaz) 


*Most of the people of northern and central Sudan, what I call the North, 
belonged to Sufi orders. Süfism had been present in the Sudan for some 
time, but in the nineteenth century it spread much more widely, under 
the impulse of new orders, many of them centered in nearby Mecca and 
Medina. Most of the West Africans who settled in the central Sudan were 
Sufi, often with the same Qadiriyya allegiance as Uthman and his family, 
Muhammad Ahmad combined his learning with affiliation and then be- 
came a leader in the order called the Sammaniyya. Most of these move- 
ments developed local roots and grievances, over against the “official” Islam 
of Egypt, symbolized often by the venerable Cairene university al-Azhar 
.The idea of the Sammaniyya revivalist and reforming tariqa, has been stated 
by Richard Gray, in the Cambridge History of Africa (1975:70) vol.4, in a 
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section devoted to the history and the influence of the Qadiriyya in Sudan, he 
has written: *Towards the end of the Funj period, its predominance was chal- 
lenged by the introduction into the Sudan of two new orders, which, although 
linked with traditional Süfism, bore witness to a revivalist and reforming 
spirit in the Islamic world. *The first of these was the Sammaniyya, found- 
ed in the Hejaz by Muhammad b. ‘Abd al-Karim al-Sammani (1718-75) 


However, with coming of the tariqa into the Sudan, Shaykh Ahmad 
al-Tayyib has gone with the same spirit of the revivalism trend ofthe Sammani- 
yya as the case in its birth, so his coming to the land of the Sudan with the new 
philosophy of tasawwuf, which was not familiar to the Sudanese Süfis before, 
has opened the door so wide for the dissemination of al-Sammani's teachings 
.‘ The spread of the Sammaniyya order to the Sudan under the Sudanese scholar 
Ahmad al-Tayyib w. al-Bashir” (d.1239/1824) was another example of a Su- 
danese going out into the wider world, and bringing back new impulses. But 
the Sammaniyya was only the precursor for the spread of a number of other 
orders or brotherhoods that were to dominate the devotional life — and thus 


the writings — ofthe Northern Sudanese in the nineteenth century and beyond 


Back in bilad al-Sudan, Ahmad al-Tayyib possessed enormous advan- 
tages over his contemporises — in one of many parallels with the career of 
Ahmad wad Isa — on account of his extensive travels and studies and his 
activism. The material resources inherited from his forefathers and the stra- 
tegic location of Umm-Marrih cannot also have failed to contribute to his re- 
markable success during the ensuring five decades in attracting to his cause 
across — section of the Sufis and ulama” of the riverain Sudan. For the first 
time in the Sudan, an entire tariqa network emanated from, and recognized 


the precedence, of a single man. 


Ahmad Al.Tayyeb was to infuse a new spirit into Sudanese Süfism, leadA 
ing to a renewed emphasis, not only on such practical aspects as dhikr (recit- 
al) and madih (songs of praise) but also on the philosophy of Süfism. 
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The tomb of the qutb Shaykh Ahmad al-Tayyib al-Bashīr- Um-Marrih- 
north of Khartoum 


The tariqa's contributions 


Since its arrival to the land of the Sudan on the second half of the nine- 
teenth century, the Sammaniyya has caused profound and great impact in 
the country. The tariqa's contribution could easily be experienced in the way 
that successfully has spread its wings to reach and cover each inch of the 
huge land of the country spiritually, socially, economically, and scientifical- 
ly. However, the great credit account in favour to the Sammaniyya beside 
its deep wide religious impact, is its living scientific legacy, representing in 
the contribution of educating and rearing the Sudanese man, as well spread- 
ing the virtues set on asceticism, the love of good, and abiding with the 


manners of the owner of the shari'a i.e. the prophet Muhammad (pbuh) 


The Sammaniyya tariqa, it is the oldest tariqa that form the Sudanese men- 
tality, and continued to practice the guidance, and giving taslik, and bia'a, in 


Funj State for about forty years. The Sammaniyya grew up with multi centres, 
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and became one of the greatest tariqas, in contemporary Sudan; as well it pos- 
sesses the biggest scientific, spiritual and literary library. 


TheSammaniyya is the most Sudanese tariqas of follow- 
ers, and the most influential on the social sphere, with the most 
abundant production, in the literary as well the spiritual sphere 
. The Sammaniyya tariqa could be considered a progressive branch of the 
Qadiriyya, but at the same time, enjoys its own autonomy. The Sammaniyya 
distinguished with its, concern with Safi elite thinking, writings, and editing 
in this field. In fact the Sammaniyya, upon its arrival had found, the atmo- 


sphere ready, and this helps, in its expansion and spreading. 


Upon its entering Sudan, the Sammaniyya based and focused on pre- 
senting, the example, showing the model as a doctrine of dawah, and pros- 
elytizing techniques. The Sammaniyya Shuyükh introduced themselves, as 
religious scholars, and men of tasawwuf, have the methods in education, and 
social reforming and change, on Islamic bases. Shaykh Ahmad al-Tayyib had 
enjoyed all the qualities, which made him, qualified to play all the leading 
roles. The Sudanese accepted the Sammaniyya, as with what was appeared 
on them of science, and their own concern to science, mainly the Qur'an, and 
the other sciences ofthe shari'a. The bulk ofthe Sammaniyya centres, which 
were established, in Sudan, have a positive role, in the learning ofthe Qur'an, 
and the other Islamic sciences. And in each centre approximately there is 
a khalwa, for the memorization ofthe Qur’an’.’ Allah Has granted, the tariqa, 
a divine gift, rare to be found, among the Sudanese families. This gift has 
represented in the ability ofthe eloquent linguistic expression, found in com- 
posing poetry, as well as books writing. This method is known to al-Mirghani, 
and al-Tijani, but through the Sammaniyya, a lot of poets have emerged 
. The Sammaniyya is an open Sudanese tariqa, since the second genera- 
tion. Several famous khalifas, with such a high exalted status in the soci- 
ety, have appeared, and outside of the family of Shaykh Ahmad al-Tayy- 
ib of those, for example, Shaykh Muhammad Waiq Allah, at the area of 
al-Zariba, in the west of Sudan, Shaykh Sharif al-Khatim at Karkog, at the 
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Blue Nile, and Shaykh Muhammad Shatoot at Medani, Shaykh Muhammad 
Tom, at the center of Sudan, and his student Shaykh Birayer, at White Nile 


The dissemination in Sudan 


Shaykh Ahmad al-Tayyib powerful personality with the broad knowl- 
edge, coupled with his spiritual strength. Adding to his connection between 
tasawwuf and shari'a, in his works, which shows his general spirit, in reform 
and dawah, these were of great help, in the acceptance of the new teachings 


of the Sammaniyya into the fold of the country. 


‘The Sammaniyyatariqa in. Sudan has spread, through two axes: 
One through the grand students of Shaykh Ahmad al-Tayyib, and 
their Students after them, and the second axis is through the efforts 
of the grandsons’ khulafa’ of Shaykh Ahmad al-Tayyib b. al-Bashir. 
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Diagram illustrates the two axis of the Sammaniyya dissemination in Sudan 


The Sammani centre of Shaykh al-Burai [1923- 2005] at al-Zariyba turned 
one of the most important of these centres. The establishment and development 
of the centre will be discussed thoroughly and more comprehensively in the 


nextchapter. 


49 


Bura’i of Sudan 
An Anthology of his Safi Praise Poetry Dr. Abdulgalil AbdAllàh Salih 


eoa 
Lj 


Chapter three 


The Sammaniyya centre of al-Zariyba 


This centre of the Sammaniyya has been founded by the righteous wali- 
Shaykh Muhammad Waqi Allah 1865- 1944. The centre's development and 
wide fame has been connected by his son, the gnostics Shaykh ‘Abdr-Rahtm 


's al-Burai. 


Toward a biography 


He is Shaykh ‘Abdr-Rahim’s b. Shaykh Muhammad b. Abi-Bakr b. Gad 
Allah b. Muhammad B. Judah. He was born in 1923 in al-Zariyba village, 
about 120 kilometers, southeast of Al Obeid, capital of North Kordofan State. 


He considers one of the most recent influential charismatic Sam- 
mani personalities. Who appears not only as spiritual leader, but also a 
social reformer. In terms of some researchers and observers to the Sufi 
movement in Sudan, Shaykh al-Burai during 1990s and early 2000s 


turned a phenomenon, a media star, and stood as a whole institution. 


The establishment of the centre 


In many cases, the nucleus for a settlement is perceived to be a religious 
Shaykh. Around the Shaykh’s religious school a village would develop, which 
systematically and gradually developed into a town. On his death, a Shaykh 


would be buried in a qubba. This became a visitation site for the Shaykh’s 
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followers in a town, which would by then have grown into and urban centre 
of significance. 


In Sudan Süfis like sheikh Yagout say they are more concern with the esr 
sence of religion rather than appearances; they seek a more personal path to 
God. Sheikh Yagout says that 85 per cent of Sudanese are Süfis, and there are 
villages and towns named after Safi holymen all over the country. 


So many villages and towns spread out through the four corners of the 
country, back to its very existence and establishment to Sufis. We have the 


following of these villages and towns: 
Um-Marrih al-Shaykh al-Tayyib 
Tabat al-Shaykh Abdal-Mahmud 
Tabat al-Shaykh al-Sammani 
Tayyiba Shaykh al-Qurashi 
Omaidan Shaykh al-Sammani 
Tayyiba al-Shaykh Abdal-Baqi 
Al-Shikiniba al-Shaykh al-Mikashfi 
Al-Zariyba al-Shaykh al-Burai 
Wadat-Turabi 
Maseed Wad ‘Isa 
Kadabas al-Shaykh al-Jali 
Hilat al-Shaykh al-Yaqut 
Manarat al-Shaykh AbdAllahw. al-Ajooz 
Sarhan al-Shaykh TaiAllah 
Al-Sabunabi 
Al-Keriyyda al-Shaykh Omer 
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The first person who came to live in the 
area — al-Zariyba- was our father Waqi Allah 


b. Muhammad b. Abu-Bakr b. Muhammad. Previously he was lived in a 

village near the present-day [al-Zariyba] called *Um-Hajar', which was the 
name of water well. The grandfather Waqi Allah had made a fence for his 
animals which later came to be named after him (Zariybat Waqi Allah’ lit. 
The fence of Waqi Allah) it was in a low and rich grazing area. However, 
when Allah [swt] willed to the village to be founded our grandfather Shaykh 
MuhammadWaqi Allah came and dug water well. Shortly, he took his family 
and moved to settle in the current village [al-Zariyba]. The time passed by and 
the Shaykh's relatives mainly his cousins who were scattered in some parts 
of Gezira region [central Sudan] as well White Nile areas had joined him to 


.' settle in the new village which has taken the name 'zariybat Waqi Allah 





Scene to al-Zariyba 


However, the Shaykh went to educate and enlightening his people through 


the learning sessions that he used to held, his relatives, sons and friends were 
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among the present. Therefore, the Strong solid education background came to 
serve Shaykh al-Burai in his missionary task of guidance, as well to his full 
brother al-Khidir who went to al-Azhar to purse Bachelor in Sharia sciences, 


he came to stress that the ilm that he had received from his father had sufficed 
him. 


The Shaykh was an example to the generous, ascetic, humble Süft. He used 
to feed himself and the masid from what he and his murids cultivate, and he 
usedto go to collect wood for making food. In guidance he had followed special 
doctrine among that society, based on establishing the learning circles, focusing 
on how one establishing his own salat, and adhkar, he used simply to encourage 
the people to offer prayer upon the prophet, maintaining of repeating al-Hasba- 
la and tahlil. Shaykh Muhammad had been assassinated by a mad man in 1944 


A 
2 
m 

E 
e 

UN 





In the front is the tomb of Shaykh Muhammad WagiAllah at al-Zariyba 
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The upbringing, Family and lineage 

His upbringing was so dignified and so noble under and it was the care of 
his father, who was scholar. 

About his direct descent Shaykh al-Burai belongs to Kawahla tribe, which 
ends with the companion Az-Zubayr ibn Al-Awam [594-656], he [al-Burai] 
met him on Qusai b. Ka’b. From his mother side he descends from the Ja’alin 
the offsprings of Shaykh Salman al-Iwadi at the outskirts of Shendi, his moth- 
er's name is al-Rissala bint Abdr-Rahman b. Ahmad. 


Shaikh Al Bur'ai is a SammaniShaikh. Shaikh Abdel Rahim Al Bur’ai is 
not descending from the family of Ahmad Al Tayyib Al Bashir, but he was 
able to be one of the pillars of the Sammaniyya tariqain contemporary Sudan. 
In fact Shaikh Al Bur'ai attracted the Sudanese masses in general and the ed- 


ucated groups in particular. 


His education 
Hewas educated in many parts ofthe Sudan under differentsheikhs. Up on the 
completion of his education, he settled in his home province of Kordofan where 


he servedas the people’s teacher fornearly 50 years. He lived there until his death. 


Despite his limited traditional Islamic learning of Khalwa, Shaikh Al Bur’ai 


managed to adapt himself to modern life in Khartoum and other urban centers. 


At the prime of his age, Shaykh al-Burai memorized the Qur'àn, and stud- 
ied the science under his father Shaykh Muhammad Waiq Allah (d.1944). He 


was well-versed at the science of hadith prophetic traditions, 


sirrah, fiqh, and Arabic language. Moreover, Shaykh  al-Burai took also 
the knowledge from the excellent famous books, and the impact of this was 


very clear in the poems that he composed. Al-Burai emerged as a Sufi leade 
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er, who was truly dedicated himself to the service of Islam andSüfism. He 
became well known not only in Kordofan, but his fame covered almost all 
parts of Sudan, as well as many other parts of the Africa and Arab world. 


Shaykh al-Burai was so closed to his father Shaykh Muhammad Waqi 
Allah , and he used to be in company day and night. He used to read the 
texts, and the father did comments and explanations on them. After the pass- 
ing away of Shaykh Muhammad WagiAllah , the ilm session had continued, 
and the Shaykh personally used to be in charge of teachings the Islamic books 
in his Masid. These sessions of ilm used to be held daily, and as a witness, he 
[al-Burai] had never missed a session ever. He was so concern and a lover to 
ilm, he used to say: “ if one of you had listened to a scientific matter a thou- 
sand time, he ought to refuse not listening to the very same matter, a thousand 
and one, that he may have new art on". And in this, I may say that the Shaykh 


wasilm — seeker student till his passing away. 


The khalifate 


Before his passing away in1944 under a knife stabbing that had been di- 
rected by one a mad- sick person in hisMasid, ShaykhMuhammad Waqi Allah 
asked Shaykh al-Burai the future khalifa of the centre on what he would do if 
a person killed his father. The latter answered that he will let him free. In an 
interview with him, he said that his father Shaikh Waqi’ Allah knew he is go- 
ing to be killed. He asked Shaikh Al Bur'ai, “What would you do if someone 
killed your father? Shaikh Al Bur’ai replied “If I killed the whole world for 
revenge it would not be enough, so I let him free". After few days a mad man 
who has been cured in Al-Zariba killed Shaikh Waqi’ Allah. 


After the passing away of Shaykh Muhammad Wadi Allah, his son Shaykh 
al-Nour became his first khalifa. He was a trader during the life time of his 
father. 


Shortly afterward he saw it had limited his movement, however, he as- 
sembled with his brother Shaykh ‘Abdr-Rahim’s to convince him accepting 
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to assign the burden of the khalifate, the latter at that time had put forwards 
conditions stressed if it were met, he would accept to assume the khalifate. 


It is Stated that Al Nour did not stopped trade activities even after being 
a Shaikh, and he had no time for running the affairs of the center. For this 
reason, it was Shaikh Abdel Rahim who stepped in to run the daily affairs of 
the center. In his first visit to Al Kiraida, after the death of his father, Shaikh 
Muhamad Ahmad of Al Kiraida declared him as successor of his father, with 
the agreement of grand disciples of Shaikh Umar, father of ShaikhMuham- 
mad Ahmad. After that he built the mosque of Al Zariba in order to welcome 
a number of one thousand students of Qura’nic studies. It is interesting that 
Al Zariba started as a centre of an individual faki, during the life of his father 
Shaikh Wag?’ Allah and later developed into a well-recognized Sufi center. 


Condition for the khalifate 


Thus, his imprints were so obvious so clear, in his new khalifate program 
he had called for: 

1- The necessity of getting rid of wine abduction. 

2- Widening the education opportunities by taking the direct observation of 
teaching the Holy Qur’an. 

3- The maintenance of the mosques. 

4- The connection of the area’s traditions with the spirit of the faith as well 
the Islamic values. Out of these habits which the Shaykh had exerted efforts 
to mend were the crying and weeping upon the dead. In addition, he combated 
the phenomenon of the high expenses of dowries in marriage as well as the 


disinterest of the youth in marriage. 


He sat as the carpet of this Sammani centre khalifate for 61 years, startd six 
months after the passing of his father in 1944, till 2005, the year of his depar- 
ture to the hereafter. He was at the age of 21 when he became the khalifa of 
the centre. 
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Shaykh al-Nour the first khalifa of the centre 
His Sufi sanad 


He was initiated into the Sammaniyya Sufi order under his father Shaykh 
Muhammad Waiq Allah [1865 - 1944], who was initiated by Shaykh Omer 
al-Safi [1842 -1933 ], who was initiated by Shaykh Birayer [ 1822 -1885 ], 
who was initiated by Shaykh Muhammad Tom wad Bannaqa [1764 - 1851], 
who was initiated by the qutbShaykh Ahmad al-Tayyib b. al-Bashir [1732- 
1824], who was initiated by the founder of the tariqa the Gnostics Shaykh 
Muhammad b. Abd al-Karim al-Samman [1717-1775], the Students of qutb- 
Shaykh Mustafa al-Bakari b. Kamal Adin al-Khalwati [ 1688(e1749 --], and 
the qutb of tariqa the Gnostics Muhammad Tahir al-Kurdi al-Qadiri [321 
1400 -]. 
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Muhammad Waq 





Muhammad al-Samman 


Mustafa al-Bakri 


Diagram illustrates the sanad of Shaykh al-Burai 









His Sufi doctrine 


As expressed in the tariqa's writings and sayings, it could be stated that the 
doctrine of Shaykh al-Burai, is on the line of the Sammani doctrine. However, 
the author Abdulgalil Salih in his book *The Sammaniyya: Doctrine, History 
& Future [2015:p198] stated the tariqa doctrine main features as follows: 

1-Belief in Allah. 


2-Belief in the angels. 

3- Belief in the revealed books. 

4- Belief in messengers and prophets. 

5- Belief in the last day. 

6- Belief in qadar (Divine Will), both its good and evil consequences. 


7- Strict adherence to prophet Muhammad (pbuh), with self-determination 
to behave and this in accordance with the teachings of the Qur'an. 
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8- Sincere abiding with the Shaykh's educational method based on the 
Qur'àn and the prophetic Sunnah, avoiding all the vices. 


MuhammájLWasspy&dthllhhess to elders, showing mercy to youngsters, and obedience to 
the spiritual qualified Shaykh on what pleases Allah. 


Omer aAa trong self- determination to perform voluntary prayers. 


11- Pledge to fulfill the covenant of Allah, follow his Shari'aand abstain 

from Hi hibiti light. 
E initio pus 

12-Working sincerely for imposing the law of Allah.! 

Being a SammaniShaikh, Al Bur'ai reviewed most of the writings of Al 
Sammanagad Ahmad Al Tayyib Al Bashir mentioned before. This is in addi- 
tion to classical books received by his father Shaikh Waqi’ Allah from pub- 
lishers, in dlgypt, Lebanon and Syria. The researcher finds it is important to 
give a profile of the life of Shaikh Al Bur'ai. His life is centered on severe 
self-discipline, continuous praying on the Prophet and continuous dhikr. In an 

Must AAi with ex-Minister Khalafalla Al Rashid, the writer had a picture of 


the life rafhShankbAdnBur’ai. He said: 


“We came to visit him in Al Zariba in late 1970s me and the 
ex-Minister Zain Al ‘Abidin we slept the night with him. After 
he generously welcomed us, we left Shaikh Al Bur’ai while he 
was sitting making dhikr. When we awaked up in the morning 
we found him in the same condition sitting and making dhikr. 
We asked one of his disciples when Shaikh Al Bur’ai awaked? 
The disciple replied that he did not stand up and he did not sleep 
since you went to bed i.e. he was sitting the whole night making 
dhikr". 


Khalafalla Al Rashid states that, *We have been told that Shaikh Al Bur’ai 
during the life of his father Shaikh Waqi Allah was complaining of continuous 


sleeping. His father replied to him that we took away the sleeping from you 


1 See Abdulgalil. A. Salih. Shaykh Abd al-Mahmud Shaykh Nir al-Daà»im al-Tayyibi His Scholarly, 
Religious & Social, Legacy 18451915-. 
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and since then he was not sleeping during the night.’ 

Shaikh Al Bur’ai composed his own doctrine and his own litanies within 
the Sammaniyya tariqa. His Safi doctrine is very clear in his Al Manzuma al 
Tawhidyia which summarizes the bases of Süfism. 

The doctrine of Shaikh Al Bur'ai represents a moderate path among all 
Sudanese Süfitariqa. This moderate path is reflected into different aspects: 

1) In fact in addition to the impact of the Sammaniyya tariqaon Shaikh Al 
Bur'ai, when developed into a national figure in the 19905-2005, he represent- 
ed all Sufiorders. This is through his contact and through his strong relations 
with different Süfitariqas. Though Shaikh Al Bur’ai was originally a Sams 
maniShaikh, who was initiated in the Sammaniyya tariqa, he overcame the 


boundaries of the Sammaniyya to reach all Süfitariqas in Sudan. 


2) Shaikh AI Bur'ai did not restrict himself to one school of jurisprudence. 
Though he adopted a Maliki school of jurisprudence, he referred to other 
schools in his fatwas. In this point he resembled the Sudanese Mahdi. His 
adoption of Maliki jurisprudence is evident in his Al Manzuma AI-Fiq'hiyya 


(poems of jurisprudence)? 
He says: 
di d gea daaa ail YI ANY 

There is no God but Allah andMuhammad is the Messenger of Allah 

AW Qa) cule i 5 all areas J gf! Gis 
I began the saying by the name of Allah and, I reiterated upon the Mes- 
senger of Allah 

Ala!) gun) alaa] 9 ail gl ud tone 
Muhammad is the best of the creation and his companions those who 
have revived the religion [Islam] 


£35 GUSH A SÍ Lay & gua gall ats d ad 


2 Amani. M. Elobied. Op. cit., p 113. 
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First I start the speech with what has legally come in the Book [the Qu- 


ran] 
Q2 Ay £ La! 9 paia (quill diss y 
And then the practice of the followed prophet, as well as with what the 
consensus has pointed out 
Aila plat} AB gle a5 (à abili (dig 
And on that, I composed the poetry based on the fiqh of Imam Malik 
itali g aadi Sai g MULA 9 catull auis 


Providing the benefit to the beginner, the wayfarer as well as the people 


of countryside and those in village 


3) Shaikh Al Bur’ai Sudanized the Prophetic tradition. The status assigned 
to Prophet Mohammad and al Haqiqa al-Muhammadiyya is very evident in his 
thought. Here he is influenced by the Sammaniyya tradition. Also glorification 


of the Prophet is very clear in most of his colloquial poetry.* 
Shaikh AI Bur'ai by his insistence on the mediation of the Prophet directly 


represents neo-Süfi link and not through mediation of the holymen, a fact 
that attracted the educated middle class. The Süft order of Shaikh Al Bur'ai 
is an open edgedtariqa. In other words its membership is open for any per- 
son. He was not outside the boundaries of the Islamic law (Shari'a) however; 
headopted Karama as a basic concept in Süfism. Shaikh Al Bur'aicombined 
the essence of Sudanese Süfism found in the descriptions ofw. Dayf Allah 
in the seventeenth century which is full of karama (miracles) doing with the 
characteristics of the Sufi-Scholar of the neo-Süfitariqas of the nineteenth and 


twentieth centuries represented by theSammaniyya tariqa.? 


The bases asas&awrad 


Shaikh Al Bur'ai adopted the Sammaniyya litanies which are based on the 


five basic (Asas) litanies. The Asas of the Sammaniyya is as follows: 





formula Time 
1-I ask the forgiveness of Allah, 20 
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2-O Allah, praises our master Muhammad | 20 


and his family, and grants them peace. 











3-There is no God except Allah. 20 
4-O Allah 20 
5- O He 20 











Shaikh Al Bur’ai stated that the five basic litanies are the most important 
litanies. Hesaid: 
Fail Aly Ja plal g aill blg 
Continue doing the basic five litanies of the tariqa. 
Other litanies developed by Al Bur’ai are litanies from the Quran. 


However, it is noticed by the researcher in a former work on the Sam- 
maniyya that litanies developed by local SammaniShaikhs are more celebrat- 
ed than those developed by the founder, Al Samman, himself. For example, 
Ahmad Al-Tayyib’sSalat Sir Al-Asrar is more circulated than Al Samman’s 
Salwat. This is could be attributed to the fact that, it is simple and takes short- 
er time than that of Al Samman's. Another reason is that, books in which the 
litanies of Al-Samman are written were not well circulated at the level of the 
mass followers. This was due to the spread of illiteracy and the weakness of 
publishing facilities. In the case of Shaikh AI Bur'ai, the researcher found that 
the simplicity of the litanies and the simple words used in the poetry attracts 
even the illiterate and 1s behind the popularity of Al Bur'ai. Litanies devel- 
oped by AI Bur'ai, like the other Sammani litanies are time saving and much 
rewarding. Shaikh Al Bur’ai adopted and developed different litanies.* 

1 gh s aall eligi | dius 





Here muridhave to read ' As-Sammaànopening [The introduction of 
'As-Sammaniyyahbase] as follows: 
As Al S ihug Aa gig l3 c as eli uh Loos dL dl ad oj di sel i agin 
! eae 
O, Allah I seek refuge in You from admitting a partner to You, in all 


actions and deeds (profit or harm) even if it is as tiny as the deed of a 


6Ibid: 
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TOSI, ant or louse. Even if it is a bite of food or a drink. 
433 c à LR Adis pel Y Lad DRILL Ling dh AM a Sj: iei ali uis 
exa cha $ os oe an À all 
Verily, I know and believe that all things are by You and from You. I call 
for Your forgiveness from what I don't know, of course, You know. I 
repent to the face of Allah, the Most Generous (and full of Honour) from 
any unaccepted action or belief. 


cal erg ule SUL Sag Calta 5 4i ical el ASN ail eas 
. eii cA da all cua gL ans a Gi e End 
In the name of Allah, Most Gracious, Most Merciful. Praise be to Allah, 
The cherisher and sustainer of the worlds. Blesses and peace be upon the 
Beloved, High above all, and Great-sayyidina Muhammad, The Guide to 
the path of Allah.7 


Ss PAN, 
es Oye TE True 

Aoi aeos: 

fos obs: i cobb eevee 


(Lins Lal 






eo 1 U Y 





The openingdu’a of the Sammaniyya litanies written by the Shaykh 


7 Vedat Yuece. The Blessed Litanies of Sammania. https://www.lulu.com/shop/vedat-yuecel/the- 


blessed-litanies-of-sammania/paperback/product-210300.html 
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Murids and visitors at the Masid of the Shaykhperforming awrad after the prayer 


Centres of his dawah 


Shaykh al-Burai was very concerned about the dissemination of the Islamic 
dawah in all parts of Sudan. Therefore, for this he established several dawah cen- 
tres in several Sudanese cities, included the east, west, south, north and the na- 
tional capital, to name a few: Khartoum, Omdurman, Port Sudan, al-Obeid, Wad- 
Madani, and Sennar, in addition to al-Zariyba centre, which considers the base for 
all of these centres. Shaykh al-Burai moreover has foreign participation on con- 


ferences and religious occasions this on the Arab world as well international level. 
His journeys 
The distinction of the journeys of Shaykh ‘Abdr-Rahim 's al-Burai outside 
Sudan came in response to answering some of his murids ’ invitation who were 


scattering in the different parts of the world, this with the exception to his journeys 


to the sacred places which he used to do annually for making minor hajj. 


In his outside visits, he was so concerned with the visitation of the prophets 
and the righteous awaliyyashrines. However, he visited Egypt, Iraq Morocco, and 


Jordon. He also visited Britain, and Kenya in Africa.* 


Those who praise of him 
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The Shaykh of the Sudanese poets Abd al-Allah Shaykh al-Bashir wrote 
an ode in praise of him [Shaykh al-Burai], so, the poet asked his messenger 
— the bird- to go carrying his passion as well longing to al-Zariyba, where the 
gnostic, and the guide, who has resided there for nothing, but guidance and 
purification of souls. Listen to him in these lines enchants: 

$ yale cil lll g aa laua! (gti 

Mode cB ul cua. gll s Dato 
You find the mosques as well khalwai [Quranic schools] flourishing 
Through the night and the Qura"n recites in its buildings 

laia Cilalall (s gal Lala 

And assembly for the needy so wide [spreading] 

(SiS cua) ol abel! aga s 

And the science institute if you desired learning 

Ignea Gta ll 5 cà yal) alu 
Ll lÀ Le 4a i d paa 

And the watchfulness eye and sentiment [meant Shaykh al-Burai], so a 

hardworking 

Embarking upon his robe tasted comfort never 

| A3 ja aill (e a C dang 
Las i Guidi 41 cad ly 
All the intention of his is to see the education so prosperous, so spreading 
And a soul that comes to him [desiring] thepurification 
CS oa Cell aua Jl e elis 
Liga gig Ilii Ac} jal) ad 
That ‘Abdr-Rahtm’s the Shaykh to whom has been proved 
The skill ofcomposing chanting as well as instructional poetry 
$ Jana ciui gle Ail 
Lyall uall gå Ylble (5 sly 

From me convey to him the fragrance greetings 

And of those who spoken on him a well-respected tone is renowned Jordanian 
heart surgeon of Palestinian origin Daoud Anastas Hanania [1934-], in a televised, 
show the presenter took a long time to read from a card list of the well-reputed fig- 


ures that he had met in the Arab countries as well as the western world, in addition 
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to the Hashemite Jordanian family. At the top of the list, it was written Queen Eliz- 
abeth, followed by many great figures among them Bill Clinton in addition to other 
great figures of the politicians in America as well Europe. In the list it was read that 
he met Saddam Hussein, the Shah of Iran, Hafiz al-Assad, Muhammad Zia-ul-Haq, 
.He told the presenter that with each of these personalities there was story. From the 
Sudanese, he met Field Marsha Abdel Rahman Suwar al-Dahab to whom he showed 
his admiration and proudness. He told that his relation with him became Stronger, to 
himSuwar al-Dahab is a great figure, an honourable politician that refused to stay in 
power after the end of the assigned period for him, which was one year, [he came as 
a transitional ruler in the aftermath of 1985 uprising against President Numeiri, he 
Stayed just one year in power]. And as he sees President Abdel Rahman Suwar al-Da- 
hab has introduced him to a very important personality, which later has influenced 
him greatly, that was Shaykh ‘Abdr-Rahim’s al-Burai. Dr. Hanania on him -al- Burai 
- while addressing the show's presenter says: “By the way, he [Abdel Rahman Suwar 
al-Dahab] has introduced me to a person his name was not mentioned in the list, in 
my opinion, he may influence me more than Abdel Rahman Suwar al-Dahab, he is 
‘Abdr-Rahim ’s al-Burai, ‘Abdr-Rahim ’s al-Burai is a Sudanese, a man of Islamic 
tariqa, poet, a writer, and musician. I carried out an operation to him, we planted to 


him seven arteries, and directly became well, he a turned a close friend of mine"? 


In his book ‘zekriyyat wa khawatir Afriqiyya’ the former Syrian ambassador at 
Khartoum Turki Sagar has described Shaykh al-Burai as the ‘Shaykh of the Sudan’. 
To quote him: “at Khartoum, you will discover that the prophetic eulogies fill the 
Streets as well the Radio and TV, also in the Taxi even in the private cars. Out of these 
well-famous ones are the eulogies of Shaykh ‘Abdr-Rahim’s al-Burai, known as the 
Shaykh of all Sudan, who at his door stands the whole from the president to the 


simplecitizen”.!° 


Karamat 


9https://www.facebook.com/watch/?v=1142886386102434 
10 Turki Saqar. zekriyyat wa khawatir Afriqiyya. Damascus, 2009, p-63. 
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Shaikh Al Bur'ai never denied the concept of karama, but instead he af- 
firmed it. In a daily newspaper he affirmed seeing the karamas himself among 
other Sufis and holymen. According to his son, Al Nour, Shaikh Al Bur’ai was 
characterized with divinely fulfilled wishes. Any wishes of him happened to 
come true. According to him Al Bur’ai’s Karamas are unaccountable Shaikh 
Al Bur’ai have many incidents with Wahabis who denied his ability of making 
karamas or miracles doing. One of the prominent Wahabis in Um Kiraidim, 
a village in Nothern Kordofan, wanted to marry a beautiful girl who used to 
refuse men. She told him that in order to marry him he has to bring her three 
meters of the same cloth and material she showed him. He started to search 
in El Obied, Khartoum, Port Sudan but he failed to find it and gave up. Then 
some of his relatives wanted to visit Al Zariba they invited him to go with 


them. He went with them unwillingly. 
When they arrived, it was the time of the night prayers (Al I’sha prayers). The 


Wahabi gave small amount of money as the purpose of al ziyara, though 
he was in a position to pay more. During the dinner, Shaikh Al Bur’ai sat near 
him and he was generous with the man. Then the Wahabi gave Shaikh Al 
Bur’ai another more amount of money, Shaikh Al Bur’ai refused and told him 
we take the first small amount as ziyara. In the morning while they are leaving 
Shaikh Al Bur’ai gave the Wahabi a present. In the way back home he wanted 
to see what the present is and he found it the same cloth he was searching for. 


He was taken by surprise and he married the beautiful girl. 


Another incident took place in Cairo, during a visit of Shaikh Al Bur’ai. 
He was informed that one of his friends was laying in the intensive care unit 
unconscious and physicians were helpless in curing his case. Shaikh Al Bur’ai 
visited the hospital and he recited something, then his friend awake and he 
was completely cured. When the Wahabis asked him how he cured the ill 
persons, Shaikh Al Bur’ai replied by reciting Surat al Fatiha (inauguration of 
the Quran). 


It happened that one person is an addict of snuff; he tried to stop but could 
not. He met a friend of him (the one who told this story) who astonishingl gave 
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up the habit. He asked him how this happened, the man replied that he went 
to Shaikh AI Bur'ai and told him that he could not give up using snuff, Shaikh 
A] Bur'ai advised him to use the leaves of a Sudanese tree (laloub) instead of 


snuff. He used that and he gave up addicting snuff. 
Another Story is that one of Sudanese pilots was flying from El Obied to 


Khartoum; a Strange movement took place in the plane's engine that shook the 
plane. The pilot did not know what to do in order to stop this movement and 
he suspected that the plane is going to fall down and all the passengers will 
die. Then the plane suddenly became normal. One of the crew of the plane 
came to the pilot telling him that an old Shaikh was reciting dhikr with his 
sibha (beans) afterwards the plane became normal. Then the pilot came to the 
old Shaikh and he recognized that he is Shaikh Al Bur’ai, afterwards the pilot 
became one of his disciples. 


An incident took place to one of the Sudanese working abroad. He suffered 
of bad treatment from his director to the extent that he was about to be fired 
off. He came to Sudan in a vacation. He told his mother about his problem. His 
mother insisted to go with him to visit Al Zariba and meet Shaikh Al Bur'ai. 
Shaikh Al Bur'ai listened to his problem then he recited Surat (chapter) Al 
Fatia asking God to solve his problem. When this person went back to the 
country where he works, he found that a new manager was appointed and he 


was appointed in a new higher post, later on he became very rich. 
A person went with his wife to Al Zariba in order to meet Shaikh Al Bur'ai. 


After meeting him he wanted to leave early in the morning. Hundreds were 
present at the maseed. When saying good bye Shaikh Al Bur'ai asked the man 
why he did not drink the milk. The person was astonished how did he know 


that while he was among hundreds who were present at the maseed. 


An incident was told by Shaikh Al Bur'ai that when he visited Shaikh Al- 
Tom wad Bannaqa in Al * Azaza, he put his hands to touch the tomb, then a fire 
came out, those who accompanied him went out quickly, but Shaikh Al Bur'ai 
thought that this fire are spiritual lights that gave him spiritual push. 


An informant in Omdurman told the researcher that she dreamed that she 
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saw Shaikh AI Bur'ai telling her that a death will happen in her family, after 
three days her sister died suddenly. Shaikh Al Bur'ai came to this family in 


order to pay condolence. 


A Story was told that an engineer of aTunisian mother and Belgium father 
visited his Sudanese friends in Tunisia and found a picture of a Sudanese 
man, then he repeatedly dreamed of this man inside a beautiful garden. Then 
he came and asked his friends about the person in the picture, they told him 
that he is a SufiShaikh from Sudan and his name is Shaikh Al Bur’ai. Then he 
decided to come to Sudan where he met Shaikh Al Bur’ai in Al Zariba where 


he stayed until he memorized the whole Quran. 


Another incident of karama, there was a disciple of Shaikh Al Bur’ai who 
got sick;Shaikh Al Bur’ai asked his colleguees to give him dates after washing 


them. 


When the disciple ate them he became well. Another disciple got ill and 
the disciples gave him dates after washing them, but he did not become well. 
When they went to Shaikh Al Bur’ai, he told them to give him the dates with- 
out washing them, and the man became well. Al Bur’ai told his disciples that 


there should be permission first for any treatment. 


In 2000, when the researcher first went to Al Zariba for a visit, the driver 
who took her from El Obied to Al Zariba told her that few months ago, came 
a blind woman from the United Arab Emirate, Shaikh Al Bur’ai asked her to 
Stay in the maseed. After a week, Shaikh Al Bur’ai asked about her, he was 
told that she is still staying. Shaikh Al Bur’ai asked firmly to take her out of Al 
Zariba to El Obied right now. The driver was astonished, but told the woman 
to get her things and put them in the car quickly. After twenty minutes from al 
Zariba, there was strong thunder storm and a severe lightening that shocked 
the woman in her eyes, immediately the woman saw and she cried of joy. The 
driver told the researcher that instead of going to El Obied I took the woman 
back to Al Zariba to tell Shaikh Al Bur’ai that the woman was cured by the 
lightening caused by thunder storm." 


11 Amani. P-124. 
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One day a sick man suffering from swelling in his foot came seeking a 
cure, he [Shaykh al-Burai], had made istikhara [lit. means “to seek that which 
is good" more than one time, to find that the man had no cure in the Masid. 
Therefore, he asked him to go to his land and make karama [lit. feast]. The man 
with no delay went to his village, and for three frequent days, each day used 
to slaughter an animal. On the fourth day, the man became well cured. And 
on the seventh day of his return from al-Zariyba, he backed walking on his 
feet, well healthy, complain of nothing. In this occasion, the Shaykh [al-Burai] 
said: “if the people experienced puzzlement in the cure, failed to direct it to 
neither a physician nor the Qur'an, they ought to resort to the sadaqah, charity, 


for the prophet [pbuh] said: “Treat your sick ones with charity". 


Another incident of karama narrated by El Boni and Saied is that an official 
working in Civil Aviation was responsible for El Obied Airport. An aeroplane 
was supposed to come to El Obeid from El Fashir in order take El Obied pas- 
sengers to Khartoum. A message was received that the aeroplane is broken 
and the flight will be delayed. Therefore, the officer asked all the passengers 
to leave the airport as the aeroplane is not coming. All the passengers left ex- 
cept some Süfi s. After some time the officer came and ordered them firmly 
to leave the airport. The old man (who is Shaikh Al Bur’ai) told him that the 


aeroplane will come and we will fly to Khartoum. 


The officer was very angry thinking to take them out by police. Few 
minutes later a message was received that the aeroplane from AI Fashir-El 
Obied-Khartoum is approaching the airport. He tried to contact some of the 
passengers but few of them knew that the aeroplane came. The Sufi man and 
his disciples sat on the business seats and the officer knew that the old Safi is 
Shaikh Al Bur'ai. Since then he became one of his disciples. 

Another karama incident is told in Al Zariba that while Shaikh Al Bur'ai 
was a child he met a woman who was taking her Sorghum to the flour mill. 
He took small amount out of her basket, but the woman succeeded in freeing 
his hands from that small amount of Sorghum. When the woman arrived into 


the flour mill and she put her sorghum in it, the mill did not work, she tried 


12 https://www.youtube.com/watch?v=U8KUS90XuZA 
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several time but failed. At last they brought the child (later Shaikh Al Bur’ai) 
and let him take some amount of Sorghum, immediately the flour mill worked 


and the woman took her flour. 


Another incident is that Shaikh Al Bur'ai was travelling by small aeroplane 
to Al Zariba from Khartoum in 2003. In the midway, something wrong hap- 
pened in the engine. The Russian pilot told Shaikh Al Bur'ai that they have 
to make landing in El Halba area which is the land of Shiwaihat tribe. Shaikh 
A] Bur'ai told the pilot to continue untill reaching Al Zariba. They continued 
and nothing happened to the aeroplane. As a result of this incident the Russian 
captian turned into Islam. The same informant told the researcher that once 
among the visitors came a father and his son who was not able to walk and 
who came sitting on a chair. After listening to different visitors, ShaikhAl 
Bur'ai asked the boy to go and bring him some water. 


One day with some other passengers and I had taken a rental car. Before 
the car started the journey, a Saudi man called upon his brother and began 
giving him some instructions, and then he turned around and asked me to 
greet his brother, so I did, and then we moved. We exchanged the speech and 
the Saudi man with one word said: by Allah, I respect and love the Sudanese 
so greatly. And then he began to show all sorts of gratitude and respect to us. 
He said to me I worked in the Saudi embassy at Khartoum, and I knew some 
of Khartoum suburbs, but the greatest thing to me is the respect as well the 
glory to Shaykh al-Burai, and for this reason. He said you greeted my brother, 
is in it? I said ‘yes’ he said to me: ‘how did you find him’, I said *MashAllah, 
youth energetic with all enthusiasm’, he said to me do you believe he was 
completely paralyzed, and except his tongue that is uttering. In fact we failed 
to cure him, we left nothing but we tried; his eating, drinking, showering and 
his clothing could not be done only with the help of one of us. Luckily, I have 
found one of the Sudanese brothers in Riyadh and I told him the story, he said 
to me, you have to go with me to Sudan so to presented him to my Shaykh, I 
agreed with fear of sorcery and superstition. He said to me we have prepared 
the journey procedures an exit and entry visa and the Sudanese man with us, 
and I took my brother on a moving chair, only his tongue is functioning, he 
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was in such state for more than 19 years. And we arrived to Khartoum, from 
there to al-Obeid and then al-Zariyba. We entered to the Shaykh and the Su- 
danese brother has presented us to him, as well he told him the whole story. 
The Shaykh with all confidence and spontaneity said we cannot do anything, 
all the matter is for Allah. And after that and daily they call upon me to have 
breakfast with Shaykh, and I used to serve my brother. Five days have passed 
and we were in such state, the three meals were served breakfast, dinner as 
well supper with him. 


I felt with the uneasiness of such a state, and I asked our Sudanese brother 
when did the operation will be done? and how? And where? And what did the 
Shaykh will do for us -------- etc. he said to me: ‘be patient? 

On the six-day morning and after the breakfast, Shaykh al-Burai has called 
upon me, and said: ‘Do you afraid?’ 


I said of what do I afraid and we are among you and with the people. The 
Shaykh said to me take backward, so I did, and I sat near my paralyzed broth- 
er. The visitors we in great numbers coming towards him, so I was occupied 
with the Shaykh phrase'do you afraid?' Just moments and the Shaykh called 
upon my brother by his name, and my brother said ‘yes’, the Shaykh said to 
him, ‘stand up and come in front of me’. By Allah the almighty my brother has 
Stood up from his chair walking like the baby, unable to control his walking till 
he reached the Shaykh. The Saudi said to as for me I Started weeping I afraid 
of fainting. And as my brother in front of the Shaykh his body turned like the 
dry animal skin bag [ghirbat] of water and began to be irrigated with the water, 
by Allah the life started to grow on his feet till he soundly stood up, shouting: 
"Where I am? 


‘I said you're in Sudan’, and by the praise of Allah , with the permission 
of the Shaykh I called our relatives, and I told them while they were asking 
about the operation, I told them it is an unbelievable matter, ‘the Shaykh told 


From that moment we make his engagement, and I backed to the Shaykh 


asking him ‘how much do we pay?’ 
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He laughed and said like this [operation] we do it for million riyals, I said 
to him by Allah it is not in my possession, but I will return to Saudi Arabia 
I and I promised that it will reach you, he said to me, ‘no, leave your brother 


with us, and go there’. 


I was certain that his speech is just a sort of joking and good-hearting, he 
held my hand and said: ‘all our works here are due to Allah,we ask from you 
nothing', but I insisted, and then he said: *what you want to give, go [pointed 
to a man who was in the Masid's visitors service] and give it to him, what he 
asked I did. 


Before our departure he rendered me with a piece of advice: *when your 
children want to throw a thing in the garbage, instruct them to say in the name 
of Allah, and then throw their things, for the jinn spread out during the sunset’. 


By Allah I remembered the incident after 22 years which is the cause be- 
hind my brother paralysis, that he went one day to throw the waste he threw 
it and he cried and then paralyzed, Allah has cured under Shaykh al-Burai’.'? 


The boy’s father told him that his son can not walk, as he is paralized. 
Shaikh Al Bur’ai repeated his demand again and again the boy’s father told 
him that his son can not walk. Shaikh Al Bur’ai asked the son to go and bring 
him some water, then the boy stood up and went in order to bring him water. 


The boy was cured completely. 


In one of his trips from Khartoum to Saudi Arabia by aeroplane, something 
wrong took place and the captain told the passengers to be ready for forced 
landing. Everybody was afraid, then some of the passengers asked Shaikh Al 
Bur’ai to do something. Shaikh Al Bur’ai asked all the passengers to say I beg 
forgiveness to God (istighfar). They continued doing it for a while. After that 
the plane landed peacefully in Saudi Arabia. 


One of Al Bur’ai’s cousins, who lives in Al Zariba, said that she had an 
infected Thyroidal gland and it was painful. She went to a physician who ad- 
vised her to have a surgery, then she met Shaikh Al Bur’ai who told her to stay 


in the maseed for one day. In the morning he touched her neck with his fingers 


13 https://www.facebook.com/ 
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deeply. After that she felt that the pain disappeared and her neck became nor- 
mal. She showed the researcher her neck which appears almost normal. 


The researcher is not concerned whether the karama is real or not, but is 
concerned with the social role of karama among the educated middle class. 
The Stories of karama are quickly circulated among the educated class. It led 
to the popularity of Al Bur'ai. Also it gives the educated class a feeling of 
possibility of solving their problem on individual bases. In a country where 
medical treatment became dependent on one's financial ability and employ- 
ment depends on personal relations to a large extent one expects that resorting 


to karama is an effective weapon. 


The social role of karama also led to the transformation of the one believed 
to be holy into a charismatic leader. 


According to Shaikh Al Bur'ai, the concept of karama is evident in the 
HolyQu'ran, specifically in Chapter 27 (Surat al Naml) and in the story of 
queen Balqis with Prophet Solomon. In an interview made by Al Sahafa news- 
paper, Al Bur'ai said: he said that the evidence of Karama is given by the 
Story of queen Bilqis and Prophet Solomon who asked his audience to bring 


her thrown to him, a holy man said he is able to bring it before he looks again. 
This stand of Al Bur'ai paved the way for his own karamas, as he is known 
in addition to his poetry by his abilities of karama making.'^ 
Honourary doctorates 


Shaykh has been awarded many honourary doctorates from many famous 
Sudanese universities, such as the Islamic University of Omdurman, Univer- 
sity of Gezira and University of Kordofan. As well he has been awarded the 
medal of science from the government of Sudan, and the medal of excellence 


from the president of Egypt republic. 


14 Ibid: p126. 
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The annual visit to al-Keriyda 


One basic element of the popular Süfism that was revived by Shaikh Al Bur'ai 
is the visit of the tombs of Süfis. This is very clear in the annual visit to Al Kiraida 
in the White Nile where the tomb of Shaikh ‘Umar is found. The researcher found 
that the concept of the Ziyyara (visit) is very essential in Sudan and other Muslim 
countries such as Egypt. Also they are very similar. De Jong in his study of the phe- 
nomenon of the Ziyyara in Egypt stated that: 


“The word Ziyyara, meaning literary visit, when used to 


mean a visit to the tomb of a saint (wali), stands for a whole set of 
prescribed ritual behaviour such as greeting the saint when entering his 
shrine, reading al-Fatiha, touching the maqsura around the tabut itself, in 
order to obtain some baraka of the saint, presenting a votive offering (na- 
dhr pl. Nudhur) praying two rak’as, and leaving the shrine moving back- 
wards while saying "that God's peace and blessing may be upon you, while 
performing all this in the proper state of ritual purity." 


Shaikh Al Bur'ai has a distinct relationship with the Sammaniyya center ofAl 
Kiraida. He had special and strong ties with Shaikh Muhamad Ahmed of the Kiraida 
in the White Nile. Shaikh Muhamad Ahmed is the grandson of Shaikh Umar Mo- 
hamed al Safi who was the master of Al Bur’ai’s father Mohamed Wagi’ Allah. As 
argued before it was this center that announced the succession of Al Bur'ai to his 
father instead of his brother Al Nour. For this reason, Al Bur'ai continued the an- 
nual visits to Al Kiraida that started during the life of his father before one hundred 
years. During Al Bur’ai’s life, this annual visit became something like a pilgrimage 
visit due to hundreds who attend this visit in Al Kiraida. This visit became similar 
to a national festival to all Süfitariqas in Sudan. In his going back to Al Zariba Al 
Bur'ai used to pass by Shabasha of Shaikh Birair wad Al Hussain of the Sammani- 
yya tariqain the White Nile area. And then to AI Sifairayya of Shaikh Hamza ibn 
Shaikh Ahmed. This annual visit of Shaikh Al Bur’ai to Al Kiraida coincided with 
making the Holliyya of Shaikh Umar (founder of Al Kiraida town). According to 


15 Ibid: p120. 
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Trimingham, the Mulid or Holliyya of a saint is the great village festival. Each year 
at the birth or death, the inhabitants will be seen arriving at the tomb carrying their 
offerings. If it is famous saint, they will come from the whole area. The writer is con- 
cerned with the influence of the Sammaniyya order of Shaikh ‘Umar Haj al Saffi in 
the White Nile. Al Kiraida where Shaikh Umar lived is located on the west shore of 
Al Kawa town and was found in 1907 by Shaikh Umar Muhamad Abd Allah Al Safi 
who was a SammaniShaikh. His genealogy goes back to Hassan wad Hussuna, the 
famous Qadiri Shaikh who lived during the Funj Sultanate. Shaikh Umar was initiat- 
ed into the Sammaniyya tariqaby Shaikh Birair Al Hussan in Shabasha. Moreover, it 
is significant to mention that this branch of the Sammaniyya follow the Safi chain 
“silsila” of the Ya’ qubab through Shaikh Birair of Shabasha (near al Diwaim town).!° 


Shaikh Al Bur’ai made of his annual visit to the tomb of Shaikh Umar in Al- 
Kiraida a sort of annual religious festival that attracts thousands of his disciples in 
theWhite Nile and Kordofan and other Safi orders. This annual visit started during 
the life time of his father. However, during the leadership of Shaikh Al Bur’ai it 
developed intoa religious festival for all Safi orders that overcomes ethnic and class 
boundaries." 


UL c 
P ae 





Murids at Al-Kiraida annual visit 


Burai and politics 


Al-Burai’s relationship to politics was often difficult to parse and as it re- 


76 


Bura’i of Sudan 
Dr. Abdulgalil AbdAllàh Salih An Anthology of his Süfi Praise Poetry 


mains a major topic of debate in Sudanese Süfi circles, I felt that the following 
lengthy footnote, which at least makes an attempt to describe it, was worth 
including. Anyone observing al-Burai immediately notices that while he re- 
jected the halls of power quite explicitly, at the same time his popularity was 
very much enabled by those in power. He claimed to have no interest in poli- 
tics, being solely concerned with matters of the soul, yet then would comment 
on politics in a significant way in his madiiH, as we will see below, and in 
public appearances. Such a paradox is evident in a press conference al-Burai 
held in 1999 which *al-Hayaa" newspaper (Sudan) re-published the day after 
his death. Here we see al-Burai denying interest in politics, while at the same 
time saying much of political import. I quote at length from this interview as 


it is indicative of the delicate game he played with politics throughout his life: 

(Reporter): Our dear Shaykh, you have recorded in many of your poems 
issues which have an impact on the people. Do you believe that these poems 
have had influence over people and over political affairs? 

(Al-Burai): Yes...they have a clear influence over people, for when one 
speaks about what concerns people and about real situations, one creates for 
them something significant enough to get their attention. As for politics, we 
are distant from it (niHna batidiin anaha). I wrote a poem and I said in it: 

You see that I don't bend towards politics (turaani laa amiil ila al-siyaasa) 
and all my days I have not befriended politicians 

In my estimation, the very principle of politics 1s hypocrisy 

It feigns with artful words and smoothness 

The poem continues: 


And those who possess [politics] sell religion for the world, for obtaining 
the power and honor...'* 


Such ambivalence towards politics is also reflected in analyses of his life 
such as the one written by the two newspaper columnists Abd al-Latif al-Buni 
and Abd al-Latif Said (the latter is also a professor at African International 


18 Salomon.: p-273 
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University in Khartoum). In their book al-Burai: The Man of the Time (Abd 
al-Latif al-Buni and Abd al-Latif Said. 2000. al-burai rajil al-waqt (Khartoum: 
qaaf li-l-intaaj al-fani wa-l-ilaami) they argue: Shaykh al-Burai...is close to 
[politics] and far from it at the same time. As for his nearness, it is not possible 
for him but to have a relationship with leaders and politicians because even if 
he stood aloof from them, they would not stand aloof from him.. As for his far- 
ness, he is not a political activist and not integrated into a party nor is he partial 
to a party or political faction or group. His paths are clear for all people [to 
approach him] and his abode is open to all, leaders and those who are led. So 
due to the nature of his social role, it is incumbent upon him that he not enter a 
party or take up a political position, so he doesn‘t oppose any government nor 
does he become a patron of it. As we mentioned above, in front of his khalwa 
(center for study and worship) have been placed the shoes of almost all the 
rulers who have ruled Sudan. Also, [al-Burai] would visit every one [of them] 


who invited him or who had requested a visit. 


The way in which these two authors frame al-Burai‘s involvement in poli- 
tics was a common one among his supporters: al-Burai had not come to politi- 


cians; it was politicians who had come to him. 


It is important to mention that regardless of al-Burai‘s official relationship 
with the NIF”, it is undeniable that his goals were very similar to that of the 
jabha, at least in their ideals: that is the civilizing of Sudanese society on more 
Islamic norms. In his madiiH (and his campaigns throughout his life) he took 
on the role of a religious reformer, trying to rid the people of Kordofan of alco- 
hol drinking, female circumcision, excessive mourning at funerals, and other 
practices which he felt contradicted Islam (see Haj Ahmad. Burai al-suudaan). 
He thus considered abhorrent a very similar litany of practices as the jabha 
listed in their Civilizing Project through means of legal reform and moral ad- 
monition. The jabha recognized the resonances between their program and his 


poems and thus featured renditions of them prominently on state media outlets. 


Despite what might seem to be obvious political involvement to the out- 
sider, al-Burai is remembered by all but the most skeptical of individuals in 


19 National Islamic Front (Muslim brotherhood in Sudan) 


78 


Bura’i of Sudan 
Dr. Abdulgalil AbdAllàh Salih An Anthology of his Süfi Praise Poetry 


Sudan as a neutral or even anti-political figure. His official biography (Haj 
Ahmad. Burai alsuudaan) reflects this understanding of al-Burai as putting 
forward an Islamthat was apolitical. The author of the biography, al- Burai's 
cousin Abd al-Rahim Haj Ahmed, tells the Story of when he composed a poem 
praising the inqaadh which he wanted to deliver on a visit of President Umar 
al-Bashir to al-Burai's village of al-Zariba. He tells of how al-Burai told him 
that if he wanted to write madiih he should praise the prophet and not a po- 
litical leader (ibid: 68-9). Al-Burai 1s also depicted in this volume as at any 
given time having a circle of people who surrounded him among which would 
be a member of the DUP (ittiHadi), a member of the Umma Party (anSaari), 
an Islamist (islaami), a communist and even a member of the adamantly an- 


ti-Suffansaar alsunna. 


The author comments that al-Burai unified all these political and religious 
factions in his zaawiyadespite that in the outside world they were at such odds 
(ibid: 65). I observed this as well as I noted that among his followers and 
muHibiin were people with extremely diverse political affiliations. Finally, 
Abd al-Rahim Haj Ahmad presents al-Burai as scrupulous in avoiding gifts 


from politicians and commanding his followers to ask nothing of such people. 


Thus regardless of the amount to which he benefited from the Islamist re- 
gime, al-Burai had a complicated relationship to them and is remembered by 
most as a figure who avoided politics and presented a pure and simple Islam at 
a time when religion was being manipulated for political ends by the jabha”. 
Note that the success of al-Burai during the time of the inqaadh is yet another 
example of how the kind of Muslim public created by the inqaadh?! enabled a 


certain type of religiosity that it at the same time did not fully control.” 


His passing away 


Shaykh al-Buari has passed away in 2005, and has been buried at his 


20 Name for Islamic Front in Suda. 
21 The regime of al-Turabi- Omer al-Bashir that ruled Sudan from 19892018- 
22 Ibid: p-256. 
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homeland al-Zariyba. 





The shrine of Shaykh al-Bura 
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Prophetic praising in Sudan 


Introduction 


Süfi Poetry is verse composed on Islamic mystical ideas or themes. From 
the beginning, love and poetry have been intimately related with Süfism, or 
Islamic mysticism. The love between God and humanity is a formative ele- 
ment of Süfism, and this relationship, with its many permutations, is the fon 
cus of much Süfi poetry. Like love and mysticism, this verse is more-or-less 
oblique, for it shares with them a basic problem concerning language: How 
to speak of the larger world of experience with language that developed to 
solve specific everyday tasks. Therefore, a poet seeks to evoke moods and 
convey meaning by drawing attention to the problem of language by way of 
language itself—with striking images and metaphors, structural and phonemic 
patterning, and the beat of rhyme and meter. In this way, a poet calls others to 
listen more closely and invest new attention in their immediate surroundings, 
which are psychological and spiritual as well as sensual and temporal. Verse, 
then, signals a return, a recollection, and a remembrance that are vital to love 
and mysticism, and so it was natural that Muslim mystics composed poetry to 


voice their feelings and beliefs. 


From the first few generations of Süfism to the present day, poetry remains 
the preferred means of expression of the spiritual states (ahwal) and stations 
(maqamat) that constitute the Şūfī path. Sufi literature often describes the 
knowledge of these States and stations of spiritual experience and attainment 


using the metaphor of taste (dhawq) to highlight both the immediacy and the 
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existential and experiential dimension of this mode of knowledge/realization 
that is the purview of the Stfis. This knowledge or “tasting” is often contrastg 
ed to the discursive knowledge that can be acquired from books and study. 
A common adage, oft-quoted by SufiShaykhs and disciples in Senegal, says, 
“Sufism is the knowledge of tastings (‘ilm al-adhwaq), not the knowledge of 
papers (‘ilm al-awraq).” 

Not every meaning can be contained in every form of expression, and dif- 
ferent disciplines have evolved different means of expression suitable for 
their particular subjects. In mathematics, we have equations and textbooks, 
in architecture, we have blueprints, and in music, we have various kinds of 
taught through interpretive dance, or conversely, a declaration of love written 
in the matrix notation of linear algebra, so what is it about poetry that has 
made it the vehicle of choice for Süfis to express their spiritual longings, ext 
periences, and epiphanies? In his seminal study, Nicholson writes,. . . 


TheSüfis adopt the symbolic style because there is no oth- 
er possible way of interpreting mystical experience. So little 
does knowledge of the infinite revealed in ecstatic vision need 
an artificial disguise that it can-not be communicated at all ex- 
cept through types and emblems drawn from the sensible world, 
which, imperfect as they are, may suggest and shadow forth a 
deeper meaning than appears on the surface. “Gnostics,” says 
Ibn al- Arabi, cannot impart their feelings to other men; they 
can only indicate them symbolically to those who have begun to 
experience the like. 


Süfipoems in Sudan have functioned as guidance and consolation for people 
up to this day. Through their poems and other forms of literature, Süfis have 
offered an immense service in passing religious sentiments onto the following 
generations and keeping moral and spiritual virtues alive. Their poems expressed 
in a highly advanced level of artistic style. 

AII this gives an idea of the profound enrichment spirituality has bestowed 
upon all forms of literary art. The moral and spiritual elements of the Saft way 
that figure in literary works have enabled made artistic taste of poetry and prose 


to reach the hearts of the general public. 
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The Blessed Prophet -upon him blessings and peace- himself encouraged 
believers to improve their artistic skills and called attention to this dimension 
of human existence. He especially acknowledged the great influence of poet- 
ry on the heart and mind. According to a hadith narrated by Aisha -may Allah 
be well-pleased with her-, the Prophet -upon him blessings and peace- had his 
Companions build a special pulpit for the poet Hassan ibn Thabit in the mosque. 
Hassan would sit on this pulpit and give poetical responses to the poems written 
against the Blessed Prophet -upon him blessings and peace-. For Hassan, the 
Prophet -upon him blessings and peace- said, “The Almighty supports Hassan 
through the Holy Spirit, as long as Hassan defends His Messenger." (Tirmidhi, 
Adab,70; Abu Dawud, Adab, 87) The fact that Jibril -upon him peace- accom- 
panies the poet Hassan indicates that if an artist sets out to produce something 
for the sake of the Almighty, he can receive Divine inspiration and confirmation 
in what he does ?. 


What is prophetic praising Madih? 
Mad'ih, i.e. compositions in praise of the Prophetrecited in most cases by 
professional maddahin or(madad'ih) to the accompaniment of the tambourine 


(tar). Of a similar type, but not called by this name are the anashid in praise of 
holy men at the dhikr gatherings.” 


On the other hand, the term madiiH (sing. madHa; counted pl. madaaiH, like 
the related term inshaad when it is used in a religious context) refers specifically 
to genres of Islamic —song and thus the verbs and proper nouns that emerge for 
their performance (madH: the art of singing madiiH, and maadiH [pl. mudaaH or 
maadiHiin], for the performer of madiiH) are all derived from the original noun 
to distinguish them from secular song. Such a rigid focus on the technicalities 


of naming may be due to the uncertain status of music in Islamic jurisprudence.” 


23 Osman Nuri Topbaş. SUFISMA PATH TOWARDS THE INTERNALIZATION OF 
FAITH (IHSAN).ERKAM PUBLICATIONS, p Istanbul 1432 / 2011 602/1/. p93 

24 Yousif Omer Babiker. THE AL-FAJR MOVEMENT AND ITS 

PLACE IN MODERN SUDANESE LITERATURE. Thesis submitted to the University of 
Edinburgh for the degree of Doctor of Philosophy in the Faculty of Arts. June, 1979.p24. 
25 Noah. Salomon. Op. cit., p 203 
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The Arab linguists distinguish madh(the root of madih) from its synonyms 
hamd and thana’, explaining that madh and thana’ denote a general praise that 
can apply to any object, animate or inanimate, for qualities inherent or acciden- 
tal, while the Qur’anic hamd is a kind of praise that only applies to living beings 
and implies admiration and lowliness before the object praised. Some have even 
argued that hamd is derived from a transposition of the root letters of madh.”® 


Sufism conducts its spiritual operation in the heart and the Sifis reflect the 
subtle ideas and insights impressed upon their hearts onto various forms of liter- 
ary arts, including poetry and prose. Bringing these reflections and teachings to 
life through words, Süfis have had a durable impact on the minds across centu- 
ries, leaving behind many extraordinary pieces of artwork, enriched in both con- 
tent and form. The immense Sifi contribution to literature has aided humankind 
in gradually reaching a refined depth of aesthetic taste, through giving voice to 


the deepest and most sophisticated feelings ever accessible to human sensation. 


Background 


In book entitled “the praising of the messenger extracted from Almurshid 
Ila Fahm Asha'ar Alarab — the guide to the understanding of the Arab poetry” 
professor Ibrahim Alqurashi says: the observer of popular prophetic eulogy in 
Sudan will find that it was introduced since quite a long time, together with the 
advent of Islam. No nation knows eulogy, loves and lives it like the Sudanese 
as the eulogy is their camel driver and supplies. True religion and prophet 
biography has been circulated among them through eulogy more than any 
other means. Actually, it was their contribution to the Islamic Call; through it, 
they believed in the unity of God, honoured their prophet and knew his com- 
panions and studied his biography. All the laymen of the Levant don't know 
what the Sudanese laymen know about the biography of the prophet through 
the eulogy. 
26 Oludamini Ogunnaike. POETRY IN PRAISE OF PROPHETIC PERFECTIONA Study 


of West African Arabic Madih Poetry and Its Precedents. The Islamic Texts Society. 
Cambridge, 2020, P-7. 
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The Sudanese knew the classical - Arabic and colloquial eulogy as they 
learnt by heart “Burdat Albusiry" and chanted the fine poems of Alburae AI- 
yamani and Alsarsary and theological and bacchanalian poems of Ibn Ara- 
bi. They became as litanies where they perform them together with prophet 
birthday story every Monday and Thursday nights. Their poets wrote poetry 
in classical Arabic. We have seen the good poems of Almajadheeb and AlSam- 
maniya from the families of Sheikh Nour Addayem and Garibullah and the 
masterpieces of Sheikh Abdullah Mohammed Yunis etc. 


The field of the Sudanese eulogists in which nobody can challenge or com- 
pete with them is the popular prophetic eulogy - the subject matter of this 
paper — you can count tens of divans and great eulogists. Those eulogists have 
innovated a virgin art, some of them, no doubt, depended on the classical type 
but, we can safely say that there are unique examples you can hardly find in 


other types of popular eulogy in any place else. 


Researchers found that the popular prophetic eulogy began before so 
many years, exactly with the spreading of the Sufi sects as they wrote poems 


to preach the citizen and perform them in their nights. 


But, the actual beginning of what we now know as the popular prophetic 
eulogy was with the introduction of the tambourine by a man called (Hanin 


Almasry) as people say. 


The earliest and well-reputed founders 


It’s very difficult to say the exact time of the first eulogist in Sudan but, 
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traces indicate that eulogies were there towards the middle of the Sinner era. 
However, many researchers were of the idea that the first Stage of the estab- 
lishment of popular eulogy in Sudan was assumed by three great eulogists; 
Haj Alnagar, AlSheikh Ali Was Haleeb and Gaddoura. Ghurashi Mohammed 
Hassan says" a researcher in the arts of popular eulogy would find that most of 
the Sudanese eulogists had come from the north of Sudan the thing that proves 
that eulogies were born, lived and spread in the other parts of Sudan. The 
other notable phenomena were that there were no eulogists from the western 
or eastern parts of Sudan although they were rich of other folk arts. The justi- 
fication according to Ghurashi is that “but, this is not strange for anybody who 
knows the nature of the inhabitants of these areas as they remained behind and 
semi-closed for generations while the north by being adjacent to the sources 
of Arabic culture has developed and Merewi, Sinnar and Khartoum were the 
meeting places for the cultural messages from Damascus, Beirut and Cairo as 
well as from Maghreb"Ghurashi continues his research about the first eulogist 
who introduced the writing of popular eulogy in Sudan saying “I have been 
searching since quite a long time for the first poet who introduced popular eu- 
logies in Sudan and I found that Alnagar, from Gouz Badr near Shendi town, 
was the first man who creates this art, and the first who wrote popular eulogy 
was Ali Wad Haleeb from the Shaygia tribe. They were the first eulogists and 
then came Gaddoura who was buried in Rahad Al-Dindir. 


A number of men excelled in Madth: Ahmed Wad Saad, Ahmed Wad 
Tamim, Ahmed Abu Shari'a and others. Their creativity established the art 
of individual Madth, chanted by one person, and different from the choral 
group “dhikr” performed by many. This means the emergence of the individ- 
ual performer in front of an audience, receiving and appreciating. A parallel 
development took place in the music and singing on social occasions. During 
the Mahdist state, another dimension was added, when Omdurman in par- 
ticular witnessed the mixture of tunes and melodies of Western Sudan with 
those of central Sudan, especially in Madih, Mahdist mobilisation changes 
and the Jalalat military march music of the Mahdist revolution soldiers. By 
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the end of the 19th century, the main features of Sudanese national music were 
in place. 


So according to researchers, the beginning is likely to be with AlSheikh 
Haj Alnagar ibn AlSheikh Badrain bin AlSheikh Salman Wad Alawadhia, bur- 
ied in Aljuwair, Almatamma locality. Haj Alnagar is buried in Gouz Rajab 
some thirty Kilometer north of Al-Matamma. The first eulogy (Assalama) was 
composed by Haj Alnagar towards the end of the seventeenth century and the 
beginning of the eighteenth century. 


The term “the marked manii” definitely refers to the seal of the 


Prophethood which came to be mentioned here by this Sudanese poet. 


Jabir. Samura reported: “I saw the seal on his back as if it were a pigeon's 
egg. As-Sa'ib b. Yazid reported: 


My mother's sister took me to Allah ‘s Messenger (&) and said: Allah ‘s 
Messenger, here is the son of my sister and he is ailing. He touched my head 
and invoked blessings upon me. He then performed ablution and I drank the 
water left from his ablution; then I stood behind him and I saw the seal be- 
tween his shoulders." In another narration Abdullah b. Sarjis reported: “ I saw 
Allah ‘s Apostle (&) and ate with him bread and meat, or he said Tharid (bread 
soaked in soup). I said to him: Did Allah ‘s Apostle (&) seek forgiveness for 
you? He said: Yes, and for you, and he then recited this verse:" Ask forgive- 
ness for thy sin and for the believing men and believing women" (xlvii. 19). 
I then went after him and saw the Seal of Prophethood between his shoulders 


on the left side of his shoulder having spots on it like moles.” 


27 https://sunnah.com/muslim/43 
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The first ode 
asd) dil Ly Aadal dil ly 
O, Allah, we pray for safety O Allah we pray for safety 
ie Gi ly alas 
O the marked man [Muhammad ] save us [from harm] 
AL (8g Gall (fà 
In this world as well in the Day of Judgment 
(rail Cal a (ya 
From the regrets and remorse 
LSU cul S 9 Crag 
And from the ordeals of darkness 
LAS 9 5 AY Chay 
And from the hereafter and its consequences 
ulaj Gi sll Gay 
And from the grave of crowdedness 
ALI (JI gai Crag 
And from the horrors of the doomsday 
Lal gall Jgh La Las] aly casas 
In the name of Allah the ever-living, I started the composition of the ode 
Lalgd Ly dll aid g 
O who you comprehend Allah is eternal ever 


Lal Jae! Lits s LE 5 
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He the exalted is The Self Sufficient saves of need is he 
LaL I 8 gl cc neas Lalanll (tee ads 
He enriches the poor and breathes life into bodies 
LaLSae!) pay LS 
He the Exalted Has he created us and splints our broken bones 
LYI eiua $5 gucrag 
The Bestower of Forms and the people Maker 
Aare) uae cu culi 
I reiterated with my pride the marked man 
Atlas] cil by gua ll 
The messenger O my healer the marked man 
Aad Cal DERIT RAT 
The Arabian messenger the marked man 
Aaa (ual da jal 
The one who removes my tiredness the marked man 
Aia] ca g Cabs cul 
The son of the daughter of Wahab the marked man 
Aaa aill jaje 
The one with the noble lineage 
ide Gi quall geill 
The of the great family status 


iade cl cal iua 
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The one with the beauty of manner the marked man 
ade cal quail (ALi! 
The one who never gets irritated the marked man 
iaj Gils 18 gi 
The one whose longing has attracted people 
ie Gi Gall bd 
The best of the Arab the marked man 
Aes casa Cua! 


The trustworthy never lies the marked man? 


Another form of popular and highly revered oral narrative is the recital of 
the madih (poetry in praise of the Prophet Muhammad ), the most popular and 
familiar form of religious entertainment, which incorporates story telling in 
verse, accompanied by drumming and other forms of music. Madih themes 
include, in addition to a retelling of the biography of the prophet, which is the 
main theme, references to Islamic history saint legends karamat (miracles) 
of local Sufi saints and various other religious and moral themes. The tradi- 
tional musical instrument used is called the tar. The performers (maddahin) 
are usually a group of three to five men, dressed in the traditional garb who 
used to travel around villages, and towns, performing to local audiences and 
receiving hospitality and appreciation. People know most of the songs per- 
formed by heart, and join in the recitation while performing a unique form of 
religious dance. A few get so intensely engaged that they are observed to go 
into trance, or even speak in tongues. Madihperformances come into their own 
at the famous festival of mawlid, the celebration of the Prophet's birthday. 
This festival takes place in every town and many villages in Northern Sudan, 
28 Abdulgalil. A. Salih. Sufi orders in Sudan: Contepomary study 18002020-. 
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and goes on for 11 nights, culminating on the night of the Prophet's birthday. 
Performances go on until late in the night, and become very competitive as 
various Sufi sects conduct their distinct performances and try to attract max- 
imum audiences. This quintessentially Sudanese-African festival acquires a 
mythical character in its own right, conforming to Soyink's characterization 
of the festival as “a suspension of ordinary time" 


The festival brings about a suspension of ordinary time, 
a transformation of ordinary space. A formalizer of ordinary 
behaviour. It is as if a community becomes a stage set and 
its people actors with a battery of seldom-seen props and cos- 
tumes. Meals become feasts, and greetings, normally simple, 
become ceremonies. Although dependent upon life-sustaining 
rituals, the festival is an elaborated and stylised phenomenon 
which far surpasses ritual necessity. It often becomes the so- 
cial, ritual political apotheosis of community life in a year. 
At festival time one level of reality-the common and every- 
day-gives way to another, a more intense, symbolic and ex- 
pressive level of reality. (Soyinka,1988:195) 


The Nature of *Madih" Poetry 


Religious poetry in the Sudanese Muslim community is inundated with 
eulogistic themes concerning Prophet Muhammad, his companions, and saints 
in the Sudan. Through time, a distinction between the type of poetry in praise 
of Prophet Muhammad and poetry in praise of saints became apparent. The 
former poetry came to be called *al-Madih al-nabawi". (i.e., Prophet’s praise; 
singular, madha); while the latter type ofpoetry has been labelled al-qasid (lit- 
erally; poems; singular, qasidah). Although both types of poetry reflect upon- 
different personalities, their themes and Structure are, tosome extent, extraor- 


dinarily similar. 


Madih and qasid 
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It is the contention of some scholars, as mentioned in the previous chap- 
ters, that the poetry of the *Madih" preceded the qasid. According to these 
scholars, qasid poetry came into being imitating “Madih” poetry; colored with 
the same characteristics that appear in the “Madih” poetry. The qasid poetry 
main subject is the eulogy and veneration of religious saints; it also men- 
tions the longing to visit the saint darihor qubba (tomb), and enumerates his 
karamat (sing, karama: means thaumaturgic gift) and good deeds. These are 
likewise the main themes of “Madih” poetry which will be more thoroughly 


discussed in the ensuing chapters. 


“Madih” poetry is devoted entirely to the praise of Prophet Muhammad, 
while qasid poetry tends to refer to the praise of the Prophet within a poem 
which is composed mainly to praise a saint. In addition, a poet who is famous 
for praising a certain Muslim saint might sometimes compose a complete 
poem in praise of Prophet Muhammad; and a poet who composes “Madih” 


poetry might occasionally compose poems in praise of a saint. 


Like other religious facets of Islamic literature in the Sudan, the *Madih" 
emerged and developed out of the Sufi ritual thought. 


By contrast, the poetry which centers around the praising of saints, namely 
the qasid developed and flourished in the central parts of the Sudan where the 
Qadiriyyah Brotherhood, which has saint-oriented teachings, first appeared 
and established its stronghold.” 


The Skeleton of the Popular Eulogy 


The Sufi poets applied this structure to the mystical journey towards union 
with God and/or the Prophet, and the classical Stfiqasidas, such as those of 
Ibn al-Farid, often follow this three-part structure beginning with a description 
of the State of longing and separation, then describing the spiritual path and 
ending in mystical union and praise of God and the Prophet. Qasidas in praise 
of the Prophet also typically take this Structure with the nasib often describ- 
ing the environs of Medina or Mecca or the poet's longing to go there, the 
rahildescribing the poet's journey from sin to redemption through love of the 
29 172 
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Prophet (often accompanied by classical imagery of traversing the desert on 
horse or camelback) and the madihsection, typically the longest, describes the 
Prophet's virtues and actions, concluding with invocations of blessings upon 


the Prophet and requests for his intercession. 


In this act of praising, the author of the madih, whether Sufi or not, devel- 
ops and defines a relationship between the praiser and the praised constituting 
a kind of ‘double-portrait’, as one scholar has noted: 

The Arabic panegyric genre potentially con- 
tains both a literary portrait of the patron and a 
poet's self-portrait in one and the same ode: a 
double portrait. Portraiture is representation or 
description of a human subject, and it can be vi- 
sual, verbal, or musical.... Portraits express an 
intended relationship between the portrait image 
and the human original. The portraitist plays an 
intermediary role between the human subject 
and his image. Although the professed purpose 
of the Arabic panegyric is to praise a patron— 
an Arab poet portrays the praised individual in 
the madih section (and portrays himself in the 
nasib, the rahil, and the madihsections)—the qas 
sidah...[is] a verbal portrait or self-portrait.*° 


for every form of art, there are controls and principles according to which 
it is judged but, if we look into the art of popular eulogy in Sudan, because 
it started from cultural, technical and religious heritage on which it formed 
its contents and meanings we will discover that it depended on the basis on 
which the religious concepts have been established (preceded by prose and 
oratory). Accordingly, the skeleton of the popular eulogy was built on this 
method and that pattern. The popular eulogy starts with praise, thankfulness 
and monotheism of the Lord then it prays upon the prophet blessings and 


30 Oludamini Ogunnaike. Op.cit., p-9. 
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peace be upon him as in oratory. The narrator then shifts to the biography, 
characteristics, miracles, preaching and guidance and the other issues of the 
eulogy. The eulogy is concluded by the narrator signing his name and by this, 


the popular eulogy is considered. 


If we trace what researchers have written on the skeleton of the popular 
eulogy, we will discover that they all agreed on a unified skeleton except 
for few writers where some of them stated a different sequence and others 
omitted some items. Ghurashi Mohammed Hassan in his collection" Alghu- 
rashiat” which is considered an important reference in the subject stated that" 
there are some established principles followed by the eulogists in the writing 
of popular eulogy since a long time and by these principles I mean the skel- 
eton of the eulogy. 


The structure sections 

1. Alasaya (The opening verse). 

2. The Beginning. 

3. Seconding. 

4. The birthday and prophetic signs. 
5. Miracles. 


Since your early days, you proved superior to your colleagues and anyone 
who wanted to be as you lacked behind 


Trees called and greeted you the camel that came to you was set free 
Wine, snuff, and adulterers are waiting for you 

And except for you O messenger we would have been wiped out 

6. The prophet companions: 

7. The lightning: 

The lightning flashed and brought to me your fragrance. 


8. Signature and Blessings. 
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The tomb of Shaykh Ali Wad-Halib- Nile Valley- Shendi- al-Maqal village 


The Themes and Structure of the Madha 


Popular prophetic eulogy dealt with the concepts, values, and teachings of 
the true religion. It brought it down to reality with easy-to-understand phrases 
and language. We find the eulogist speaks about monotheism, creeds, juris- 
prudence, worshipping and the prophetic biography- which are the general 
core of prophetic eulogy- the dealings, ethics call for jihad and protection of 
religion, and honor, etc. 

Some eulogies speak about one issue while others call for several values. 

As it has known the religious poems or the prophetic madih, name it, what- 
ever you like to; are an ancient in the Sudan, as the Islamic religion itself. As it 
known also Islam has entered the country carries on Süfism tools. In fact out 


of these - tools- and which is the most important one, is the madth.*! 


The role of madih 


1. Popular prophetic eulogy has deepened the concept of identity of this 


beloved country given the contents it took up. 


2. The popular prophetic eulogy has played a vital role in the formation 
of the nation’s sentiment and raising the love for the lord and His messenger. 
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3. Whenever there is eulogy the association of people with religion and 
love of the lord and prophet. 


4. The popular prophetic eulogy worked on the coherence of the society 
components and bolstering of its texture as well as removing tribalism and 


racism.? 


Al-Madih (performer) and his audience both recognize a number of struc- 
tural and thematic components in a madha (poem). Each poem begins with 
al-shailah followed by altanzih theme. After that, a poet proceeds to make his 
tathniah which acts as an introduction to other coming themes. Al-tathniah is 
usually pursued by the theme of hagiography of the Prophet and his compan- 
ions, this theme iscalled al-sirah. The theme of al-hajj (pilgrimage to Mecca 
and Madina) and that of al-tawqic come at the end of the poem.? 


The Theme of al-sirah (the Prophet's Hagiography) 


The part of the poem that follows al-tathnivah is called al-sirah or simply 
the hagiography. The sirah includes the glorification of the birthday of the 
Prophet, his miraculous deeds, and the history of the Prophet; including his 
family. 

The sirah is the core of the “Madih” poetry themes. When the poet men- 
tions the Prophet's companions and how they supported and fought for the 
cause of Islam, this is designated as alsahabah which means: the Prophet's 
companions. In some poems the sahiabah is mentioned whenever the poet is 
discussing an incident concerning the Prophet in which they were involved, 


however, few poems are devoted entirely to the Prophet's companions. 
Theme (Pilgrimage to Mecca and Madina) 
Another outstanding theme in the madha (poem), is the pilgrimage to Mec- 


ca and Medina in the Arabian peninsula. 

Mecca is the holy place for all Muslims where al-Kacba is located; al-Ma- 
dina is where the Prophet Muhammad died and is buried. The site of his tomb 
is where virtually all *Madih" poets long to visit. The Islamic verse of both the 


32 The source: http://sudapedia.sd/en/content/o VY 
33 Osman. Op.cit., p 173 
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Sudan and West Africa are full of descriptions of these holy places and of the 
pilgrimages to them. Traditionally, this part of the poem is called al-khatrah 
which literally means: walking or travelling. In this section the poet expresses 
his longing for the Prophet and the holy places before he sets off on the jour- 
ney to visit them. He describes the journey from home, including the places he 
passes on his pilgrimage. He also illustrates the hajj rites and his “visitation” 
tothe Prophet.*4 


The Theme of al-Tawgqi 


As an epilogue to his poem, the composer signs his name and includes 
some prayers to the Prophet and litanies for himself and his family and rel- 
atives. The mentioning of the poet's name is called al-tawaq which means: 
the signature, while the prayers are called: al-salan. Al-Mahi closes his 


poem, saying: 
Haj al-Mahi said: depending on You, make good our waiting, 
You are the only one who knows our reward. 
I swear by Almighty Allah and trustworthiness on me, 
No one deserves our praise but you (Muhammad). 
Prayers are on the one with lightened face, 
And peace on the guider who guides us, 
(Prayers and peace on the Prophet) as many as all the 
plants including the sesbania, 


To please the dearest and his fine companions.? 


The Form and Function of SufiMadih 


34 Ibid: p-177 
35 Ibid: p177. 
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Madih poems are, thus, not meant to be mere aesthetic exercises of linguis- 
tic virtuosity, but rather, composing, reciting and listening to them was, and 
is Still, understood to be acts of devotion that bring one closer to the Prophetic 
ideal. These poems function something like lullabies: their very sounds, words, 
allusions, rhythms and melodies are meant not only to entertain and delight, 
but also to produce a shift in consciousness. Indeed, the aesthetic features of 
both lullabies and Sufi poetry are employed for this purpose. Where lullabies 
put their listeners to sleep, these poems are meant to wake their listeners and 
their reciters up to the Prophetic Reality immanent within them and within the 
poem itself. The significance of this practical or effective dimension should 


not be overlooked and cannot be overstated. 


The affective, musical dimension of these poems is, therefore, a matter of 
‘taste’ and can only be understood through experience. 

Moreover, just as the literary dimensions of madihpoetry can only be fully 
appreciated by those with a deep knowledge of Arabic prosody, so too the 
effective, spiritual dimension of these poems can only be appreciated to a 


limited degree by the uninitiated.?* 


36 P-Oludamini Ogunnaike. Op.cit., p-11. 
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Why al-Burai? 


The 1990s Sufi revival that was still going strong by the time I arrived in 
the field was notable for the emergence of several rural Safi leaders attaint 
ing national prominence. The most visible of these leaders was Shaykh Abd 
al-Rahim Muhammad WagqiAllah (d. 2005), known by the nickname —al-Bu- 
rai, a Sufi Shaykhand poet and undisputedly (even by his detractors) the most 
beloved and popular Shaykh of his time. In the years I was in Sudan, every- 
where one went in the capital (and in much of the countryside as well) one saw 
the face of al-Burai: on the back of buses, taxis and private cars, on the walls 
of local shops, and in the homes of regular Sudanese, of varying political 
leanings and social classes. Further, he was a ubiquitous presence in the press, 
as well as at local cassette stores, where the hundreds of different recordings 
of his poems put to song by bothtraditional musicians and pop-singers made 
up at least 30% of the inventory (and most often more) of any given cassette 
Store, even of the most secular sort.?" 


His unparalleled popularity, his simultaneous mobilization of genres of 
madiih focusing on reform alongside his attachment to classic genres of praise 
madiih is emblematic of the recent revival of madiih as a whole which kept 
a foot within classical Safi praxis while embracing an agenda of Islamic ree 
newal. Indeed, the words of al-Burai's madiih themselves are characteristic of 
this tension: at times he clearly and boldly recommends to his listeners a Sufi 
discipline, while at other times he seems to argue that piety and good morals 


37 Salomon. P- 61. 
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can be achieved outside of that framework (the latter of which, as we have 
seen, is a hallmark of post-Süft reformist discourse). One also cannot ignore 
that al-Burai's own biography—acting as a SammaniSüfi Shaykh in the dest 
ert of Kordofan responding to the daily needs of individual adherents, while 
appearing in national media and having his cassettes distributed across Sudan 
to people who often had no idea to what Tariiqa he belonged—carefully bal- 
ances an agenda of the classical Sufi piety of the orders while also advocating 


post-Tariiqa modes of reform. 


These poems often employ elliptical references to a whole body of knowl- 
edge of the Qur'an and siira (both of the Prophet and of the Sudanese Sifie 
Shaykh s of old) in which it would be assumed that the audience is fluent. 
Further much of the meaning of these poems is generated through the use of 
clever rhyming (qaafiya) and poetic meter (wazn) which is nearly impossible 
to reproduce in English. Therefore, I provide readers both narrative introduc- 
tions to the poems and a set of annotations alongside the poems themselves (in 


the form of footnotes) to help them discover their meanings.?? 


Al-Burai's influence 
In most cases, the Sudanese “Madeeh” performers don’t write 


their own “Nasheeda”. They usually took the “Madeeh” poetry written by 


old Sheikhs and perform it in their own lyrics. Among 


these sheikhs of “Madeeh” poetry, the most influential and high- 
ly gifted one was the late Sheikh Abdurahim Muhammad Al-Bura'i.39 
The poet 


Beside his religious and asceticism practice, he became famous for his 
poems, that were sung almost everywhere in Sudan, through his followers as 
well as through mass media. And wrote many songs and poetry to convey Is- 
lam’s basic teachings and principles. His poems are commonplace on Sudan's 


38 Salmon. P25253/. 
39 Afendi Muteki. Op. cit. 


100 


Bura’i of Sudan 
Dr. Abdulgalil AbdAllàh Salih An Anthology of his Süfi Praise Poetry 


State-run airwaves“. 


Though his beginnings were humble, he was to become the most beloved 
Sudanese Shaykh of the late 20" and early 21" centuries, with a popularity 
that far exceeded the adepts he accepted into his tariqa. Al-Burai consistently 
served two not-unrelated roles: on the one hand, he lived the life of a tradi- 
tional Sufi Shaykh, meeting the spiritual (and sometimes material) needs of 
his followers, in his desert home of al-Zaryiba: While on the other hand, he 
became a media star and a figure of natural import, the face of Süfi Islam 
plastered on the backs of buses and the walls of home and business across 
northern Sudan. The latter role he owed in great measure to the popularity of 
his poetry, a corpus that most Sudanese encountered through recorded ver- 
sions, put to the beats of the traditional taar drum and even to the sounds of 
the Sudanese pop music*!. 


In fact Shaikh Al Bur’ai attracted the Sudanese masses in general and the 
educated groups in particular. Shaikh Al Bur’ai had different categories of 
disciples: 


1) Audience of his poetry (Madih) that represents the wider group through- 
out the Sudan. They include Süfis and non-Süfis. By virtue most of them are 
not of the Sammaàniyya order. Here the media played a great role in spreading 
his Madihthroughout the National Radio and TV. Most of this category did 
not visit Shaikh Al Bur'ai, but they are guided by his Madih. They represent 


higher number than those disciples found in Kordofan. 


2) Visitors (Ashab Al Hagat) who come to Shaikh Al Bur'ai in order to 
find solutions for their own individual problems and they represent closer cir- 
cle than his poetry audience. Also they are composed of Süfis and non-Sifis 
and from different political backgrounds. Most of them believe that Shaikh AI 


Bur'ai possesses baraka and his wishes are divinely accepted. Most of them 


40 Abdulgalil. A , Salih. Op. cit ., p 


41 Ibid: p 
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ask him to recite the Holy inauguration of Qur'an seeking their different wish- 
es to be fulfilled. This category is mostly from the educated group. 


3) Closer circle who usually come to Shaikh Al Bur'ai in order to pray with 
him. In Al Zariyba center, most of these categories are from Kordofan. Also 
they consider Shaikh Al Bur’ai as a general individual faki.. 


4) The closer circle of his disciples who were initiated into Safi path by 
Shaikh AI Bur’ai. They represent his Süfidisciples. By virtue all of them are 


Sammanis and they are very close to him. 


Shaykh Al-Burae is one of the great men of the Sudan and Africa. This is 
not for the reason of his too much money or wealth, but because of his sim- 
plicity and humility, his love for the people rich, poor without discrimination 
or ethnicity nor of tribe, he was an example of unity. What attracted the middle 
class to the doctrine of Shaikh Al Bur'ai is absence of rigid membership and 
rigid obligations of Shari'a. Anyone can follow the teachings found in the po- 
etry and Madihof Shaikh Al Bur'ai. The litanies of Shaikh Al Bur’ai provided 
the middle class achieve individual solutions to their problems. Through his 
Strong links with Head of States (Nimeiri and Al Bashir") and state ministers, 
Al Bur’ai was able to help thousands of those came to him seeking his help 
either by using his contacts to solve their problems or by giving them financial 
support. Shaikh Al Bur’ai’s contacts enabled him to help many of those laid 
off for public use by the state to be appointed in different jobs. 


The vacuum created by the retreat of political parties and civilsociety 
as a result of the coup d’etat of the Ingazh government was filledby small 
Safi orders in general and Shaikh Al-Bur’ai in particular. Thecharity work of 
Shaikh Al Bur’ai and his Sufi associations that providedhealth care, education 
and projects for low cost marriages filled thisvacuum. Associations made by 
Shaikh Al-Bur’ai were meant to organizethe marginalized strata of the middle 


class into societal actions and notpolitical actions”. 


42 Amani M. El-Obeid, Middle Class and Süflsm: Why Shaikh al-Bur'i was appealing to the 


Sudanese Middle Class, published paper. 2013 : 14, 
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The role played by Madih of Shaikh A1 Bur'ai is similar to the role played 
by poetry during the Mahdist state. The difference is that during the Madist 
era poetry was used for political mobilization and in the case of Shaikh AI 
Bur'ai, Madih is used for moral mobilization of the whole society. According 
to Sharkey, the content of the Mahdist poetry could be educational and propa- 
gandistic; it could praise the leader while show casting his latest policies and 
directives. It had literary merit and entertained crowds with its sweet sounds 
and wise words. When harnessed for military purposes, it could boost army 
shown by proclamations which the Mahdi addressed to at least a few of them 
including Muhammad wad al-Tuwaym, Ahmad wad Tamim and Ahmad wad 
Sa'ad given them written permission to praise him. The Mahdi listened very 
carefully to their recitations and was known to suggest corrections to an ode, 
to improve its beauty, educational value, etc. It also said that the Mahdi thor- 
oughly enjoyed listening to the poetry for the wisdom contained therein, since 
all the course of his Safi training; he had grown to appreciate poetry for edu- 
cational and aesthetic purposes. The praise poet Muhammad ‘Umar al-Banna 
was one of the Mahdi’s favourites. According to Sharkey, the poets possessed 
a subtle power to sway the opinions of the Mahdi and the Khalifa. 


Sharkey added that, the poetry during the Mahdist revolution played a sig- 


nificant role in mobilization. 


The scholar of al-Burai's poetry, Dr. Ibrahim al-Qurashi, recounts the shift 
that occurred in al- Burai's thinking that led to the use of popular media forms, 
arguing that his move was two-fold: not only did he embrace the radio and 
cassettes as a means of da’wa, but he also embraced popular tunes of secular 
love songs which had been so successful in attracting youth, emptying them 
of their contents and replacing them with words about the Prophet, and thus 


using the glitter of pop songs to grab the attention ofthe youth towards Islàm.? 


He made thousands of pieces of Madih(popular Sufi poetry) that attracted 
to him masses of the Sudaneseincluding middle class that used to be secular in 
the 1950s, 1960s and 1970s. HasanMakki said that: “I got to hear the poetry 
of Shaikh AI Bur'ai before I know him. Weused to say his poetry while we are 


43 Noah. Salomon. Op. cit., p 21. 
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in Kober and Dabak prisons. The same thing tookplace while we were in the 
camps of Popular Army." 


His reputation as holy man and Madihpoet represent savior to the Suda- 
nesemiddle class in crisis. He tends to simplify religion. Over all Sudan he is 
known as abunaA] Bur’ai (father Al Bur'ai). His style of writing which sum- 
marizes the Sufi doctrine intosimple in addition to celebrating all Sudanese 
Safi figures in poems caused his popularitythroughout the Sudan. Moreover, 
his reputation as Saint healer attracted the attention ofsome citizens of the 
Gulf countries who used to come to see him for various reasons.(Mainly med- 


icalreasons).^ 


Sheikh Al-Bura was a highly gifted and influential teacher. But 
most notably, he is known for his “Nasheeda” revolution which start- 
ed in 1970s. As I said in the above section, most of the Sudanese “Mun- 
shids" (performers of *"Nasheeda") use his poetry for their “Madeeh”. 
His influence can be felt Still after his death. I (the writer of this small 
article) do witness that I learned many things through his poetry.* 
The poetry of Shaikh Al Bur'ai is widespread all over the Sudan. It 1s usually 
broadcasted from the Radio and the Television, published in the press, books, 
recorded in recording cassettes and videotapes. It has been recited by youth 
and elders with the traditional music instruments such as “lude, violone and 
guitar". Sometimes with tones borrowed from famous Sudanese songs. This 
phenomenon could be attributed, according to Al Boni and Said, to many rea- 
sons, such as: Shaikh Al Bur’ai chose current words for his poetry that could 
be understood by youth. Also he used to give his poetry the music of known 


songs, as he made a great use of the celebrated Sudanese songs.^ 


As a matter of fact the influence of Shaykh al-Burai poetry on the African 
audience could be touched as in the article bellow which has been written by 


an Ethiopian researcher comments on the Shaykh 's poetry. 


44 Amani. M. Elobied. Op.cit., p 68. 


45 Afendi Muteki. Op. cit. 
.Amani. M. op. cit, p70 46 
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In his poetry, Sheikh Bura’i stressed deep spirituality and Islamic way of 
life. He wrote about staying firm on “Ibadah” (worship of “Allah "), mak- 
ing "da" wa" (preaching), having a good family, respecting the parents, giving 
charity, having good manners, etc... He also teaches the story of the Sahaba 


(companions of the prophet, s.a.w) in a resplendent way. 


However, I admire the poetry of Sheikh Al-Bura'i mostly for 
their advices of the youth. For example, in one poetic Madeeh per- 
formed by “Firqatu-Sahwa”, the Sheikh advised the youngs on the 
importance of “Halal”. 

As in following manner: 
“Ahfaz Li nisfa-Diini 

Bi ziwaajin zatu-Ddini. 
Sharikatu fi hayaatuk 
Aanisatu fi bayaatuk 
Abadun walaa tazlimha 
Wa-ddiinin Haniif allimha 
Ni’matak wa laa tahrimhaa 


Wa ra’ hurmatuha wa akrimhaa" 


Here is the approximate meaning of the poetry in English 

“Hold the half of your faith (i.e. Islam) 

By marrying a wife that held her faith. 

She is your friend in your life 

And she is the strength of your family. 

Never do a wrong on her 

Educate her with best of the faith 

Don’t restrict her from using your property (since it belongs to both of 
you) 

Keep her dignity, and be generous to her.” 


Sheikh Al-Bur’ai’s “Nasheeda” revolution got him accreditation from 
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many directions. And in 2002, the University of Khartoum awarded him an 
Honorary Doctorate of Literature for his popularization of the “Madeeh” 
poetry in the Sudan and other countries. The award was given to him 
in the hand of the Sudanese President Umar Hassan Ahmad AI-Bashir. 
Sheikh Al-Bura’1 died in 2005. May Allah reward him Jannah for the service 
he gave to his people?” 


Süfi poetry or Madihbefore the appearance of Shaikh Al Bur’ai is centered on 
the following points: a) Prasing the Prophet, b) Glorifying the SufiShaikh c) 
Spreading Sufi values as means of social reform. Another outstanding theme 
in the (Sudanese) Madih(poetry) is the pilgrimage to Mecca and Medina in 
the Arabian Peninsula. Mecca is the holy place for all Muslims where al-Kara 
is located, while Al-Medina is where the Prophet Muhammad died and is 
buried. The site of his tomb is where, virtually, all al-Madih an-Nabawi poets 
long to visit. The Islamic verse of both the Sudan and WestAfrica are full of 


descriptions of these holy places and of the arduous journey to them. 


Traditionally, this part of the poem is called al-chateau, which literally 
means: walking or traveling. In this section the poet expresses his longing for 
the Prophet and the holy places before he sets off on the journey to visit them. 
He describes the journey from home, including the places he passes on his 
way to pilgrimage. He also illustrates the hajj rites and his “visitation” to the 
Prophet. When a poem is directed towards a saint, his tomb and his village are 


the core of the poem.” 


The wali, poet and the social reformer 


If you take him from the corner of the waliyya he is perfect guide and wali, 
in him all the qualities of the perfectness of waliyya and attributes have em- 
bodied. Under him thousands of murids have been initiated under him from 
those in his homeland Sudan as well of outside world. His murids have been 
represented by the different classes, ethnicity, tribalism, age, gender, social 


https://www.facebook.com/afendimutekiharar/photos/sheikh-abdurahim-al-burai-and-his- 47 
/nasheeda-revolutionwritten-by-afendi-muteki-so/380395715394496 
-Amani.M. Elobeid. Op.cit..p 145 48 
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class, education etc. 


Shaikh Al Bur’ai’s influence is reflected in the transformation into Süfism 
of large numbers of the youth, intellectuals, professionals and employees of 


public and private sector.” 


If you take him from the corner of a poet, he is accomplished and unique 
talented, considered one of the great Sudanese literary circles has ever given, 
in terms of productivity, included the two levels: quality and quantity. In fact 
throughout the Sudanese Süfi poetry he peaked in his production every previa 


ous and current Sufi poet in that. 


However, through his poetry Shaykh al-Burai has come to transmit his Sufi 
teachings which in general are a reflection to the tenets of the Islamic as well 
Süfidoctrine from a side and his SammaniSüfipath from the other side. Theres 
fore, when he passed away in fact he left a great poetic production becomes a 
landmark and magnificent achievement throughout the process of the Islamic 


as well Sufi teachings in the country. 


By his unique style in dawahShaykh al-Burai successfully managed to 
send his Islamic Süfi teachings, as well his artistic creativity to so larger audit 
ence outside the country. In turn, he also has achieved great success in the dis- 
semination of the Sammaniyya tariqa, mainly his father's established centre 


of al-Zariyba, which in his era has spread out to reach each corner of Sudan. 


And if you take him from the corner of social presence, Shaykh al-Burai 
no doubt was an example and stood as a model of the social figure, he was a 
living example in that. You find him crosses the long distances to share people 
their sadness as well the happy occasion, death, marriage etc. While inside his 
own Masid you find also welcoming people and visitors. 

Shaikh Al Bur'ai started making Madihin 1940 when he was seventeen 
years old. Named after the great Muslim poet and saint whom are famous for 
his deep love of the prophet (PBUH) Abd Al-Rahim Al Bur'ai of Yemen. It is 
no surprise that the Shaikh grew up to follow in his footsteps to be a great poet 
and saint himself. Al Shaikh talks about his Start in writing religious poetry 


Abid. P.5 49 
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(Madih) in one of his own poems where he described a dream of the Prophet 
(PBUH) in which the Prophet gave him a drink and asked him to ‘start writing 
about the best of mankind’, since ever Shaikh Al Bur’ai has written over one 
million poems in praise of the Prophet and many others containing advice to 
seekers, teaching good character (self-discipline), as well as many biographi- 
cal poems about past saints of Sudan and the Arabic world. 


Abd Allah El-Tayyib stated that all poetry is musical, but he said that as 
regards the musical rhyming ends, Arabic poetry is original. Shaikh Al Bur’ai 
in his Madihmade excellent use in rhyming ends. This will be shown below. 
Moreover, Al Bur'ai used paraphrasing in poetry of different Süfis such as 
Hashim Abdel Mahmoud. However, due to lack of classification and peri- 
odization of his poetry, it was difficult for the researcher to identify in which 
poems AI Bur'ai used paraphrasing with Hashim Abdel Mahmoud.The simi- 
larities and differences between the two poets a separate need study. In making 
Madih Shaikh Al Bur’ai mentioned Adab and Suluk of the Sufi path. 


His authoring diwans 


People think that Shaikh Al Bur'ai wrote more than one million poems, 
but not all the Madih is documented. In an interview with Shaikh Al Nour, Al 
Bur'ai's son, the researcher got to know that Madihof Shaikh Al Bur'ai that 
is reserved by him and which is found after his death is more than that known 


and circulated. He used to write and keep much of his Madih. 


The exact number of Madihof Shaikh AI Bur'ai is not known. The Madihof 
Shaikh Al Bur’ai is not compiled into one collection. However, there is a real 
effortsmade by his sons, disciples and grandsons in Al Asbat Center to collect 
his famous Madih. According to Shaikh Al Bur'ai, most of the early Madih(in 
1940,1950s and1960s) was not documented and died with those who accom- 
panied Shaikh Al Bur'ai and passed away. Therefore, there is no source for 


periodization.?? 


As I see it the living phrase of Shaykh Ahmadu Bamba [1853-1927] “My 
writings are my true miracles,” applies to what Shaykh al-Burai has left of 
o Ibid: pYev. 
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the numerous poetic drwans in praise of the prophet Muhammad as well the 
Islamic and Sufi teachings. Following the impact of Shaykh'spoems inside as 
well outside the country mainly the neighbouring African countries, I can say 
the great miracles of Shaykh al-Burai legacy is his poetic production. Abun- 
dantly praising as celebrated accomplished poet, Shaykh al-Burai has written 
the following diwans: 


The first of his diwans is “bahjat al-liali wa al-aiyyam fi madh khair al- 


anam* 


And then his second drwan “raiyyad al-jana nur al-dujuna" which its first 


edition was in the year 1967, while the second edition in 1991. 
> Diwan “misr al-muamana ". 

Diwan “lik Salam mini". 

Diwan “burik tibak“. 

Diwan “al-sahaba “. 

Diwan “hidaiyyat al-Majeed ". 

Diwan “al-tala al-nadeed “. 


Diwan “saiyyid Hawzin “. 


VV VV ON V WV 


Diwan “al-juhar al-asna“. 


Hidaiyyat al-Majeed fi ulum al-fiqh wa al-tawhid > 





Diwan of mini lik salam 
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Diwan al-shaib 
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Diwan qasid wa fawaiyd 


In addition to that, the centre of al-asbat the grandsons, has given the ut- 
most care of documenting the Shaykh's life and his preaching movement. 
During the 1990s and earlier of the 2000s, the centre has published several of 
recorded lectures, lessons in addition to orators with the Shaykh's voice; these 


recordings which were in form of cassettes came under the bellow titles: 
Y Qad aflah al-Muminon. 
v  Al-dhikr fi haiyyatna. 
Y Muhammad rasul Allah . 
v A Al-Maal al-salih. 
Y  Nafahat al-hàjj. 


& 


Like A Sul 
co pill qu pl Gill Aui 


Recording religious speech entitle Al-dhikr fi haiyyatna 





His style and sources of his poetry 
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In an interview conducted with him in al-Haiyyat newspaper the lecturer 
at Khartoum University Muhammad Abd al-Aziz Nafae stresses that Shaykh 
al-burai was in perfect knowledge with the science of the Arabic language, 
in his own words: “We also hint throughout his poetry and eulogies that he 
was in great and accurate knowledge with history, genealogy, geographical 
locations as well arithmetic.. Moreover, of a thorough knowledge with syntax, 
parsing, rhymes, prosody, and its alliteration, and of all what is include the 
semantics, and the rhetoric; in short, we can say he possesses the language 
science as a whole. Adding to this is the inclusion of his poems and eulogies 
to all of the fiqh and devotional issues, adding to that his perfect knowledge 


of the Sudanese dialects. 


In their book al-Burai rajul al-Wagat, al-Buni and Sa'id have commented 

*One of the Shaykh AI-Bura'e contributions in changing the (Madih), musical 
Style is his adaptation of traditional songs melody and rhythm. Such changes 
become artistically very attractive and appreciable to the youth, especially 
when listening to them from Awald Al-Bura’e who are professional Madih 
group of performers established by their Shaykh personally to chant his Madih 


Shaikh Al Bur’ai used simple words in his poetry to teach the people basis 


of Islamic religion. 


Shaikh Al Bur’ai in his poetry followed the tradition adopted by most Siafit 
poets. A Sufi poet frequently intercalates his own lines with those of another, 
using a consistent interpolative formula e.g. tarbi’, takhmis, tashtir to elab- 
orate and comment upon a more famous poem. The result is a collaborative 


poem- and authorship is shared. 


The Burda was often elaborated in this way. In this way Shaikh Al Bur’ai 
and Shaikh Hashim Abdel Mahmoud have shared poems. 


The poetry of Shaikh Al Bur’ai is widespread in all over the Sudan. It 
is broadcasted from the Radio and the Television, published in the press, 
books, recorded in recording cassettes and videotapes. It has been performed 
by youth and elders with thetraditional music instruments such as “Nuwba, 


tar, shatam and Rig” and sanged with the modern music instruments such as 
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"Jude, violone and Gitar”. 


This phenomenon could be attributed, according to Al Boni and Said, to 
many reasons, such as: the Shaikh chose current words for his poetry that 
could be understood by youth. He dealt with the topics in modern context. He 
chose poetry words that enable the admission of light music (half tone and a 
quarter tone). He gives his poetry the music of known songs. Sometimes he 


chose the music of a song before he composes the poetry. 


He made a great use of the Sudanese songs. Also Shaikh AI Bur'ai has the 
ability of using simple expressions that can easily disseminate Islamic Sufi 
values. This is in addition to using the tune of songs that has been known by 
Shaikh Hashim Abdel Mahmoud. This makes the influence of Tabat Sammani 
center is very evident. 


The youth who repeated the songs of Shaikh AI Bur'ai poetry in Halfa, 
Port Sudan, Ginena, and Juba made of him a popular figure. Poetry helped in 
spreading Arabic language, because people sing them even in the bi-lingual 
areas. Shaikh Al Bur'ai is a renewer in the field of Prophetic poetry. His po- 
etry or Madihis not sad as the case of Awlad Haj Al Mahi. Madihof Shaikh 
A] Bur'ai is moreover optimistic and calls for a virtuous society. In one of the 
poems, Shaikh AI Bur'ai called his disciples to be optimistic and follow the 
Prophet's tradition even if he is sin doer. The follower will be happy in his live 
and after death. 


The sources of the Shaykh's poetry are the Quran, the prophet's Sunnah, 
hadith, and Sirrah, as well as the story life of the Sufi saints, in addition to his 
Sammaniys doctrine and teachings. In this regard, many theses and studies 
come to emphasize the influence and impact of the Quran, prophetic Sunnah, 


and the Islamic values and rites in his poetic production. 


Theneo-Sifiimpact in his doctrine 


According to the researcher Amani M.Elobeid Shaikh Al Bur’ai Sudanized 
the Prophetic tradition. The status assigned to Prophet Mohammad and al- 
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Haqiqa al-Muhammadiyya is very evident in his thought. Here he is influ- 
enced by the Sammaniyya tradition. Also glorification of the Prophet is very 


clear in most of his colloquial poetry. 


This is clear when he says that praying on the Prophet will make any 
sin doer reach salvation. According to Shaikh AI Bur'ai there is no need for 
a SüfiShaikh if the disciple prayed always on the Prophet. Here it is clear 
thatachieving salvation is through the mediation of the Prophet only. Praying 
on the Prophet will cure the illness, solve the problems and close doors of 
troubles. 


Shaikh AI Bur'ai celebrated poem that has been translated into English is 
“Bawrika Tibak" and is considered as good way of preaching Islamic values 
that overcame Islamic boundaries to other religions. It has been presented by 
different musical Groups such as Al Sahwa group, Al Safwa group and Al 
Asala. This is in addition to the classical group of *Awlad Al Bur'ai" or sons 
of Al Bur'ai. It is significant to mention that his poetry attracted high state 
officials, including those of the Ingazh regime who were very close to Shaikh 
A] Bur'ai. This is very clear in his Madihof AI Taira Sudaniyya or Sudanese 


Airplane. A former Minister of Interior is one of his disciples. 


The Madihand poetry of Shaikh AI Bur'ai represent his doctrine that re- 
flectspopular Islam strong spiritual-social network. This popular Islam is 
dominated by the concept of madad (spiritual help) and baraka (blessing). Ac- 
cording to Frishkopt, Süfis position themselves within a vast, well-connected 
spiritual-social network, tightly bound by love and connecting active agents 
both living and dead. Central to the Sifi’s reality is the ‘alam al-arwah (world 
of the spirits) within which one may establish personal affective relationship 
with other spirits irrespective of distance in time and space. Belief in this 
world consequently enables a dramatic expansion of the Sufi’s spiritual-social 
network. Closest to God, the Prophet Muhammad, Mala’ika (angles) and awli- 
ya (saints) extend spiritual help (madad) and blessing (baraka) to the muhibin 


who love them. 


Foremost among saints is the Prophet Muhammad’s immediate family 
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(Ahla-al-Bayt) followed by founders of the major orders (the Aqtab).*! 
The themes of ShaykhA! Bur’ai’s Poetry 


The poetry of Shaikh Al Bur'ai was used to disseminate his doctrine. It is 


divided into five main sections: 


1) The Sufi doctrine that includes doctrine of the Sammaniyya order in 
addition to glorifying the five pillars of Islam such as praying (salat), fasting 
(Siyam), Alms giving (Zaka), and pilgrimage (el-Hajj) and glorifying of the 
Prophet. 

2) Newly advent type of praising the Prophet (Madih) and praising 
SufiShaikhs using the tones of classical Sudanese songs. Shaikh Al Bur'ai 
glorified the Prophet by reproducing the Sirra Al Nabawiyya (Prophetic tradi- 
tion) and by Sudanization of this Prophetic tradition. Shaikh Al Bur’ai insisted 


that his audience is to gain salvation through mediation of the Prophet. 


3) Social issues which includes: a) moral reform, Shaikh Al Bur’ai glo- 
rified the importance of taking care of parents, family relations and intimate 


relations with humanity at large b) anti-harmful traditions, c) women, 
4) Social reform which includes different charity works. 


5) Karama: affirmation of karama and miracles doing in the Sudanese 
Süfism. Here Shaikh Al Bur’ai is considered as really reviving Sudanese pops 
ular Sufism. Here he rejected all the sayings of the Wahabis who are trying 
to have in roads to Sudanese with the help of donations coming from Saudi 
Arabia and the Gulf countries. 

Shaikh Al Bur’ai has different poems that reflect the Sufi doctrine in genera 
al and the Sammaniyya doctrine in particular. A core theme in Madihof Shaikh 
Al Bur’ai is glorification of the Prophet. Shaikh Al Bur’ai like SüfiShaiks of 
eastern Africa in early 20th century is characterized by spiritual defense of 
Prophetic and saintly mediation between believer and God as a necessary step 
along the path of salvation. In the end the poetry/Madihrepresents a scathing 
refutation of Wahabi doctrine. 

Poetry in the case of Shaikh Al Bur’ai proved to be an effective means 


51 Ibid:p150. 
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to disseminate and preaching Sufi doctrine. In other parts in Africa-mainly 
eastern Africa, poetry proved to be an efficient tool of spreading Sufi teach- 
ings among the illiterate disciples. A researcher wrote an article examining the 
teachings of the Qadiryya order through the medium of popular devotional 
poetry that served as one of principal means of disseminating their message to 
this wide spread diverse and largely non-literate constituency.? 


The genre in which Shaykh al-Burai has composed poetry and qasid on, 
is Madihal-qawm [lit. poems have been composed in praise of the SuffShaykh 
s], it also known as ‘folk Madih’. In this concern, the Shaykh has written 
many odes praising his SammaniShuyukh and sanad to name a few: Shaykh 
Muhammad b. Abd al-Karim al-Samman, Shaykh Ahmad al-Tayyib b. al- 
Bashir, Shaykh Beriyer w. al-Haseen, Shaykh Omer al-Safi, Shaykh Muham- 
mad Tom b. Bannagqa, and several other odes in praise of his father Shaykh 
Muhammad Wagqi Allah . 


Adding to the above, he also wrote numerous odes in praising of many of 
the Sudanese as well notable Süfis. He peculiar the awaliyya and prophet's 
family in Egypt with the well-reputed ode ‘the secured Egypt’, moreover, he 
composed poem on Shaykh Abd al-Qadir al-Jaiylani, Shaykh Ahmad al-Tija- 
ni, Shaykh Ahmad al-Badawi. And the Sudanese Süfis he has written odes on 
the Qadiri Shuyukh in the country, Khatmiyya, etc. 


Praise-singers and bands 


Awlad al-Burai represents the roving ambassadors of love, who success- 
fully have carried the message of tolerance and love that have been written by 
the Shaykh. 

Awlad al-Burai al-Awail, the first of al-Burai’s Sons 

This group has been founded with notable SammaniSufiShaykh A bdur-Rau 
him al-Burai (1923- 2005). 

In their book al-Burai rajul al-Wagat, al-Buni and Sa'id have commented 
‘One of Shaykh Al-Bura’e contributions in changingthe (Madih), musical style 
52 Ibid:153. 
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is his adaptation of traditional songs melody and rhythm. Such changes be- 
come artistically very attractive and appreciable to the youth, especially when 
listening to them from Awald Al-Bura’e who are professional Madihgroup of 
performers established by their Shaykh personally to chant his Madih*?. 


The Awlad al-Bura'i (sons of ‘Abd al-Rahim al-Bura’i) comes into this 
category; their inspiration comes from local Kordofan themes, and some of 
their rhythms recall that of dromedaries on the march. Whether it comes from 
Northern or Southern Sudan, the Madih is always based on typically Sudanese 
pentatonic scales, a feature that brings out the unique quality of this original 


repertoire, one of the many in the myriad treasures of Islamic hymnology.^* 


Some 20 years ago, in the holy month of Ramadan, whenever you visited 
many of the coffee houses (“shayi bet" in Amharic) in Mercato, Adare Sefer 
and other counties of Addis Ababa and in the cities of Dire Dawa, Harar, Ad- 
ama, Jimmaa, Dessie, Asosa etc, what you hear from the tape recorders put 
besides the cashiers were mostly the Sudanese songs of Muhammad Wardi, 
Ahmad Al-Mustafa and Sayyid Khalifa. It seemed to me that most of the youth 
of the time used to consider those Sudanese songs meaningful spiritual mel- 
odies. Since 2000 G.C., however, this habit started to change slowly, and the 
songs were being replaced by the marvelous Sudanese *Nasheeda" (properly 
called *Madeeh"). And, from the Ramadan of 2003 (1995 E.C.) onwards, the 
evenings of the cafes, restaurants, music shops etc of Addis Ababa and other 
towns are dominated by these Sudanese *Madeeh". Such a dramatic change 
happened, as I think, with the emergence of the highly mystique Sudanese 
“Nasheeda” album titled *Al-Adnan!". 


53 ( Ibid:11) 
54 Christian Poché. Ensemble al-Mahi.http://www.arabosounds.com/en/ensemble-al-ma- 
hi-2/. Retrieved on 23/3/2020. 
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Al-Tijani, al-Dahawi and Ahmad Jad al-Syyid or awlad al-Burai 


the well-known praise- singers 


Al-Sahwa band 


The influence of Shaykh al-Burai was so obvious on the establishment 
of many youth bands during 1990s, that presented itself as religious- orient- 
ed, benefiting from the great production that has been written by the Shaykh. 


Among these famous bands, is al-Sahwa band. 


Today the situation has developed considerably since the time of al-Bu- 
rai‘s first flirtations with mass media wherein some of the biggest pop-stars in 
Sudan have either shed their roles as —singers and transformed themselves 
into —mudaaH or have participated in what now seems the de rigueur trend of 
adding madiih to their repertoire. Almost every cassette one buys today, from 


even pop-stars of the most secular variety, seems to contain madiih. Further 
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a number of madiih —boy-bands were founded by the mid-1990s who sung 
the madiih of al-Burai and others to the sounds of Sudanese electronic party 
music and who had names such as The Awakening Group firqat al-Sahwa , 
clearly referencing the most common use of the term SaHwa, “al-Sahwa alis- 


laamiyya, the Islamic Awakening.” 


I heard one *Madeeh" included in the album *Al-Adnani" in 1996 from the 
Sudanese “Radio Omdurman". But at that time, it seemed to me that a worldly 
singer sung it just as some Ethiopian singers were doing. As time passes, I 
came to know that there are thousands of Sudanese individuals and groups 
who entirely dedicated their life for *Madeeh" only. The group that performed 
“Al-Adnani”, known as *Firqatu Sahwa" (meaning “the revivalists” or “the 
awakeners"), was one and the best known Sudanese Madeeh group along with 
“Al-Asala” group. And in recent years, so many individuals are joining the 
“Madeeh” genre. Among them is the blind super star called “Hanan Al-Niel”. 











Al-Sahwa band 


00 Salomon. PY\Y. 
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Chapter six 
An anthothology of his poetry 


Gb labi (ag rng grill oll jl acd gai as 


Whoever approaches the poetry of the saints 
By grammar and prosody [alone] will suffer grave mistakes 


Ahmadu Bamba, Masalik al-jinan*° 
56 Ouldaminin. Op/cit., P-7 
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Part I 


Od tawhid eNOS 
e on tawhi E 
In this ode Shaykh al-Burai eAr Ehe true faith of the true Muslim. 
Listen to him confessing the true of Allah Monotheisms: 
olii Yg ju A. ait) (ult 
Allah Exaltedis he, Has no peer nor associates assembles 
HSY À ol gu jall dga Y Ùl ai 
Allāh is exalted in the universe there is no deity worthy of worship in 
truth except Him 
4i NI aA Y ode uà aad y uS 
Great He is in His Highest there is no God but Allah 
pla) Crud 9 cule claw ad) ya SU Las 
Flattered the earth raised the heaven’s Exalted and sanctified He is. His names 
pale Ly o i LÀ YI olari caula Lite 
Upon us increased His bounties O those you have knowledge Fear Him. 
PL g dia la Èy ol gun Cube Da Cal! 
The Man out of clay has [Allah ] He made of him spreading out [the 
Man] men as well women 
olan) (ca haill ares oldga Cala ja agia 
Of them messengers by His own guidance favour with His grace 
éla i ahal (uua Guils dag pail! alsa 
The Sharia rulings were five to the stupid they have become easiest 
Gio eal o 9 Sa Tle Gail j ejna cani Cigars 
Permissible, recommended, forbidden they have been adorned, allowable, 
dislike to you have been pointed out clearly 
alsa) cof cela. Cua aul sc} gf ollis 
Also, the pillars of Islam have come to five in the rulings 
quaa Gm al BUS 5 alway Sue a gi 
Monotheism, prayer, fasting, alms, and then the pilgrimage 
akle Julig ally Coal) GLa! GIS i 
The pillars of Iman are six by Allah and the messengers I believed 
cel AXI a gully Coins d eas AS. 
Angels, the Books have been pointed out and the Last Day I have de- 
clared 
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dg Y Gall LIS dll Axa C 9 tal 
The twenty attributes, my friend take O, my friend, this world divert you 
not 

dus 3 Gala dg d UA oe uis 
Take it from the shirk protect you and by the Iman increased your bright- 
ness 


Araba Asa) MNES Apu Baa g Lia 
Out of them is the essence? one [attribute] moreover the negative? five 
Ay ginal) Axial] ai dala dad! g (piles dau 
Sven meaning is so plain and then the seven Ideal realities [attributes]. 
exi ABM AT] g Uil] g alll 9 Gi ga oll Lgl si 
It’s first the Existence, Eternity, Everlastingness and Non-Resemblance to 
the Creations you ever be 
exi ly Agila 5 ael alils dol 
Non-neediness of others O non- Arab and monotheism O regret 
(ule Bs cis ale Gu ial y o jai 
The Power and the Will follow, Knowing adding living over them 
Haud hy all aS ei Ly cally taa 


57 '[he Attributes of Essence, and the Attributes of Acts. The Attributes of Essence are those 
which the mind independently comprehends, without having to consider any of His creations. 
For example, life is of Allalvs Attributes of Essence: Allah, there is no god save Him, the ever 
living.»[Suratul Baqarah/255] The divine life is a divine attribute, and it has nothing to do 
with the existence or non-existence of any other living being. Allah is a living Being. He is 
not a dead thing like stone. [Source: https://webcache.googleusercontent.com/search?q=cach 
e:twzZFZqBTROJ:https://hawzah.net/en/Article/View/78836/ Attributes-of-Essence-and-of- 
Acts &cd-8&hl-ar&ct-clnk&gl-sa] 








58 Negative Attributes denote the negation of defect, deficiency, need, restriction or negation 
of all other shortcomings. They are that which are absolutely impossible to be associated 
with Allah. In other words, Negative Attributes are that Allah Almighty is transcendent and 
separated from. For example, He Almighty is not an ignorant [Jahil]. He is not incapable ['Aajiz), 
nor powerless, nor helpless. Ice melts into water and becomes a single unit but Allah Almighty 
does not incarnate into anything or any shape. In short He eternally possesses all His Divine 
Attributes of Perfection—including Essential or Divine-Self Attributes (Sifat Zaatiyya), Related 
Attributes (Sifat Idafiyya) and Negative Attributes (Sifat Salabiyah). [https://www.newagelslam. 
com/ Isldmic-q-and-a/ ghulam-ghaus-siddiqi-new- age-Isla m/what-are-the-negative-attributes- 


sifat-salabiyya-of-allah-almighty-part-2/d/117676] 
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Hearing and sight O the clever the Speech of Allah resemblance non 
la gh Lalle AG gS Jay pag {ald 4 9S 
Allah is always full power and Has the will Allah is always full knowl- 
edge has been empathized 
Jaga Sa pia a ja Ly panes tang un 
Live forever, all-hearing, all-sighting O murid, always countless speaks 
not like his creation 
Us HA, dll LANI g C gd caa oll og’ 
These obligations have we fulfilled, and polytheism have we negated 
Ql usual] (1 Jb LGR) Le Cus) els 
My Lord Knows what we hide tell me the impossibilities wherein 
Aull ly aiall gb Asl ci gan adal 
Non-existence, a temporal extension 
aiil (ul gh by Slane Aud Gal gall Alaa 
O the people of alert resemblance to the creatures is impossible in his due 
glah OS oai y Jad (pl) iN 
The neediness to place [Allah exists without a place] 
nil) y Atlin SHAS (1S Ly ASJ aas 
O my friend multiple of His essence also his attributes and act 
Ai U anall ca gall Jea da) SII nad 
Incapability, hate, ignorance, death deafness O people 
dea OS 5 Mai) 3. palo aSally (randi 
Blindness, Muteness O Sahal takes its arrangement and be in ease 
aglai (Saal) ad a sill jilali La] 
What is possible due to The Self-Existing One the acting of what known 
possible 
pll Gg OS Jari à o se lall Ge AS à gl 
Or abandoning it of what is comprehended never goes astray from the 
way of the folk 
PA Ales al Gye aiai Qul Glas 
And believing in the messengers is obligatory from Adam and concluded 
by Taha 
Piga Ly Cala pall die ai aga Ausad a 19 pie 
Twenty plus five the number of the messengers have completed O who 
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you care 
ga AGL s ils guall AG caa s ael 
Having in their due three obligations, honesty, deliver [the message], and 
trustworthiness 
15$ Glas Ad 9 GAS (ida Ly uaiuaall ai 
And the impossible [in messengers due] Falsehood, and betrayal, Con- 
cealment you find 
Agai Ly jila aga Adal! Gale! Lily 
As for the human accidentals in their due is possible O Umaiyya 
Ayana ggg Ali Api ae] gf ig 
These are Sunnah bases forty-eight have been counted 
ohagi LÍ Juan ag Gla! di uu s 
And by the total number of angels, the Iman has come O you comprehend 
Qa 3 DU) ja aga aail alia Le sa 
And whatever the all-Compassionate knows of them is so right time and 
place 
2) 5&9 Del a aita 9 ail an 
Gabriel?, and Mikail®, Israfil“! and Izrail?? 
QU ly dla Sia usi ua GI gay ade 9 Gud) 


59 Jibril: To deliver the Divine Revelations from Allah (SubhanahuwaTaala) to His chosen 
Messengers from among the prophets (alayhumsalam). 

60 Mikail: To manage man's mundane necessities, bring forth rain and oversee the cultivation 
of crops. 

61 Israfil: To blow the Trumpet: once, for the destruction of the universe; and again, for the 
Resurrection of all accountable beings to face Judgment Day. 

62 Izrail: Angel of Death, the most fearsome of them all, who does not delay nor expedite the 


hour of claiming the soul. 
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Ragib9? Atid™, and the guide Ridwan®, Nakir®, Munkar“, Maalik9* O 
friend 
qa agg Dian g Aber gala Ly iG cai 5 
And believing all in the Books O my friend as well in details hoping of 
that my righteousness 
Canals C jl g galiza! 525 dandi! 81, si 
Torah, Bible, Zaboor so clear, and the Quran likewise the niche 
Ule | Jay 89 elie’ Ua] GAY! a gulls 
And by the Last Day, we believed, in predestination and of that we de- 
clared 
Gri ASLAM Qual Alia y JU dh ad 
Good, evil, and a paradise for the good conclusion we wished 
olira Ging Le faa ail I AMEN 


There is no God but Allah this is what to be comprehended 
oluas| ped) TEE Ogy saa! 
Forty-one you find, my master al-Ashari® has been counted 
dil Qa Jd eig Ua VÀ di ga) aaa 
Muhammad is the messenger of Allah this is what to be for messengers of 
Allah 


63 Raqib: Sits on man’s right shoulder to record his/her good deeds. 

64 Atid: Sits on mans left shoulder to record his/her evil deeds. 

65 Ridwan: Guardian of Paradise, who welcomes the Prophets (alayhumsalam) and the righteous 
who have been blessed by Allah (Subhanahuwa 7a 'ala) . 

66 Nakir: To question the dead on issues relating to his/her God, prophetSallaAllahutaala 
‘alayhiwaSallam, religion, belief, deeds, etc. 

67 Munkar : To question the dead on issues relating to his/her God, prophet SallaAlla- 
huta'ala 'alayhiwaSallam, religion, belief, deeds, etc. Questioning in the grave. 

68 Maalik: Guardian of Jahannum (Hell-fire), an unwelcome sight, for the unfortunate and 


wretched dwellers of the eternal fire. 

69 The Moslem theologian Abu al-Hasan Ali al-Ashari (873935-883/) defended the 
basic Islamic belief that the Koran is the revealed book of God and that upon it and 
the Traditions of the Prophet the religion of Islam must be based. The general tenor 
of al-Asharbs thought was to rely upon the Koran and the Traditions, as of course the 
bulk of believers had been doing. His greatest contribution, however, was to make 
respectable in the eyes of the traditionalists the rationalist apparatus as long as it was 
employed to support an Islam firmly based upon those two foundations. [Source: 
https://biography.yourdictionary.com/abu-al-hasan-ali-al-ashari] 
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ADIN) ca ja Le aae. SI g all ula s 
Allah as well the angels send blessings as the number of the orbs rotation 
dba I Lui 1A) Ula eSI 4s cs juli ule 
Upon the one that the nights have been lightened by, our Protector when 
the torture comes 


call uiua ($5) Og Gy dla) (ial oe 
Upon al-Sidiq your pleasure O my Lord and upon Farooq the one with a 
purified heart 
quA AM uie OS 9 eos d oue ces 
And upon Othman the remover of the turbulence, and upon Ali the ex- 
treme of my love 


clad} ashe lla oe 9 dil (ua Gilanal Ce 5 


And upon the companions of the messenger of Allah and Malik the one 
with noble honour 


col) L lay (BL! ce (AG aal y ghail ce 
And upon al-Numan and Ahmad, the brightened one and upon al-Shafi 
your pleased O my Lord 


coll gly age lagi uisi ALala Ge 
And on the silislah of al-Jilant,”” by them, we interceded O my brethren 

Chay! 6 glay Lay Gayl! Ge saul ag 
By them, we wish from the all-Compassionate the pleasure as well as the 
sweetness of Iman 


dally aval igi gle haig Ui à aids 
We conclude our saying by sending blessings upon the light [Muham- 
mad] of Haram and the world 


NGS ga JEI (uà 9S imal ius col gle OS (Fy due 
Your servant Burai to him be his ally, and in the Gathering [doomsday] be 
in the shadow with the brethren 


Part II 
Ode on the visitation of Mecca 


70 ‘Abd al-Qadir al-Jilani, (born 107778/, Nif, Persia—died 1166, Baghdad), 
traditional founder of the Qadirryah order of the mystical Süfr branch of Islam. 
[Source: https://www.britannica.com/biography/A bd-al-Qadir-al-Jilani] 
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Cpanel 95 Ga ÁSa Cà gla tt Gua) abl adil y 


O who you go to the secure city [Makkah] 
Pilgrim Mecca circumambulate as well visit the guarantee [Muhammad] 
uasa JA uA dish pe) alli og gli S 
Copal) caa] È glas Cat ull (edad a gf 
O you have the intention to the secure city [Makkah] 
Have the glad tidings to the good shakes with the right hand 
Rise up; go to the trustworthy prophet on the right queue [paradise] you 
will be secured by him 
Quali Aue Al gei y Juil ja elis y 
Quia! ue doas dá 5) Jus das y cus gl 
The illusion's abode [duniya] fall in its tarp not 
The livelihood of the children frighten you not 


If you wouldn't have a riyal your provision to you comes without deceiv- 
ing 
ajal gË dag pall ai ajii Y dia a 
aJl odoj eal s ail a gill otal sits 
Complete your zeal don’t be defeated complete the conditions strength- 
en the determination 


Likewise the folk of awaliya the adherence commit as well of those of the 
determination of the prophets 


g OIS | glided A ae aw g JS gil al ole 
ope) a Jani ah NE 
Upon Allāh put your trust and go by His [Allāh] grace hardship be a relief 
Towards the prophet prepare the journey Taha who releases the shackles 
of the captive 
Ala JUI l gis (us aca Jll Laus C 
heal (JI 5 ch s US atat! S15 gadi QU 
A prophet elevated to the messengers prevailed by his hand locked he the 
door of hell 


Remove the turbulent, remove the stagnation, remove the shirk, and so 
the corruption 


cal] (SU 5 eL 1 BUG Guay 15 SU 9 SU 
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cell Gail AT) Cet Gal) ju e io val 
The one whose mentioning for sins eradicates, negate hypocrisy, negate 
pride 
The one who travels with best of mounting ride spoke to the Lord treaded 
the veils 


CAL gall ga Jd cula 85 Da 5 ja La cuis 
gaiil Ail À olAT cya US 9 Lea cue all 
Along the time rotates my blessing pleases the trustworthy messenger 


By it [qasida] al-Burai and whoever has brethren he in the paradise gets 
the guarantee 


Part III 
Odes in praise of the prophet 
PAi 20 5$ ur gi Us... Arial Sag Aia 


To al-Madina and the dweller of al-Madina 
My longing has prolonged and the passion increased 
Lag Gia aca éi... Casal ball (oai Gail 
Unay db dy aja il 
RULES RECS g... Ud Cipt YU as 


m ihai gig Uy gi Gul 
You’re the guided and by you we have been guided 

You’re our foundation in this world as well in faith 

You’re our light and the light of al-Madina 

You’re a sender, by you we have accepted 

How many you have guided and satisfied a debt 


And you’re Ahmad the best of mankind 
ATA g CHAN alle Calf AT seul yes Call 
Q3 5 ald tings Ge, Ally sgl! canas Gal 
ala phic (ya acai Gail, AIS uie lg clas as 
You’re secret of the secret and Jalaha [the word of tawhid] 


You’re the purified of essence and descent 
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You’re the owner of guidance and leadership 
From your right hand the water has poured forth’! 
How many you repaired and enrich a poor 


You’re the best who pray and fast 
day ye dtd yds os gea Ul cuiii 
Sah sg ANG (o 9a... s all (o qas dal is see 
Say ja (5 942 Ala 5 962... Ae (5.942 AS 5 9e 


71 Narrated Anas bin Malik: saw Allahs Apostle when the ‘Asr prayer was due and the people 
searched for water to perform ablution but they could not find it. Later on (a pot full of) water 
for ablution was brought to Allah's Apostle. He put his hand in that pot and ordered the people 
to perform ablution from it. I SAW THE WATER SPRINGING OUT FROM UNDERNEATH 
HIS FINGERS till all of them performed the ablution (it was one of the miracles of the Prophet). 
(Book £4, Hadith £170. 

Narrated Thabit: Anas said, “The Prophet asked for water and a tumbler with a broad base and 
no so deep, containing a small quantity of water, was brought to him whereby he put his fingers 
in it." Anas further said, 'NOTICED THE WATER SPRINGING OUT FROM AMONGST HIS 
FINGERS." Anas added, ' estimated that the people who performed ablution with it numbered 
between seventy to eighty.” (Book #4, Hadith #199( 

(1 O)warrated Salim bin Abi Aj-Jad: Jabir bin “Abdullah said, “The people became very thirsty 
on the day of Al-Hudaibiya (Treaty). A small pot containing some water was in front of the 
Prophet and when he had finished the ablution, the people rushed towards him. He asked, 
"What is wrong with you?’ They replied, “We have no water either for performing ablution or 
for drinking except what is present in front of you.' So he placed his hand in that pot and the 
WATER STARTED FLOWING AMONG HIS FINGERS LIKE SPRINGS. We all drank and 
performed ablution (from it)." I asked Jabir, “How many were you?” he replied, “Even if we had 
been one-hundred-thousand, it would have been sufficient for us, but we were fifteen-hundred." 
(Book #56, Hadith 4776( 

(11) Narrated 'Abdullah: We used to consider miracles as Allah's Blessings, but you people 
consider them to be a warning. Once we were with Allah's Apostle on a journey, and we ran short 
of water. He said, "Bring the water remaining with you." The people brought a utensil containing 
a little water. He placed his hand in it and said, “Come to the blessed water, and the Blessing is 
from Allah."I SAW THE WATER FLOWING FROM AMONG THE FINGERS OF ALLAH'S 
APOSTLE, and no doubt, we heard the meal glorifying Allah when it was being eaten (by him). 
(Book £56, Hadith #779) [source: https://wedefendIslXim.wordpress.com/201807/02//miracles- 


of-prophet-muhammad-part-1-the-water-springing-out-from-amongst-his-fingers/] 
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eua dla cod eua sis das) St Y da doll das 


O the prophet I loved you and your seeing I love too 
Ilove your homeland and I love whoever loves you 
I love your food I love your dish 
I love your palm tree and I love its branches 
I love, your lover, I love your murid 
Always I refuge by you not to be your deported ever 
And passionately in your love so I am 
palal ci s UE Cui} (ull b 
ell i s cute al SU s... any ASU dls Gu) 
ex 4 dll cos (urls (pile... anl JIH o ii able 
alsa od sal c aj Gilg anda Co Cay ded gaj 
O the prophet you’re our helper and the door of the graces 
You, your hand to the Ummahis so generous all gracing 
And to the widows, you walk and give the grace 
The intercessor of the crowded horror day [doomsday] 
Never never to you one who competes 
The husband of Khadiga and of bint Mazahim 
And you’re the husband of the Hur in the tents 
data s Dua aea Cah alll 
Abas lt) ob cuzaly tld, Alae yal (A US Cuil y 
lAcaLal g Sou yl) tyes Cai). Aaland! Clit) cauaa Cai} 
phill pas ule Cail sss, LU) dila a cai 
O the prophet you're the messengers' master and thier imam 
And in the heat a cloud has been you covered 
To you, a pigeon in the cave has laid [eggs] 
You're the owner of the crown and the turban 
You're the messengers' master and their imam 


You see behind your back and what in front of you 
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And you overcome [in brightness] the full crescent moon 
Ua gluaag Ly gi Gil 
Ulay GUS Le Ad Ga) Ulag Cad aal Gul 
Usa Gully dane Gul, laa s UA 5 Gul 
gall iliy gila Gail... Uta a ug dba, Gail 
You're our light and the lamb of our darkness 
You’re the one who have the grace to the human and Jinn 
In you, our hope failed never 
You're our pilar that we refuge to, as well as protector 
You, whose praising in the night have enchanted us 
You whose love and longing moving us 
You're all purified and negate the blame 
iluaall joi a Sall... laill adle ty Sua 
Sl adi 4B Cold eg... AUSI JAY gidai 
Hia salaal ABU (5 all, ila) gib sd sni ogy 
ERI uag Aak Lg 
O the knower of the consciousessends your blessings 
To al- Mukarm [Muhammad] the light of the eyesight 
The intercessor to the people of the grand sin 
In a day in which secrets will be put on trial 
By him [Muhammad] they will be rescued and have the good tidings 


Al-burai the composer of his songs wishing your pleasure as well as the 


good ending 


The following poem which entitle “Anisni ya jalisi, O my companion com- 
frot me” is about one of the prophet Muhammad miracles with the animals. 

There are nearly one thousand miracles of the Prophet Muhammad 
(PBUH) which prove his messengership. These miracles were witnessed and 
they have been narrated till this day by many people who are so trustworthy 
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that it is impossible for them to lie.” 


Stones, trees, the moon and the sun know the Prophet Muhammad (PBUH) 
and testify His prophethood by presenting a miracle of Him; in the same way, 
the world of animals is interested in the Prophet Muhammad (PBUH) and 
they justified his cause with the miracles that they were involved in. There are 


many miracles reported in reliable sources.” 


Lady Umm Salama, wife of the Prophet, may Allah be pleased were her, 
narrated a touching story of a gazelle. One day as the Prophet, praise and 
peace be upon him, was in the desert he heard a gazelle call “O Messenger of 
Allah !” whereupon he replied, “What is your need?” The gazelle told him that 
a Bedouin had caught her and she had two young fawns in the mountains, and 
asked him to release her so that she might go and suckle them, and told him 
that she would return. The Prophet, praise and peace be upon him, asked if 
she would indeed do as she said, and she replied that she would. He released 
the gazelle and it went to suckle her fawns and then returned, whereupon 
the Prophet, praise and peace be upon him, tied her up. When the Bedouin 
returned he saw the Messenger of Allah , praise and peace be upon him, and 
asked, “O Messenger of Allah , praise and peace be upon him, is there any- 
thing you want?” The Prophet, praise and peace be upon him, asked kindly, 
“Let this gazelle go.” So the Bedouin let her go and it ran off into the desert 
saying, “I bear witness that there is no god except Allah and that you are the 
Messenger of Allah .”” 


Ibn Kathir in his book ‘the Miracles of the prophet Muhammad ’ and on 
the hadith of the deer which seeks protection of the prophet eL 5 le Àl a 
writes: *Abu-Hafiz Abu Naim al-Asbahani [May Allah bestow His mercy 
upon him] related on the authority of Umm Salamah [the wife of the proph- 
72 http;//www.thepenmagazine.net/the-miracles-of-the-prophet-muhammad-pbuh/ 

73 http://www.resulullah.org/en/miracles-shown-animals 

74 Judge Eyad. ASH-SHIFA The healing (of the reader) by defining the rights of the chosen 
ProphetPraise and peace be upon him. Translated by Grand Muhaddith Master Abdullah Ben 
Sadek Anne Khadeijah Darwish AXmad Darwish.Ryan O'Maellie Denver, Colorado, USA, 
2006. Retrieved on 172020/8/, https://madinasharif.files.wordpress.com/201110//ash-shifa- 
shareef-of-qadi-iyad-ibn-musa-al-yahsubi-radi-allahu-anhu.pdf 


134 


Bura’i of Sudan 
Dr. Abdulgalil AbdAllàh Salih An Anthology of his Süfi Praise Poetry 


et eL 5 Ale dl La. said: “while the prophet Ay le àll |, lo was sitting 
somewhere in the desert, there was a voice calling out to him: *O Messenger 
of Allah ! O Messenger of Allah ! The prophet als 4c atl a then turned 
round, but could not see anybody. The voice then called again, so the prophet 
plug dle atl a followed the source of the voice and there was a female 
gazelle tied up firmly. Beside the gazelle there was a Bedouin wrapped in his 
garment and sleeping in the sun. The gazelle said to the prophet 4—le ål le 
als: “this Bedouin caught me and I have two fawns in that mountain over 
there. Could you please untie me so that I could go to suckle them and then 
come back to my bond. The prophet eL s ule atl -la then said to her: “would 
you really come back" the gazelle then said" *May Allah torture me with the 
worst torment if I don't" . The prophet alu: 4e il a then untied her, and 
so she went to suckle her young and then came back. While the prophet = 
elu 5 dlc Àll was tying her, the Bedouin woke up and said: “O messenger of 
Allah , may I ransom you with my mother and father, I caught her earlier. Do 
you need her? The prophet alu: ; 4e dil lo then said: “yes”. The Bedouin 
then said: “It is yours”. The Messenger of Allah eL 5 4ye ùl „ba untied her, 
and she set off running in the desert joyfully, beating the earth with her feet 
and saying: “I testify that there is not God except Allah and that you are the 
Messenger of Allah ".7 


The Shaykh says: 


qai BSS iu E lal (ula) 
With the remembrance of my close friend 
Comfort me O my companion 


clay dija 91 5$** (us Les Qa 
Beautify my state with 


75 Ibn Kathir. The Miracles of the Prophet Muhammad.https://books.google.com.sa/books?id 
=]18wCwA AQBAJ&pg=PA83 &lpg=PA83 &dq=the+miracle++of+the+gazelle+with+prophet+M 
uhammad&source-bl&ots-bTHtQEWCJE&sig- ACfU3U3LXuxT9pNHeGNI876-b6me6lGKy 
Q&hl=en&sa=X &ved=2ahUKEwjKx_7q3 KHrAhUIUhUIHS4hBGUQ6A EwGnoECAkQAQ#v 
=onepage&q=the%20miracle%2020%0f%20the%20gazelle%20with%20prophet%20Muhamma- 
d&f=false. Retrieved on 172020/8/. 
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For sure he [Muhammad] is capable of removing my stumble 
glai Ag ul ** Qa ul sd 
To me set out my journey 
For Tayyiba is my departure 
QA) GUS gea Ana gi oua Gi 
A prophet that his sirrah is so beautiful 
By whom our faults erase 
laah g yay Gall ** iaa (rs adj as 
How many times by his glance that he has guided 
His sea overflowed to the full capacity 
Lyall ja je. oe ** Ayal gaiil 94 
The one with rich self on the commodities of this world 


Al Jue YI ** i y Ul gd 
He said to us O my sons 
Acts are judged by the intention behind them 


AL Ala gs ye Ul so ALLE anall ggd 
To him the gazelle says 
Am here so tied spending the daylight 


ALLE oyali p sca s HH ALL ge gan uS 
Weeping and the tears are running down of her cheeks 
While her udder is so full with milk 


Mas ae gll X s giai a garali 
The infallible has given her the guarantee 
And took the promise from her 

Gl ua uS Gal Gila cs 
She comes filled with her milk 
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To suckle her son 


Gill Cae LL call 
Said she Oh my son 


I have taken the prophet as the guarantee 


Asa 2a) ** Ule alja Ji 


He [the son] said your milk is so prohibited to me 

Back to the promise [she took the promise of returning to the prophet] 
Ay sla le gad Si Ay le eui cul Gila 

Swiftly weeping came she to her prophet 

While the tears running down from her [cheeks] 


Lula giu TIJ dl ** AQ LG do cs) 
For the self-buying and selling 
To the husband and master of Maria 
lali. eli pill s ** alikaa gla 
Her Mustafa has released her 
And the hunter [the Bedouin] has freed her 


WS rs caa yg E Ul y (ja ala 


Of her loyalty has submitted he [the Bedouin] to Islam And joyfully she 
comes back to her siblings 


ed uo etel allel) oan 
The northern light with the arrows 
Has thrown on me 
glas cuss sgl ul cuan ll gl 
If not the shackle has prevented me 
To him I chanted my camels 
3421 uia pua g ** Alle Gay ly Qaa 
Oh Lord upon him sends your blessings 
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As well my peace to him 


Solel shan (jud ** gals Gag (Sal 
Burai and those who follow him 
Carry his burden of him 


Another ode of such type is wide-poem ‘Layali al-sadah, the masters’ 
night’. Listen to him says: 


IT Ab Uig Balad) (hs h 


O the nights of the masters come back and by our prophet Taha76be 
generous 


35241] gå d ge aia ga gll caa a y 
3542 (gle cicli 92 gas Is Lidell 
O the Creator of the universe in the prostration we supplicate You 
Joining us with the forefathers and be halted upon the limits [the religion] 
2544 Aga gll gill (te (ty 
JÄ Ag GSM gS Aia jal 
I reiterate upon the enlighten [Muhammad] whose face is rounded 


The moon has its own light from his [Muhammad] and by him the uni- 


verse is lightening 
La 0} 95 9 ial y Lila Arata y a oy 
(rA uus Atha LAL al pd) Qual 
The day of his birth to us has come fully with comprehensive full details 
Circumcised is he and his light is so purified 
To the polytheism’s faith is he negated, the prophet has no peer never 
Aa N dM ob Aa g dl gu) 
åy Abas Li) CE l ai atil 
76 One of the prophet Muhammad names. In the Holy Quran there is whole surah carries the 


name “Taha, which is the 2oth chapter. 
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The messenger of Allah as well as his prophet, among the messengers has 
no alike 


The one who has excelled his father's Adam 
Our good tidings is ever by him 
ble uua ble MA Lau (ja ail 
SLAs JIJ Sali A La] 288 a gall 
The rain from its sky by his supplication has poured down 


The date-palm trunk lost his [Muhammad] love and to Qatada his blind- 
ness has he removed 


asa) 554 9 Sil baad (gale. laj la 
dei (uiua Cash) LAS gi) pall dli ua 
How sweet is my praising on you, a time I weep and another I laugh 
Your love to my heart has exhausted 
I have never seen like you the entire of my life 
GUMI Dad.) ulla g Gud G ae 
CUS Ai sS guild AE ue ll 
Prayer O Who is Near and Close upon the leader of the paradises 
In you al-Burai is annihilated and Kordofan is his dwelling 


https://www.youtube.com/watch?v-6fr rIxG PI 





el Git Aude n 
Longing to you O Tayyiba 
el eSI (ria (ule (à sli (Jua 
Upon me, the passion has prolonged the greetings to you 
dnd gia glida saa ll aua b 
Am so longing O the haram” of the messenger when do I come to you 
dai d gus & 94) gå Jasi 


77 Sacred abode or place 
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Enter we into your yards and calling upon you 
cal ) GIA La dual jul 
Whoever meant you is so victorious he is, his hope failed never 
dal g lisa oh (à GIS gl 
If he was in lands of Meknes as well as in Belgium 
Lys gy Duis Call (ule. cà gl) Qua 
The passion has prolonged to those of your valley's dwellers 
Bala g ila gaa iba 


[As well as the passion is for your all] lovers, and those in urban and the 
Bedouins 


dada J salo a anal 
And to those adherents of your principles 
dhli Clie Gye Seal! Gye La 
Walking for prayers when the Azan’ call for [prayer] 
Ss aud ca ary) gla La 
The Creator by you Has he sworn, and your like created never 
has Cup odia e Lad] dal 
The angels of heaven having the glad tidings that because of you 
d, gli sell a gh y dl unus 
To you, the universe's delegations hurriedly come seeking your refuge 
By you, we feel dignified we gain pride 
AA Qi dass Oud us slo 
By the revelation [the Quran] the trusted Gabriel to you has descended 
di ( gig Gs. o glill ell spi y 


78 The adhan (Arabic: all [2a'6a:n]), also written as adhaan, azan, azaan, or athan, 
also called ezan in Turkish, is the Islamic call to prayer, recited by the muezzin at 
prescribed times of the day. The root of the word is 'adhina 53 meaning «to listen, to 
hear, be informed about». 
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And to you, the souls longing and having love of you 
di ca ga Ada by J gi gall al 
And then the Hur” says Longing to you O Tayyiba 
qal gs aga JS isina) ani 
Blessed he who every day and always retreated [at your mosque] 
d gly dle jy La Jl Cus 
By the satisfaction of the eye your Creator take care of you 
d jac id da jal) Qandil 


With the abundant emanations Has He [the Creator] to your streams Has 
ever opened 


dl lay Vie JAS ca God 
In the ranks of perfection who competes you 
Ay le gale ol qi gli) jigi 
The heart is shaking if its name is uttered 
AB By dil Spun cll pala 
The messenger of Allah has migrated and at you he has buried 
ty gla 3 gà 205 ALY) Gl gay 
The pleasure of Allah increased His provision contains you 
Ay gly SiS (uA Quill ay dtd 
Your merits and favour in his books the son of Anas has narrated 


hy glans 13 Gye GaN planil) å 


79 Houri, also spelled huri, Arabic Hawra’, plural Hür, in Islam, a beautiful maiden 
who awaits the devout Muslim in paradise. The Arabic word hawra’ signifies the 
contrast of the clear white of the eye to the blackness of the iris. There are numerous 
references to the houri in the Qur’an describing them as “purified wives” and “spot- 
less virgins.” Tradition elaborated on the sensual image of the houri and defined 
some of her functions; on entering paradise, for example, the believer is presented 
with a large number of houris, with each of whom he may cohabit once for each day 
he has fasted in Ramadan and once for each good work he has performed. [source: 
https://www.britannica.com/topic/houri] 
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On the sky and earth who competes you ever 
dijo gali lanl M qu 
By the robes of beauty shinning your attires 
dal gg dla gus & gy Da By 
Light from the yards and valley of yours 
dhali (ull cá ss (uà ulla 
At the dead of night, your caller upon me has called 
dio LÀ ll AI Cpa Cal saa 
The blessings from the Lord of the Throne your Everlasting One 
ALi gal gS) paul) gall 
To the prophet whose his cups delight your cupbearer 
AB ya ot ns sli oe 
Burai gains victory as well as lofty by your elevations 
AB) gla dali Jla gi Gull 


Wearing he the light your clothes crown and hats 


https://www.youtube.com/watch?v=YaRUQkvlxo00 


On the following ode the Shaykh spoke about the manners of the messen- 
ger of Allah. And hoping the revisitation to the prophet city, where the lights, 
beauty, stillness, tranquility and peace. 

Muhammad (peace and blessings of Allah be upon him), the most suc- 
cessful human being in all of history, was sublime in his manners and morals. 
Allah says in the Quran, “And surely thou hast sublime morals”.®° 

Qatadah reported: I said to Aisha, “O mother of the believers, tell me 
about the character of the Messenger of Allah, peace and blessings be upon 


80 ttps://hsinchumsc.wordpress.com/2012/04/27/manners-and-morals-of-proph- 
et-muhammad-2/ 
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him." Aisha said, “Have you not read the Quran?" I said, “O course." Aisha 
said, “Verily, the character of the Prophet of Allah was the Quran." *' [Source: 
Sahih Muslim 746] 

In other words, his daily life was a true picture of the Quranic teachings. 
He was an embodiment of all that is enjoined in the Holy Quran. Therefore, 
a believer has two standards of guidance, both the Quran and Muhammad's 
life as a perfect example. Muhammad stands unique as a perfect model to hu- 
manity in almost all spheres of life. For this very reason, Allah reveals in His 
Book: “Certainly you have in the Messenger of Allah an excellent example 
for him who hopes in Allah and the Last Day, and remembers Allah much".? 


cio ess 
qub $232 qa 252 
bagels 


O my Lord O the Most Generous 


With the returning back, grant me with the visitation of my healer [Muham- 
mad] 


i by gle is 
(223 tl uS) 
cue UEYL 


ca gs Lj Ady 


Grant unto me O my Lord 

Purifying my heart and nurturing 

By the one who comes to us an educator 

On him [Muhammad] O my Lord always increases my love 


ei ug AS 9598 


81 https://abuaminaelias.com/dailyhadithonline/2012/08/11/prophet-charac- 
ter-quran/ 

82 https://hsinchumsc.wordpress.com/2012/04/27/manners-and-morals-of-proph- 
et-muhammad-2/ 
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Since he is my sole suffice and treasure 
The one with enchanted beauty 

By him make my gains so abundant 
Numberless and countless 


cuiii ecd ui 
cS CALS Ab 
yall À yai 
lly (8 I å 


Taha the one with the nearness [to Allāh] 
Taha the one who removes the distress 
Victorious in the war 

Eastward and westward 


dhaid taal 
daai jue aS 
Jame 9421 gay 
Jasi Hg 


Ahmad the one who wraps himself [in clothing] 


How many times he shows patience and carried burden 
His Lord always to him beautify 
And with great manners has he so perfected 


ball (s shi oga 
$3521! Ja gås 
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Sasol uaa) gi 


Bil (Sai ie 
To him the desert is rolled up 
His hand has released the gazelle 
The one with the excellent traits ever 
About him the Saiyydahgives tales [his wife Aisha]? 
PORET 
PUITS 
gal gab os 
84 s s J 52) 


To the pledges has fulfilled 

Never deals unjustly forgive and willingly abandon his rights to others 
He used to hunger himself 

His Lord said to him, I will satisfy you 


Aaginall ihal 
agit jla (oz i 
Al ab ue e 
ingal tlie (ay 


The glad blessings being sending 
To pleased the one with sweetened tongue 
Burai always finds happiness 


. 83Abu Darda says: I asked Ayesha about the morals and manners of the Holy Prophet (S). She 
said: The morals of the Prophet were based on Quran. He was pleased with whatever Almighty 
Allah was pleased with and was angry at whatever Almighty Allah was angry with. [source: 
https://webcache.googleusercontent.com/search?q=cache:HR59709 1ldcJ:https://www.al-IslXm. 
org/prophethood-and-prophet-Isl¥m-ayatullah-ibrahim-amini/dimensions-manner-and- 
morals-holy-prophet+ &cd=16&hl=en&ct=cdnk&gl=sa&client=firefox-b-d] 

84 Surah 93 verse 5 { (6 TE d; Lhè 33-255} { And soon your Lord shall bestow upon you 








(so much) that you will be well-pleased.} 
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Becomes of a pure heart 


In fact this ode ‘al-Buksi’ which points out to the *Tayyota car’ represents 
one of the means of traveling to the Hijaz for performing the hajj and prophet 
Muhammad visitation. In addition to this means of traveling we find the poet 
himself used also the airplane as another means. By this, I mean al-taiyyra 
al-Sudaniyya’ the Sudanese airplane’. Both ‘al-buksi’ as well al-taiyyraal-Su- 
daniyya’ are the means which used to perform this sacred and obligatory pillar 
of Islam. However, let’s see in the bellow lines what the meanings that the ode 


carries. 


Shaykh al-Burai addresses the Muslim who held the intention to perform 
the hàjj that the season year has come, so it is expected would-be haj to make 
his preparation. He must leave out the bad attributes of his such as jealousy 
and proud of oneself. He must instantly leave to al-Madina al-Munwara where 


Prophet Muhammad grave. 


The poet then delved to present so many pieces of advice, for example, 
the elapsing of the youth age in fulfilling the righteous deeds, besides caring 
always and with both hands right as well the left one the virtue of spending 
money. Moreover, the Shaykh went to knock on an important issue which is 
the howness of fasting the holy month of Ramadan, he told as it has been em- 
phasized by the jurists either through the authentic hadith[Fast when you see 
it and break your fast when you see it, and if the weather is cloudy calculate it 
(the months of Sha’ban and Shawwal). 


And then al-Burai mentions that Allah [swt] will not lose the human deed, 
in the holy Qu’ran Allah says: And their Lord responded to them, “Never will 
I allow to be lost the work of [any] worker among you, whether male or fe- 
male; you are of one another. So those who emigrated or were evicted from 
their homes or were harmed in My cause or fought or were killed — I will sure- 
ly remove from them their misdeeds, and I will surely admit them to gardens 


beneath which rivers flow as reward from Allah , and Allah has with Him the 
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best reward." 
Surat Ali ‘Imran [verse 195]. 


And then he went to handle parts of the prophet's attributes and traits such 
as forbearance, truth in promising as well his saying, generosity at his own 
house which rendered for the weakest, needy and poor, in addition to his assis- 
tance to his servants, moreover his humility which manifested in his feeding 
by his noble hands to his animals, in addition to his socialization with his 
companions he used to laugh with them, and then the Shaykh told that by his 
love he brought forth the Senegalese into the fold of Islam. 


Then the Shaykh stresses the notion of Allah's praising to his prophet in 
US iris codi) :the surah of al-Mulk as well al-Tahrim. In al-Mulk Allah says 
Then is one who walks fallen] (ax bl jaa (le G gs (ua cal sani M35 "- 
on his face better guided or one who walks erect on a straight path?) And 
Cia gall Gelling Oy ying 9 a gh dI óa ) :in al-Tahrim in his favours Allah says 
ving dts i Asn 
(Then indeed Allah is his protector, and Gabriel and the righteous of the 


believers and the angels, moreover, are [his] assistants] 


Then the Shaykh beseeches Allah to make his way easy for the journey to 
al-Hijaz to perform the hajj, taking his new car as a means for the journey, he 
then delved as an expert to describe the car's driver who was a capable guide, 
helped by a committed, devoted a religious conductor who never missed the 
opportunity of performing the salat with them, he never forget to describe also 
the roads, and the distance that the car has crossed, as well the people who 
were scattering in deserts — the nomads- adding to the towners. He finalized 
the first phase of the journey by arriving at Jeddah. And from this famous sea- 
town, the Shaykh went to Mecca to fulfill the rites of hajj and concluded the 
sacred journey by the visitation of al-Madina al-Munawara where the shrine 
of the best of mankind our prophet Muhammad [saw]. 


As the custom runs the Shaykh as a poet ended his ode by sending the 


blessings upon the messenger of Allah. 


Please lend your ears to enjoy the Shaykh's beautiful words: 
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Jlar qua Cally Ua d us ule 

Usi yt ly Jus de à Ja jl uà 
dla be bed ull s Qus dll ss is sli y 
Jall å al ilg Jlag yg yall (ld 
Jla shea Gl piety Jall Jal Sabuls 
la ji) ell cula, Jag! Sait) 


Ji aai sia 


Upon you, my passion has prolonged and the tears are pouring down 


Among the messengers, your origin is so elevated O our prophet the good 


one 
O who have the intention of going to Hijaz, the year has come, 


Abandon the jealousy and what is not possible and instantly leave the 


country 


Likewise the people of the spiritual States I mean the one with the sweetest 


neighbourhood [Muhammad] 
Who rescues from the troubles to you what a good journey? 
By his visitation is the best of best 
Lal) Ging otal) Qua aii Y 
due y duas gå abus (Lil 
Jail s Cea! (ua cass di gail 
Qua Jl s ali) ileal! aal 
Quan] Su ed (ca Sj 3 gha GO 
Juss! sl is Ja abus C98 
Quas! J ga Jl Q sl s ned ae 
kart! jal Qos gu j Ly ail ais 


Don’t follow the hopes fame and the love of money 
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Annihilate your youth in the righteous deeds 
For the sake of Allah by your right as well your left hand always spend 


your money 


Have mercy upon the weakest as well the orphans and forget not the wid- 


OWS 


Perform pilgrimage, as well establish prayer and give alms, having the 


utmost care for your supplication 


And let your fasting be either by the vision, or with the completion of 
Shaban, or the total saying of the messenger85 


Unto Allah Oh companions the reward of a deed will never be lost 
gie ls ada Lyi 
Jiag se ll Galva Anelli (ulla. CAS 
QJ 5 Cus gene a Ss sits oof 
due S 8 ja) (à pall cesis 
QU 5 JAg arty cil ÉU (1 
Ui egal Gally Cas gilaa ul 
Qiu Cua gum ola Jua! Jas! 
A prophet of forbearance and the wisest 
He was of sweetened tone, sincere in promising and saying 
In his is he, house honouring his poor whether slept [the night] or the day- 
light spent 
And helping the servant in running the affairs [of the house] 
Feed his she-camel as well a camel, a horse, and mules 
The one whose eyes have kohl on them, his love brought forth those from 
Senegal 
aS 939 352. 53 e$ ppd d 
aail 5 alil alsai oo ceil 
85 It was part of the Prophebs Sunnah not to begin a fast without ascertaining moon sighting 


by naked eye or eye witness, otherwise, he would complete the fast of Sha' ban 30 days. 
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ed oll 8 gue (HÀ s Alsi Â e aaa 
Ae 98S Ja eS aal pall cus 
LHe 925% (iE aS sa aS 
ayy ull ea ils ai 
Pte 9621! aall $ ag yS glial gigs cy 
A generous prophet and a man of generosity and honour ever 
Comes he with the rulings of permissible and prohibited 
He is praising in Tabark?^ as well as al-Tahrim surah*’ 


The house of graces how many times his hand has satisfied who in debt 
has sunk 


Honouring those help- seekers of him, and how many time his generosity 
has caused the rich of a poor needy person 
Who personally works with the servants as well the women 
That because of his noble descent and to whom the hunt be inclined 
dasi Jai G ash dg ag XII OUS 
dla Vg 332. Sg (s GSI 
dy! U5) UbS | gis ayant 
Ja giy Le Aa Jl gÀ sua ya i 
Jae (al! ia qe Bs ad 
Jai Le gil salua pea 9 Ooi 
Jå AS pli Cpa Glag halia og Sti 
Jas Yy Shall (8 ALL gardai 
QS] Luiga | jh sl gus 
Jats hail Jai sS glas ut 


86 al-Mulk[1] (Arabic: eU «Sovereignty, Kingdom») is the 67th chapter (surah) of the 
Quran, comprising 30 verses.[2] The surah emphasizes that no individual can impose his will 
on another; he may only guide and set an example (67:26) [https://en.wikipedia.org/wiki/Al- 


Mulk] 
87 At-Tahrim is the 66th chapter of the Quran and contains 12 verses. This is a Surah which 


deals with questions regarding Muhammad)s wives. 
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EET alas guy Le 
Quas; Yg csi Y e je ái cá e 
Sgr be oi lay aLa Al, 
Qasiug gaai p line $353) ul 
Qa llaa Uca i bhall aie 
Jhai La Audie JUS ASLLua| (5 glas 
Jal) gilig oilali Lin 
ped ileal! JS bagy Link’ ; 
Maas Lie 
da IÈ Aulas 
Jaa JS giihi g (jua yall it Uj 
If the Most Generous Makes it easy Oh dear friend rise up to depart [Hijaz] 
To ride on a new well- ready boxy [car] 
Its engines is so well-designed 
Its tires from Godaair stuck in the mud never 
Has two Differential likewise the light [in speed] 
Well-balanced and well-prepared its nut never dissolved 
Its tank is so well-filled from Shell Company 
Through it [tank] we crossed long distance never run out 
Have a qualified driver and perfect engineer 
With perfect knowledge of its wires how to tie, and how to dissolve 
Drive in rashness never so slow in curve 
Having the experience of the roads never stop to ask 
Having a conductor knew well his all assigned task 
And he [the conductor] in the prayer-time made his ablution with us to pray 


Rolled [the car] the distance like a twinkle of the eye never experience a 


damage 


We come across the cities and the deserts of the nomads 
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And we crossed through Jeddah then all the hardship become easy 
We ride about and performed hajj 
Instantly to Taiyyba has it arrived 


We make the visitation to Allah - sending prophet and by it [the car] every 
place we moved 


i3 aed la aly shall ul ga 
cowl gill (SAI aae 

cell isu g Ja jl se iu 

coe d s Aral (uà iga Clea Le 
(rà d S Ls gl Sca GSu Le 

gÍ Qs dad ui eae ue lh 

call Nga gi UB gl atl ale Le 

coal D 2.33 Chul) ailga aae 
cols o2 poll sgh aae 

(pnl Slag OS!) (uà Guach caa Le 
($ ÄI Alas C) yd GS! SS ase 

All hag Aid gall gÀ Le 

E ci) eli quad gaal qe y 


O mawla of the people The Ever Living sends your blessing upon the one 
with beautiful attire 


With number of the creatures those who are living and dead 

With the numbers of the nomads and those who dwell in cities 

A caller never calls for the five prayers and say O come to prayer 

A thing never Still or a thing that never move 

A translator never in his explanation utter a word [in his commentary] 
What Allah Has known or says to me O people repent 

The numbers of the animals, a man and wild animals of the desert 


The numbers of birds as well the ripe and unripe plants 
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A sun never a rise in the universe and makes light 
The numbers of the planets Debaran Simak and Pleiades 
With what in the seas, and paradise as well as of in the a bode of hell 
O my Lord don't be anger of me and to al-Burai erase the sins 
alas TA Adis gi Ca gd ghey! 
ex 1 s salad casa (LÀ Jii 
The on whose origin is light of light [descended] from the notables of Noah 
and Ham 
Kept he moving in his grandfathers' loins and wombs88 
arly coll s ra STI xl sx Le G ail 
O Allah the all most knowing the Owner of the Throne, the Seat, the Tablet 
as well the Pens 
pr Oa oy sio I s a sili gas LÀ Ge dae 
Into the sleeping's seas, dreaming Your Servant has he drowned enlight- 


ened him of darkness 


The good conclusion [granting him] and make his death be in Islam 


eU gd Le galls parali awoallial iiU cud 
O the creation I reiterated by the infallible, the chosen [Muhammad] 
Whose heart has never slept 
pial) GS gl ga co mil 
Who traveled [the ascending journey] by his body, or in a vision during 
the sleeping 
palag Ulla aug (5 ua ie I us ue y CAS 


He used to go for grazing the goats89 buying and selling he is, — 
88 
89 Musa (A.S) has grazed goats. Every prophet including the prophet of Islam has 
grazed the goats as mentioned in the Hadithi. ... Abdullah Bin Omar says the prophet 
of Islam said goat is the animal of paradisevi. It seems from the Hadith about goats 
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Our refuge, the ever destroyer of the idols 
JE sad asy uU. 231) ae gas ag 


gt 


The day of his birth the good has overwhelmed descending, and the glad 


tidings with no delay to his mother have come 
ANAY Less ui glo s 15 DEY g Qual 


233-5 ggl galal AVI 


The messengers as well as the angels have been visiting him, the good they 


say, the last and the best [of messengers and prophets] 


The instructor the one who was instructed, by whom we seek granting the 


protection 
ct OA I (ddl xl) cis uà aaa 
cul Lal gis 


Ahmad the descent of the essence who spoke to the Compassionate the 


Highest 
By his own eyes has he seen the Essence [Allah swt] 
$1 alldan s MAY) guia 
ead re ca 


cl 3l g on MU gud cya LIL) gt 
Victories is he by the angels, as well as his invaded companions, 
The one whose to the lusts is abandoning 


From the earth eclipse, and ground- shakings is he [Muhammad] our 
secure 


Jilly alii eU] aS OUS US Le Quai Jule 
Trusted is he, as well as just, who never behaving unjustly 
Used to honour the orphans bestow the needy and the neighbor 


Jal si ada 5 gail Jud y 
Jesi uuu gis 8 gf ed JL AI i ge al 


that it is an able and blessing animal. [http://www.aessweb.com/pdf-files/1168-- 
AJARD-235237-.pdf] 
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The one who accepts those who regret, as well as to those who are seeking 


protection [generously] is he grants 


For his call the tress come walking90 and stones at his palm have glorified 
[Allah]91 
P gås Cpa La Jo ileal! (5 9 le ill aut gal Ga 


Of his miracles the flowing of water from his hand irrigated the thirsts 
rather pouring down like the rain 

pail) gla AaS gialg of lanl) 410 y 
And the cloud has covered his head like the tents 
To the good [Muhammad] the sweetened of characteristics 


e 2A Md gapa Ga null (LSU 
The camel complained, longed to the master of the son of Mariam [Jesus] 


Cual pal singe ul pipalima oa C s 
C 2 g AE s A d o4 gilaa 


90 Ibn Umar reported: We were with the Messenger of Allah, peace and blessings be 
upon him, on a journey and a bedouin passed by us. When he came near, the Prophet 
said, “Where are you going?" The man said, “I am going to my people." The 
Prophet said, “Would you like to bring goodness with you?” The man said, “What 

is it?” The Prophet said, “That you testify there is no God but Allah alone, without 
any partners, and that Muhammad is the servant of Allah and his messenger." The 
man said, “Who will bear witness to what you say?" The Prophet said, “This tree is 
a witness." The Prophet called the tree from the edge of the valley and it ploughed 
through the earth as it came until it stood before him. The Prophet asked for its 
testimony and it bore witness three times that he is the messenger of Allah. Then, it 
returned to the place where it grew. The bedouin returned to his people and he said, 
“Tf they follow me, I will bring them all to you. Otherwise, I will return alone to be 
with you." [ Source: https://abuaminaelias.com/dailyhadithonline/201405/06//tree- 
bears-witness/]. 

91 This is being narrated from accurate books of Hadith. “Anas, the Prophet’s 
servant, said: “We were together with God’s Messenger (PBUH) when he took up a 
handful of small stones and they began to praise God in his blessed palm. Then, he 
put them in Abu Bakr the Veracious’s hand and again they glorified God.” (2) In his 
line of transmission, Abu Dharr al-Ghifari says: “Then, he put them into *Umar's 
hand, and again they glorified God. Then, he took them and put them on the ground, 
and they were silent. Then, he again took them, and put them in ‘Uthman’s hand, 
where again they began to glorify God.” Abu Dharr and Anas relate: “He put them 
in our hands and they were silent.” [Source: https://questionsonIslam.com/article/ 
miracles-concerning-mountains-rocks-and-lifeless-creatures | 
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ghali fi gd JL 
Thall tea je Sols Quer aS 


Alight from morning adore to my heart, cause my watchfulness to the 


morning 
To Leila, Alwa, Nada and Sabah made my forgetting 
To al-Misbah [Muhammad] my passion has prolonged 
All to be honoured winning we in the morning his visitation 
apara gle ci) glia alls uas] e 
eal) ihal 
ae) gelllall da (Sl ase 


With the number of pebbles and lime, my blessings are upon the infallible 
one [Muhammad] 


[And] with the number of the whole creations the owner of a property and 


the [house] renting one 
HI aag (à all aU Aasia all re all 


Al-Burai who is by his prophet, the peoples’ intercessor at the hottest day 
[doomsday] seeking the protection is he 


Part IV 


Ode on the prophet household and saints in Egypt 


Misr al-Muammana 
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The Süfi poem Äsja yaa (The Secured Egypt) by Sheikh al Burai is a 
very long poem about his visit to Egypt for medical treatment. In this poem he 
enumerates all the Holy Men,Sufi Leaders, Prophet's family members and the 
tombs available all over Egypt. What is remarkable about this poem is how 
the poet employs numbers by multiplying and propagating them to convey the 


meaning.” 


Egypt the Protected is said to be written in 1978 while al-Burai lay ill in 
the military hospital in Umdurman, though its popularity is much more recent. 
Al-Burai‘s doctors had told him that he was in need of an operation and on the 


day of his planned surgery he wrote the poem. 
The story goes that after writing this poem, God responded to him by cur- 


ing him from his pains, and that the doctors found, to their great surprise, 
that he was fully healed and an operation was no longer necessary. In the 
time in which I was in Sudan, renditions of this madHa were performed by 
all sorts of pop-singers, traditional musicians and mudaaH. In the markets, 
posters could be bought which reproduced the poem, and indeed one saw such 
posters hanging in many homes and stores. In 2007 the madhawas recorded 
in both sound and as a music video (fiydiyu klib) by a number of renowned 
Egyptian pop-stars (Ali Hajar, Ihab Tawfiq, and May Faruq) in collaboration 
with a group of Sudanese musicians (Sharhabil Ahmad and the group iqd 
al-jilaad) . The video, shot partly in Cairo, partly in Khartoum and partly in 
al-Zariba, the hometown of Shaykh al-Burai, was shown for the first time at 
the Sudanese Friendship Hall, the opening attended by the Egyptian Prime 
Minister (Dr. Ahmad Nazif) and the Sudanese Vice President (Ali Uthman 
Muhammad Taha) as a symbol of the newly flowering Egyptian-Sudanese I. 
In recent years when the governments of Egypt and Sudan have once again 
become close, Mubarak recognized the poem with an award for al-Burai. Yet 
Egyptian-Sudanese brotherhood was not the motif through which most of 


92 Thorraya Soghayroon. Sudanese literature in English translation: 

an analytical study of the translation with a historical introduction to the literature. 
PhD thesis awarded by the University of 

Westminster. 2010, p-211. 
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my informants read the poem. Instead, the poem is a key example of what is 
called in Süfism al-tawassul, or asking for something from God through the 
intermediary of pious individuals whom you believe are close to God. In the 
case of this poem, al-Burai performs this tawassul through calling on all the 
awliyaa",ulamaa", ashraaf and ahl al-bayteither buried in Egypt (and hence 
the title of the madHa which suggests that Egypt is protected by the family 
of God) or having some connection to its history (spiritually or materially). 
In order to achieve his blessings from God, al-Burai calls first on ahl al-bayt 
who have some connection to Egypt. Then, uniquely in the corpus of madiiH 
al-quum which I have encountered, he turns to a group of women awliyaa" 
to entreat God through their help (and if al-istighaatha[calling on the help of 
the deceased] is denounced by Salafi Muslims, doing so to deceased women 
brought even more scorn. Al-Burai then turns to remembrance of the famous 
Sufi Shaykhs of Egypt in the final section of the poem. 


To understand such a poem, how it embodies the ritual act of tawassul, the 
praise of al-quum, and (elliptically at least) a whole history of the pious men 
and women of Egypt and beyond, one must actually read it in full. It is in this 


spirit that I provide an English rendition of miSr al-mu“amana. ?? 


Al-Bura‘i is a Shaykh who is a renewer (mujaddid) of madiih. Meaning 
that he takes the old molds, he doesn't go outside them, but rather he adds to 
them, he added new subjects such as diplomatic interests, he put these in ma- 
diih, political interests, he put these in madiih, and social interests [as well]. 
For example among [those poems which have a] diplomatic [interest] is miSr 
al-mu'"amana in which he renewed the connection between the Egyptian and 
Sudanese people. [Even though he doesn't talk about politics here] he served 
a diplomatic goal to the first degree.” 

Bj) Ua gha L 


Brother lead us to visit 


And tell us how to behold 
ùl Jab Uia gall paa Lia 
ay Salomon. PYA\-. 
ae Ibid: p- YW. 


158 


Bura’i of Sudan 
Dr. Abdulgalil AbdAllàh Salih An Anthology of his Süfi Praise Poetry 


Mother Egypt Seen Secure 
By Ahalil Ahi 
Lis) Qi Ly Cid laai ed 
Singing approaching her 
Exerting efforts to Stay there 
Liat g oa Lll g ASLAN cdi y 
Don't yield being bankrupt 
In sweat to tears, diligent 
Liat) Loci] dj eri Gud 195 
Visiting her learned men 
Stab, cure your Lucifer 
liaki o pai bo JI (s gay 
Thy want of Evil itself 
Pierce in neck they sharp Dagger 
Lhe GY XL!» ACA Coil 
To Glimmering world 
Don't move step further 
Liss SUI aii Lins giis 


To deceitful souls of ours 
Accepting facts to cater 


Lie dl Gye Lis pig Lis gta ul 
Honouring our Sacred laws 
Almighty’s eye keeps us ever 


Liab Linn gii L1 CLA eee 
Next him I called would he offer 
Our souls of pace and all over 


LA A s asi oy Lit gu) ol 


Ahmed our messenger above Adam 
And Eve, greatest mother 


159 


Bura’i of Sudan 
An Anthology of his Safi Praise Poetry Dr. Abdulgalil AbdAllàh Salih 


From him we wish do hope 
In group of his though cope 
Litany ira lo tl ci Ia Hl 
In his good party 
With mercy to get better 


Lial Aza s tl od A3 ju jy del 
We be happy visiting him 
At “Rawda” we all together 


chal) DS ui Ayana 55 5 
And see his close friends 
To achieve all that matter 
crs ced trig ilg aal 
At end of Pilgrimage 
We then feast at Muna 
His peace we all can get 
Happiest shall be the prophet 
As A ists da il dyes 
We call thee by the four 
By books called holy four 
Aa ji. 8 dual g LiLall j gully 
“Sourats” made hundred 
Plus ten and also four 
AY) Ca SI g dul! ALS Sal 
Those six of angels 
The selected welcome four 
Axa NI e LLLA! g tone Lind 
Our prophet called, Muhammad 
And califs all of four 
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As AI i 5 anh Laat AL g 
By six who followed after 
The Imams who been there four 

As) Lists Ant) Lydall s 
By the learned seven of men 
And the holy tropics of four 


Fas I dai 8 o2 I Lyi 
Then add those pegs of earth 
The directions known as four 
iaj ium 5 deal) Caii s Sa 
Those chosen leaders 
And the ten changed by four 
A sc, jj g ADL (al pe Biaj 
Lord keeps my limbs healthy 
The three and very last four 
Aa Lin git gamall piles 
The desertion of all beds 
Body side known just four 
adhe jaa bad wl Jai Y 
Ignore them not but to tell 
In Egypt they well dwell 
aad ues (dal gel Conall (oai eA 
Members of the known “Bayti” 
Secrets never known to them 
eS Oca uA cina) eh 19 
Visit them so as to love 
Drink milk lick their cream 
$— 24 eh sd di gal Qiii y 
Pay them and much for them 
All whole together not some 
eB) CL Cpl) (eras 
Al-Hoasyny the master 
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Spreading for them better gems 

pcb ty Laang Ac cia] Cul 
Son of Hanafiya full moon 
To Muhammad same 

eS el ica ELM ia; gi 
By Zayd the bright 


The remaining one of fame 


PA ra A Lll yy i) Gwe a 
By Hasan of light 
Whose role did please again 
eh 2-53 eri AI tenes Joe aai] 
Ismail to Muhammad of names 
Been very well-known 
adhe ilil iial s ellie 
Salih and Hanafi 
Of essence fumigates up home 
ad s Ouod G5 Gel 
Ali Zin AlAbdeen 
Surest learned of men 
pod 2228 (gna $^ A (dual! Li jes 
Ga’ afr the truthful 
Truly Sdare did come 
ah pa alal 8 Slut) Ca 
Baghir of knowledge 
That fills an ocean 
aA à di ak 5 pall ud 
On seas or over lands may Lord 
Cheer all of them 
Eh ek ty d sedi 
I call thee by Saydaty 
Zainab what a omda she 
Api Bagel Gal) aad g 
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The truthful light of sun 
Mistress Nafisaty 
8 aca D e g alal) ak 
Full sea of every knowledge 
Guardess of Misraty 
Ay lll Cas Là da Sal] Cues 
By the eye of wisdom 
Fatima Nabawiyyati 
iisu Steel AY) Al 
All wealth and heir of nation 
Our sayda Sokaynaty 
iiile bal) Aagall cilia 
Must kept for all pleasure 
Glorious mother Aishaty 
4B) Bagel) jit) aia, 
Necklace but full of gems 
Mistress Rokayyaty 
Bod Bagel criti Cue rias y 
All daughters of Adam 
Grandmamy Hawwaty 
Anil) Legis Y Lid gun Ciba gs 
Our prophet’s nine wives 
The gracious all pretty 
Ata daly Shill s 
By all those bent to worship 
Ra’ba Adwaiyyati 
ilal 4 ial g 03 gms oi Y 
Remember Sawdah 
Amna Alraliyyati 
A à S gag ola el d 
Say mother of Hassan 
Remember Koufiyyati 
Ai gene Siy (e pill ai J 
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Say mother of Thawri 
Remember Maymounty 
Bah put Y ag ill al i 
That mother and lovely coloured 
Remember Obaydaty 
Ai) pad Stig Ae Sai 
And add then Habiba 
As well Sha’ wanty 
ci Qoa oj Ay bi 
I call for all of them 
To become my kids witty 
aisi) ells fa coll g peu 
Myself and all the friends 
Yes all in our city 
coos cod ESI g og oa hj 
To cure my sickness 
And clear the calamity 
S$ E) 02 le quie 
Cover up my limbs ever 
Do relieve my difficulty 
qo (lac) LÀ LLLA 


Help me O lord 
Crush enmity 

ctl Cages Sealy Dod A 
And get to achieve 
My victory 

(pills aisha EN pill Qiu 
My health then gets better 
Truthful my word shall be 

di) Lys aay di Ly Dy cai 

I call you thou Allah 


Your slaves too close to Allah 
dil a Sa. JULII cna s Juhila 
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Dr Andla ABAANSN sali e c c c emn ie de dem eR sine bai i cunas 
Daniel and Lockman 
Who spoke wisdom of Allah 
Ail o QS 99 Igea PT 
Abid Dardaie to 
Wakie man of Allah 


AW Gays Ges E iLE Lau! g 
Imam say Shafie pushed mighty 
Belief of Allah 
ül coed yh FS TETUER 
And Shaikh Al-Badawi 
The heir of the prophet of Allah 
AW gay Gil i deal cere LÀ) 
Ahmed Rufaie, gate keeper 
To serve Allah 
4l a cod Ca gt mill "ETT 
Dosooky the mystic moved 
Walking loving Allah 
ai) i e s gles (Ll $ 
And Shaikh Al-Shazali 
With trustee Khalil AbdAllah 
AW LS Bee Coal Cail cá jon s 


That learned Ibn Abu Jamra 
AbdAllah 
àl A ie guial sing le 
Jabir and Bishri 
The closest been to Allah 
di SNS ra all Gulpall coal y 
Abul Abbass AlMursi 


Eulogizing to reach Allah 
Ai) Jouy Tole Boel a 
Say Al-Boseiry praising most 
Prophet of Allah 
di) Ll sl ee Gh pd 
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Yakoot high ceiling 
With holies of Allah 
A) pts | gt) ps Axa A 


4l plas dui ge aSall quala JÉ 
That man who learned wisdom 
Called Ibn Atta’a Allah 
ai) Jay al is pally Lay à 
Wafa’a algimeri 
Imam of men of Allah 
di GLEN (e Sl g pial gl! (ple y 
Khawwasi and Bakry 
Afraid been of Allah 
di abc palit) (pi) pra cg tes 
Saydi Al-Sharani 
Published praised Allah 
dil cad (s ja pl) pat) Gilg 
Hifni and Dirdiri 
The pole followed Allah 
ABE Oc ias cole iai ai 
Then say Syuti the sweet 
Got sweeter 
dil GLAS pau og glial oai Y 
Remember Sawi did explain 
Book of Allah 
4 jis giall (5 hiili e 
Ginawy, Saeedy the one 
Treasure of Allah 
adel Lite Jaj àl Ly egal 
For all said been Thou Allah 
No more a treatment and no more 
AN) bed AU Cad Lil glia 
Prayers spread to soar 
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For the good centre of core 
GS RA Y nie dayi Qoa gi 
Reaching the prophet's tomb 
Aspire not then to move 
LS LÀ LUN al s onis Li SX 
Remember us so near 
Our story be made clear 
La LAS Li) gang Lon jiy 
To cheer us of victory 
Our hearts to remain dear 
LS ei La rael cue a Odi 
And ask of Burae 
To forget any least fear 
da pias aia pe Ladle chaj 
Not treated of any thing 
No surgery, no syringe 
aa jaa AS! gå ADMa 545 
Fly home now in day 
It is clear all the way 
Lapa) dass Eii cella 
Of fully health been pleased 
And at your home get rest and eased 
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GIUA vua ZUS V ez) ors 

anlgol aie Uo Uol 8, V 7 C20 lol 

Sab Sails GUÈ aw 5d 1 Lad Lali Dos 

Vet Gables à, oleyl Got, Gall Cl Syn 5 1; 
uda $t. qu E bsp o lr 

— OLN a ON da CES WSs oo 

" ipa et 

Has Link poli 


CAS SU o», : 
i Ua! GP tw gtd GSL cus 
ABNEY ky sted id OBL Ne y beaa 3 


aint GPR ws P Gh ve als 555 Ue 
LST Ge ans Ga US arg 


s/155 alls eMe s an eX a, V oes 
Sosy) Uf Gd en fl s dened ob 

» Gy] asy JV Slo mall IIo aap acyl a] 
Yolen) 20,2! Lawls Jlyyl 7 JD) 264 TT 
Booy asy JW» soo sedi E anyls PWN Seo 
eis Ly ados pnl raw, Pl aay Wd cud 
42) JVC, ilaan Djs, ar hd Ones à] 

any) pi s ag) oo dee: 

as P) PÈI ceste 2 
G^ QUA alla Lalo r PLL Mol dil 


7968 Dees 


The ode of misr al-muamana by the Shaykh’s handwriting 
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Ode on praising of the prophet companions 


La ja eda: 042) Fin ihal |g jai oA ilaa 
The companions have they supported the Chosen [Muhammad], pleased 
their Lord, welcome they 
edl ly dal Jad alls agd JU Ge 
O Who said [Allah] to them you were the best nation 
eg gal cot al ga Adi eg sl (5 5 cal eal gla 
Of their sayings uttering we with what is the truth, and always liken we by 
their [spiritual] states 
age JU C) Cell cod agua Gals Cag Sa le gi 
Notables folks obligatory is their love, in the two abodes [this world and 
the hereafter] has the profits ever their lover 
gga dhii TAAl EJS age ag JUS! Lay 
Their Lord enrage by them the unbelievers likewise a plant which produc- 
es its offshoots resembles them95 
(call | già] CLa I y cse, (oxi Cual a gills Le gf 
A folk likewise the stars” to whoever seeking guidance by the sword and 


95 {Muhammad is the Messenger of Allah; and those with him 

are forceful against the disbelievers, merciful among themselves. 
You see them bowing and prostrating [in prayer], seeking bounty 
from Allah and [His] pleasure. Their mark is on their faces from the 
trace of prostration. That is their description in the Torah. And their 
description in the Gospel is as a plant which produces its offshoots 
and strengthens them so they grow firm and stand upon their stalks, 
delighting the sowers - so that Allah may enrage by them the 
disbelievers. Allah has promised those who believe and do righteous 
deeds among them forgiveness and a great reward.) [Surah 48. Verse 
29] 


96 In the prophetic tradition it is narrated about the messenger 
Muhammad his sayings praising his companions: (*Verily, my 
companions are like Stars, whichever of them you use as a guide, you 
will be rightly guided.” } 
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spears the aggressor have ever perished” 
(HI eda) Unda aiii rud adea aiai eda 
By them seeking we the protection, as well as guidance, 
Begainning we our praising by them and concluding 
an | quads ilal | ga Ss agin e Lan. ) ail lb La gf 
A folk Allah said mercifully among themselves98 honourd the weaken 
satisfied their debt 
e Co! LB gi Ua edad agad gae $ A La did Qaa (à 
In the way of Allah, their eyes are watchful O longing; to them our yearn- 
ing prolonged where are they? 
Dll g cà gà g JS Ca RU. o OI oe Cua SI Leh 
A folk that honoured the neighbors so were dutiful, abandoning of greed, 
fear, and pride 
pic l8 xa ciai Ria al.. ai Gye dal (Ua gii 
Whoever spends gold equal to Mount Uhud (in Allah ’s cause) will not be 
equal half a Mudd spent by one of them so take warning99 
QA I soi 306 ly Deals Qe pill g Aa] | git) La à 
A folk that has arranged the Sunnah and the obligatory, by faith and guid- 
ance have lightened the earth 
285 ILI aga Dua gi G2 pall ca gla ei ad Jl 
Their relics are a therapy that have cured the disease, we intercede by 
them object never 
Jia | gil LUST) aal cya Lilly oal alial | gS 5 
They mounted upon the white swift horses from the infidels feed the 
falcon 
Jh Que Ly JS ail cyl Ail | py Le ca gall gg La 
They scare death not nor fear the poverty they walk proudly with victory 
an evil eye sees never 
SL galg alig dtl s GLA, LUN el ga i ge G ag 
By them [the companions] O our Mawla we ask the steadfastness, safety, 
goodness, rain, and prosperity of the plant 


97 
98 Surah 48, verse 29. 
99 Abu Said al-Khudri reported: The Prophet, peace and blessings be upon him, 


said, “Do not insult my companions. If one of you were to spend the likes of mount 
Uhud in gold, it would not reach a small portion of theirs or even half of that.” 
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Cabal) Al Cpu) (Al |, agaga) ililia Oj 
Remove the dryness of our barren years we have the possession to the good 
of men as well the good of women 
Caras) | gulanals ical Gane ly (ulus ALLS aae 
The number of the creatures O Mueen sends Your blessing to the Chosen 
[Muhammad] moreover of all his companions 
Ont 9 Cand gags da B gina gaius chy ahil (ue all 
Al-Burai the composer by You [Allah] asking help being preserved from 
the devil as well evil eye 


Part VI 
Ode on establishing prayer 


(A Gi gl SL ali 
O you the heedless in its due time establish prayer 
qoas clie o) d > gie 
Of it [prayer] never be in heedless as well forgetfulness 
piia g cite) rasla Lgs Jal y 
And as long you're living to enjoin your family upon and so remain on the 
rightcourse 


ai) is OM Glee Lg 


On it [prayer] there is the guarantee of the provision from Allah 
dame Cyd thas dda Cj] 


The prayer is the pillar to the faith of Muhammad !°° 
ai) Gd liz GS) AAS s 


As well as it is a constructing pillar of Allah religion 


BaS Qi] Lule nal 


100 In the hadith The Prophet (peace and blessings be upon him) said, “Prayer 

is a pillar of the religion [Islam]. Whoever establishes it, establishes religion and 
whoever destroys it (i.e. neglects it), destroys religion” (al-Baihaqi). [Source: https:// 
www.dar-alifta.org/Foreign/ViewFatwa.aspx?ID=10548] 
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So, be patient therein it is difficult?! 


elsi .. eili sd WI 
Except for humbly submissive--- tender-hearted servant 
Aia As Las ga Dall o 
Verily, performing prayer in congregation is Sunnah 
a Mila J 98 au 
Hoping its acceptance for the sake of Allah 
Lanal laj Cà gias Lyd give g 
And its queues likewise the sky angels queues 
Ala Called A1 agag 
And by them [prayer performers] the Lord of the people is proud of 
LHS siladd) aie Sac oad 
It is a support on all of the hardships 
ola cà 5 (5 glill Gye caa 
It is a protection from the distress as well descending problems 
US. ais Jue Y) Laii un 
It is the best of deeds to our owner [Allah]!? 
AW IRE cya uai dae y 
And tomorrow [doomsday] making the rescue from Allah's torture 
Sea GYI e à! a. 
By Allah when the adhan calls with Hay’ ala!” 
oY sal US s & gull | gt 


Leave trades and each amusement matter 


ast ud (Qld bhall | gil g 
101 {And seek help through patience and prayer, and indeed, it is difficult except 
for the humbly submissive [to Allah]} [Surah 2- verse 45]. 


102 {It is reported on the authority of ‘Abdullah that the Messenger of Allah 
observed: The best of’ the deeds or deed is the (observance of) prayer at its proper 
time and kindness to the parents.} [https://sunnah.com/muslim/1162/] 

103 Come to prayer (Hayya alas salah); intoned twice. 
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And come to prayer for it is better for you 
oes y aS aie] asl) cya 
From your camels, goats, and sheep 
Linge Cuma Ai 2) gua JE 
The messenger says: I sometimes thought of demonstrating 
AM) Sagas Cy CALAN pus 
Lack of going to the houses of Allah [mosques]'™ 
(ee On LG) ulia (8 dl y 
And in the hereafter, Allah is hard on those who disobeyed 
GAS oj US s Lal 
Endless Allah is Stronger in Might and Stronger in inflicting punishment 
bie aU pla pun G 
Oh [how great is] my regret the time has gone uselessly 
4 caia. lal (uà cda à 


I have exceeded the limit concerning my going away from the courtesy of 
Allah 


AU Jul Vg cla) Ja, yal eye dady Cya Ga o 
Neither have I taken the example of an act of a Shaykh that has ordered by 
righteous deed nor a counseling intimate friend 


A (n Adis. J gla oll cya US 5 ea) ase qa snos 
Along all his life Abdr-Rahim by it [the qasida] wishes and whoever breth- 
ren him in Allah 


i) Ja) Ula) Ai oui g Ae 9 989 Al gual ary | ud 


A good that includes his origins as well his shuyukh the poles of the peo- 
104 {It was narrated that Abu Hurairah said: 
“The Messenger of Allah said: ‘I was thinking of commanding that the call to prayer 
be given, then I would tell a man to lead the people in prayer, then I would go out 
with some other men carrying bundles of wood, and go to people who do not attend 
the prayer, and burn their houses down around them.”’} [Source: https://sunnah. 
com/ibnmajah/457/]. 
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ple of Allah 


o] 9S) S Ug ula d$ Ca daaa coal (gle alal) ga Shall ai 
And the blessing with the peace upon the prophet Muhammad who has 
built without coercion his faith 


MYSTIC gl Lal al gal Jäla gg SY 
As well the household and the companions a man never say O heedless in 
its due time establish prayer 


Part VII 
Ode on dhikr 


Another poetry in which Shaykh al-Bur’ai disseminated Sifi ethics and 
which preaches moral transformation of the society is ‘Tahir Janaka, purify 
your heart’. 

The poem continues by counseling fraternity with good Muslims, and 
though a Tariiqa is never explicitly mentioned, one can be imagined here. 
Then the poem turns to a discussion of proper behavior, such as returning 
things one has borrowed, respecting others both lower and higher in rank than 
you, avoiding the beautiful things of this world, warning against envy, slander, 
and quickness to anger, counseling the benefits of performing one’s ritual du- 
ties and supporting living economically since too much money makes people 
morallycorrupt. 9? 

The ode may be divided into four sub-topics respectively come as fol- 
lows: Dhikr is the key to attainment, the prophetic heir, the path brethren, 
.adab of the naf as well of the tariq, and finally dealings with the creation 

Shaykh al-Burai in an interview conducted with him in Sudan TV spoke 
on the best of his poems, said it is "Buraik Tibak, I will Show you what your 
Cure Is". Bellow is extract of the ode, listen to him: 


AB Gals cue (Sa Sig Aud ga ISL dubia. dla 
With the remembrances, purifying your heart as well as your mouth 
And with thes [remembrances] remove each potential fault inside you 


105 Solomon. Op. cit., p300. 
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LA cual (ja 98s coll gh g 2 Ay m Aud audi ad SI 
The remembrance is the best close friend that you comfort with 
Itis by which with the coups of love that makes your drinking 

dal Aie (gie y alge Cag ** RS Coe CUOI Ge yd SI 
Dhikr is the best than the spending of gold 
As well of jihad and redemption --- 

digi aie o gh Gulla di ji g s La Ged tA alà Aca gS 
Dhikr is the garden of eternity then having feast 
And abandon the session of folk that prevented you away from 


ela Gan col! pla Dui ge eaa (s gelu GS stas Si 
Dhikrsurely cleans hearts that with whim have thoroughly were rusted 
And a better caller to the Most Compassionate [Allah] 


db OS 15a All ond tt Gye By all (uà Gale 5 gi SI 
Dhikr is emanating light in the innermost from 
The emanation of Who Makes the creations [Allah] 


diua dil) Shag ABA) s Glas (eM) eid Cá adl Ada ug 


Its [dhikr] condition is the Gnostic Shaykh whose manners were perfected 
And by the remembrance of Allah that enlivens you 


ds dill g co gll agin cle tk Í paiia ull (ob pile Gye daas 
Protect you from an obstacle in the traveling being victories 
Upon the soldiers of whims and that of the nafs 


AB ul gall s ial 6 paaa E ASÀ Cyst JS adil ull eas 
Call unto Allah all the wayfarers 
How many to the presence of the Guide 
And the mawla Who to you has he elevated 
d 54 GAYI å Sigil) a a S Gall ui uie La Aga 
Without boredom accompany him as well as you are living 
For the helper in the hereafter is your nurturer 
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AAI $3 (li cog gd Yu Ad Gall (8 caua (SAI 5] 
Be fraternal to the whose intention in love is just true for Allah 
Not for self whim that brethren you 
lai plat) Lol B uAe sio Ailai Gall cre 13) glas 
The life sweetened if his characteristic passes on 
The one with easy-going/ to the relatives’ people 


AYES; ait) Sii aada al LE w agin ge Audy yl) (ul sl Gulla 
With the people of the good have sitting, and to their love have taking 
Finding them not, the remembrance of Allah being your sufficient 

digi e pad] Gales cs sll Cay t Lal gialla i} ci gallaaltd 
The righteous men if you sit with surely will render you with the benefit 
Among the people, the bad companion surely causing you harm 

dL shina gut Y ual gill aa | paia cali] aad ple Cid y 

And upon the feet of etiquettes standing up, and with all humiliation 
With humility forget your faults not 


dy gua Gals Ugh gly uis ** das ule Lute gial 35 
Swiftly returned back, the dues to its people 
Even if it were teeth cleaning twigs 
dl gua yakl oi diga GUS gj AT ya Aled cll (G gle Ci el 
Know the rights of the one who tops you on the status 
Or who is under you in the status or becomes equal to you 


duca (e. july Girl gall OS a GE Gaal sth (ple Suna y 
For the obedience of the Compassionate be patient 
You gain by all the gifts and be patient of your sins 
By gl stl Cpa cg Lali UGA Gg Lua A5 A Ys 
Don’t desiring adornments of the worldly life and its ornament 
For it is one of your afflictions 


ii | pra aun sse (saei n Lagi) GU dill y alil Lilla y 
And disobey the nafs as well the devil 
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Together they are the worst enemy that for a long time you the wishes 


Ay gi) Gana hal y e gelly 0*3 4l aiil Ój Guill (s gà ial s 
And be aware of the self-whim indeed, the soul is a persistent enjoiner of 
evil 
And be aware of the devil temptation 
dà; Juli gås Gy alely t naita aY) eiua 13) oie y 
And live if the days give too little 
And know the increased of money make you arrogant 
dL Al) an, Ji dile s AT pLi y jis Ae Uil C) 
Surely the contentment is an endless treasure 
Held fast to the treasure after poverty you will be enriched 


Al gj JS A Ba gall p s ** and ule deai Vy oic Y 
Never get angry and transgress upon a person due never 
And care for the brethren's love that treats you as such 
di Cua) Cardi iaai i pag ALA) Cu y y Gala Yg 
And never quarrel nor backbiting your brother 
And leave aside gossiping that corrupts your relatives 


Aidan’ oles | gl) ATI Ju tw axi gle Ladd Jala CSS V y 
And never be an envious a person upon a bounty 
Ask the Lord who gave him to give you 

diat cya celica s SOHN (a gh ** Jai i Gaga Ys lola Y 
And do not turn your cheek [in contempt] toward people 


And over the three [days] abandon brethren never and reconcile the one 
who enmity you 


aL) pauls cubi A) i Gye ALA Guill g IA Gal 
Accompany the good [people] and with trust sit with 
The one who disclosure with secrets speaking to you 


dsl Ja he aul UGE Gye es od ue ual y cat os 


Be counselor and trustworthy away of suspicion not 
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Whoever deceives us is not one ofus the saying your guider [Muhammad]106 
d ja3 Dial Gy diis us Laine Glu ls Gull! dale y 

And deal people with excellence waiting for the reward [from Allah] 

May the Lord of the Throne by that may reward you 


satis ooh Jiag Pa S HH aaa y sii Lad ÒI pda! cil 
Say the greetings and be soft in talk as well fast [the month of Ramadan] 
And eat of halal'""moreover in your nights perform pray 


AM) $a ya iae. pila) Lil Us t B dag ala 94 Lil oY ga 
Mawali You are of forbearing and forgiveness 
And here am a servant from your servants 


ua ys osa jd Dae col Dual s E B ata ally hall ÉE ad 
The time has distracted me and days are gone 
And I have no deed that I wish which pleases you 


diis (ya LS illa GÉ t Cua Dal 13 G aS (ib GS 
But my good opinion on You O Ya Dhal Ola so good 
Accept the excuses of a servant from your lovers 


LÀ asa gh gh 5 (ui E) 38 ** yag ab Jill alin riui y 
And peculiar me with the great bounty 
As well who has visited me and in you has a love 


ghali Sl (s yu Cpe ule casia Galler La aaladl] ga B5Lall ai 
106 In the tradition the Prophet said, “Whoever deceives us is not one of us.” 
Source: Sahth al-Bukhart 6659, Sahih Muslim 98. 
107 On the authority of Abu Hurayrah (ra):The Messenger of Allah (&) said, 
“Allah the Almighty is Good and accepts only that which is good. And verily Allah 
has commanded the believers to do that which He has commanded the Messengers. 
So the Almighty has said: *O (you) Messengers! Eat of the tayyibat [all kinds of 
halal (legal) foods], and perform righteous deeds." [23:51] and the Almighty has 
said: “O you who believe! Eat of the lawful things that We have provided you.” 
[2:172]" Then he (&) mentioned [the case] of a man who, having journeyed far, is 
disheveled and dusty, and who spreads out his hands to the sky saying *O Lord! O 
Lord!," while his food is haram (unlawful), his drink is haram, his clothing is haram, 
and he has been nourished with haram, so how can [his supplication] be answered? 


[Source: https://sunnah.com/nawawi40/10] 
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And the blessings with peace whenever a cloud has poured down 


Upon the one [Muhammad] who nightly has traveled speaking to You 
[Allah] 


dà ee SIY iUis. pla Cyl Le SLA y call s JY 
And the household, the companions as well the followers 
Whenever [the ode] purify your hearts with your mouth is recited 


Part VIII 
Ode on the Quranic verses 


My Graceful she-camels ibli al-musharaft is another famous ode, in which 
metaphoricallyused the word “camels” to speak on the Quranic verses. 
Give him your ears, while saying: 


My Graceful she-camels ibli al-musharaft’ 
AU gaug C peal (ull 
My Graceful she-camels 
Ermarked, honored and rife 
AYI gall od Ode indy 
Do offer me their best of milk 
In the Day of after life 
AU gila jJ AL Gala 
Never been trifles 
But gained all the prizes 
AJI Gall Gd Als ois 
Shipped in boats to travel 
On high sea been full to marvel 


Ai j Jia (à inj Sul iA 
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Of character and ornate 
In festivity for Kaa'ba to decorate 
For top whose luck would meet 

Jai jou Da GLa 
Bought not from the mart of Tambool 

Jaai Jue Oa CAS 
Nor bought from any Benty Shambool 

Jobe c o4 —£ l 

Their shepherd is busy and for all 


The Lord keeps their utmost whole 


Our camels, dear folks have been 


One hundred and fourteen 


Do seek on the Resrrdection 


Their shepherd’s very good Omen 
le O4 COU (3s 
Their lightening flashed this way 
qas qid coa 
To where my wishes could be 
Le gle olig gsi Ula 
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My wits have gone a stray 
glali da by ial 
When, where visit I to say 
dad) ALL Lil glue 
Uncounted prayers are offered 
dag (ad YE 
For the Kossay’s son and Ma’ad 
ay ll oe y 
Wrote Boraie been happy said 
325 (5 gil Ap all 


For the highest top to ascend 


Part IX 
Ode on sending blessing upon the messenger 


Lana aSbadd ana ÍS jua g Labrie Jigar ll gle Dhall asi 


Upon the messenger keep on your prayer rendering peace, blessing after 
the peace glorifying 


Laila d ae dll eU Aude g 8S Ayle Qua 


Always sending your blessing on him in the morning and afternoon 
during your night with your daylight 


In the state of your purity or impurity or repented of a fault or wrong to 
himself 


Lailà gf fae oi Lucile gi 583 Gs chile lacuna cuis jl 


Or you're lying down don't leave it you will be victories or in the State, 
you're walking nor sitting down nor Standing up 


Lai] cul gh Sua (à cuis gf Gua La MU daag cuis ji 
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Or you alone take it a fellow nor you're in congregation continue wherev- 
er you're 


Lakes ots ys gal Lall ra Cad (LÀ 3I 5 Gul SI ab fA 
It is the goodness ladder and the nearness to whoever makes the blessing 
to whom he wants a ladder 


Ladera g Íi e Í uas Good ail db cal Gadi GE ca giis 
It deputized the Shaykh to whoever missed an in sighted Gnostic and a 
teacher one 


LAYI Uil Gaya OS aus al pail (gle Lall (rud oll Gy! 
Sure whoever forgets the prayer upon the prophet definitely loses the 
straightway of paradise!?? 


Laual i) Ada Geil gy cL Quiles Ade (uias Gye ali 
Let alone the one who sends his blessing upon him in the congregation 
that it’s sweetened fragrances reached the horizon of the sky 


Lasmall (pi GII aig pai Gil gall JS Lyla 
And by its honour all the needs being fulfilled'” and our provisions being 
easy’! that enrich the poverty-stricken [person] 
(rax! alb Gye Je! 91 y Ay S CRAS g II dl ai 
And removing evils and trouble!!! as well from blindness enlightening the 
108 In the prophetic tradition “A person, in whose presence my name is mentioned, 
but he [or she] does not ask for the blessings of Allah to be sent on me, loses the way 
to Paradise.” 
109 It is a means of fulfilling one’s needs (Qada’ al-Haajah). [Source: https:// 
aboutIslam.net/reading-Islam/about-muhammad/39-benefits-of-sending-blessings- 
upon-muhammad/] 
110 It is a means of the worshiper to obtain blessing for himself in his work, life 
and provision. [Ibid] 
111 Ubayy bin Ka'b relates: I said, *O Messenger of Allah (s.a.w), | send much 
blessings on you. What proportion of my prayer should I devote to (sending 
blessings on) you?" He said, *As much as you like." 
I said, “A quarter?" He said, “As much as you like, and if you increased it would 
only be better for you.” 
I said, “Then a half?” He said, “As much as you like and if you increased then it 
would only be better for you." 
I said, “Then two thirds?” He said, “As much as you like and if you increased it 
would only be better for you." 
I said, “I'll devote all of my prayers to sending blessings on you.” The Prophet 
(s.a.w) said, “In that case it will suffice you from your worries and your sins will be 
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eyesight 

Land | tic ùl daye pha B ya Ajo glue cya Lids, 
Just sufficient whoever conferring a blessing on him once Allah sends 
blessings upon him ten times!? 


11352 ep ule gull lia ule ulus C] ca I eui dlg 
And to the completion of the thousand times if he sends his blessing upon 
this messenger the hellfire forbade on him 
lala lisa Laus Ca garg Aa Li Cyan JU causal! aie 
And on death's bed obtains the good of conclusion and its companion 
[prayer upon the prophet] will die a Muslim true in faith 


La Sa elga Jla i Uh pid) (iS yay hl pall ule y 
And upon As-Sirat passing like the hidden light114 in the robes of beauty 
with honour proudly walking 

GAB ia ANS ax, Cael glas Ay A a all ia gall Ga uia 
Being drink from the cooled Pond a single sip sweetens and be secure 
afterward of thirsty ever 


Laara adsl] 5 ill Alani done jla AAN jus guia 


Becomes at the eternal abode neighbor of Muhammad with the turban of 
victory wrapped 
(rad! lS uad! Cpu) B uds Aga y Big o pa 2555 
And visit his mawla and gaze His Face at the presence of the Highest 
Qudusofprotection — 
forgiven." 
(Jami’ Tirmidhi) [Source: https://www.aispk.org/sending-blessings-peace-upon-the- 
prophet-muhammad-saw/] 
112 Abu Huraira reported: The Messenger of Allah, peace and blessings be upon 
him, said, *Whoever sends blessings upon me once will have Allah send blessings 
upon him ten times." Source: Sahth Muslim 408 ... Hadith on Hypocrisy. 
113 The Prophet (blessings and peace of Allah be upon him) said: “Whoever sends 
blessings upon him once, Allah will send blessings upon him one thousand times; 
whoever sends blessings upon him ten times, it will be light for him on the Day 
of Resurrection; whoever sends blessings upon him one thousand times perfectly, 
it will be the cause of intercession for him on the Day of Resurrection; whoever 
sends blessings upon him one thousand times every day will not be punished in 
his grave, even if his sins were like the foam of the sea"? [https://Islamqa.info/en/ 
answers/131518/the-hadeeth-whoever-sends-blessings-upon-me-once-allah-will- 
send-blessings-upon-him-one-thousand-times] 
114 It safeguards a believer on the Siraat (bridge over Hellfire) and makes their feet 
firm [Source: https://aboutIslam.net/reading-Islam/about-muhammad/39-benefits-of- 
sending-blessings-upon-muhammad/] 
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LaLa 5 aA 8 (RI (8 3 be Aule all sd dl jo s ulus 
O the Lord of Majesty sends Your blessings upon him never light has to 
shine in the darkness and sending peace 
Las Aue olai aya Nae Le LOY! glans JY 


And the household, companions as well followers whatever ‘Ab- 
dr-Rahim ’s towards Tayyiba [al-Madina al-Munawara] turns his face 


While salawat, especially the longer variety of the later Sufi tradition, tend 
to focus on the metaphysical and cosmological dimensions of the Muham- 
madan Reality, madihpoetry tends to be characterized by *a continuous move- 
ment back and forth from the historical Muhammad (with references to his 
life or to his words reported in hadiths) to the metaphysical [and cosmolog- 
ical] Muhammad (with references to the haqiqa muhammadiyya).’2 This 
movement is most clearly seen in the long poems, such as Busirr's Hamziyya, 
Ibrahim Niasse's Lamiyya or al-Hajj Malik Sy's Khilasal dhahab fisir at&hayr 
al- Arab (Pure Gold of the Biography of the Best of the Arabs), which are 


commonly recited during mawlid celebrations. 


These poems typically describe the emergence of the Muhammadan Real- 
ity from the Divine Essence, its cosmogonic role, and then its emergence into 
time and space as the light of prophecy, culminating in the birth of the Prophet 
Muhammad, the events of whose life they recount (sometimes in great de- 
tail), highlighting their spiritual significance and connecting them back to the 
Muhammadan Reality, of whom the historical Muhammad is but the most 


completemanifestation.'!° 


Like Shaykh Abd al-Mahmud as well Shaykh QaribAllah the two Samh 
mani pioneers in the tariqa poetry, Shaykh al-Burai also was influenced with 
theory of the prophetic nur in his poems. In our comment on the impact of the 
Muhammadan light theory I write: “The tasawwuf of ShaykhAbd al-Mahmud 
sets up on the Muhammadan light theory, which centres round the funda- 
mental notion, that what Allah first Has created is the light nur of our master 
Muhammad. And when he created Adam this light has transferred to his son 


Sheth, till it reaches to the last of the prophets, and it met a perfect with its 
115 Oludamini Ogunnaike. Op.cit., p-11.P-51 
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owner, which has turned completed on him, and for this he has been named 
‘the seal of the prophets’ .!!° 


And Shaykh Abdr-Rahim al-Burai, strikes a similar note in his verse: 
[al-aslu nur min nur] 


Part X 
Odes on Sufi path and suluk 


Remember your God much and praise him in the evenings and in the morn- 
ings.. Yet, like —I will Show you what your Cure Is, this poem also has a 
specifically Süfi color to it in the following lines: 


The condition [for practicing dhikr] is that [you have been taught how to 
do it properly by] a knowledgeable Shaykh whose morals are complete, and 
with the light of God he enlivens you. 


[The Shaykh] protects you from the obstacles in your progression [so that] 
you are victorious over the soldiers of desire (al-hawa) and the self [which are 


trying] to rip you apart. 


The poem continues by counseling fraternity with good Muslims, and 
though a Tariiqa is never explicitly mentioned, one can be imagined here. 
Then the poem turns to a discussion of proper behavior, such as returning 
things one has borrowed, respecting others both lower and higher in rank than 
you, avoiding the beautiful things of this world, warning against envy, slan- 
der, and quickness to anger, counseling the benefits of performing one's rit- 
ual duties and supporting living economically since too much money makes 
people morally corrupt. Again, though I have argued in Chapter Four that the 
resurgence of modern madiih often had a clear post-Süfi flavor (both explica 
itly through outfits like al-Kawthar and implicitly in that one could consume 


116 Abdulgalil. A. Salih. Op.cit., p174. 
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them in a mediated format, outside the arenas of the Tariiqa), the actual words 


of many of these madiih were clearly advocating a traditional Sufi lifestyle.!" 


It begins as follows: 
cag) Ags) GS) cas ya s, illae Grad aal da ch) 9 


To be healthy well secured, be good to your enemies 


Those been true and good, always remember Lord 


This poem shows the importance of forgiveness towards the enemies as 
well as friends. Forgiveness is the core of all religions; it is very clear in 
Christianity as well as in Islam. Forgiveness leads to the cohesion as it 
reduces conflicts in societies. 
dL s gall Sat sit oy Ly 
daag Oa Belay Gigs pil th g, thas Gad dicas oui Qa 
Remember your own one, God, 
Dont also forget death, 
The big gain to your good health 
Forget to highest hands 
Loving been to your friend Ignore what offence upon you when incurred. 
This poem shows the importance of remembering God all the time. This 
Is as a Step establishing life after death. Al Bur'ai asks the audience to 
forget the highest hands and forget the offences when happened. 
has g dL Jatti eS ull s, eL al g alls diu ajal a 
Top most and important you ought 
To see your work concerns fully your thought 
Respect well your master, and also parents 
And but the fair ruler, both ways of uncles 


This poem shows that it is important for people to see their own affairs 
and not with others’ affairs. Here Shaikh Al Bur’ai calls the audience to 
be successful in their lives. Al Bur’ai asked the audience to respect the 
SufiShaikh, the parents, the just ruler and both ways uncles. It is clear that 
Al Bur’ai calls for a moral society. Shaikh Al Bur’ai is among the few _ 


117 Ibid: p302. 
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Sudanese Süfipoetsto talk about the just ruler. Though he did not define 
the criteria of this just ruler. This respect of the parents and family kins is 
further emphasized in the following poem. Shaikh Al Bur'ai concentrated 
on the importance of taking care of parents. Under the wave of economic 
liberalization and globalization, family relations became a debatable issue 
in all religions. 


Sa s baa el caa s eil jl js al Gili 


Give you parents all what you have And give your mother your gold and 
jewellaries 
d ya celts gl Ggldall,, Ad ps Ry 

dl ad addidi Salud) eel WIS. d ag Lge al gall pid 
To yourself you keep your heart 
Don’t show to best of kins 
Anything or anyone part 
Fear only who knows thee well, in and out apart 
Same as the holy figures 


You know them all smart Here Al Bur’ai advices the audience not to 
uncover secrets to others even if they are relatives. He asks them to feel 
afraid of God only and it is a call for being closer to God. 


disag gla) ella (eS e c ass. 
Donate your share of wealth 
When changes are at best, 
Or when become your worst 


Al Bur’ai advices the audience to give part of their wealth to the have- 
not. It is a call for social relations and societal cohesion. In Sudan peo- 
ple were able to overcome poverty by the strength of social relations. 


diu Lay GS elle | g duy die (ura dli Gye Guay C) 
Willt thou the Lord you see 
Be pleased to love thee 
To friends or enemies both, 


Smile to the whitish tooth 


Al Bur'ai again advise the people to forgive and be good with those 
whom they love and for their enemies. 
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jag a gills a fll eas 5l 5 dus das 
& jy diu] (uS ball g ja d us yg dal aa (à 
On sea, river or land Visit every 
Shaikh at home Same as Bireir and Tom 
On knees, blessed off boot Kiss your mother's bare foot 
Obey loving parents, 
To be so righteous your sons 


Al Bur’ai encourages the audience to have strong relations with all Süfis 
such as El Tom wad Bannaqa and Shaikh Birair in Shabasha. Again he 
mentioned the importance of taking care of parents. The importance of 


family relations is common among all religions especially under the wave 


of globalization. 
& ja 5 da LSU cu 9 d ua At catal 
d yin g daua cladis gh alld 
d jns (yall gå dall s (gie. sini 
Milk your own stock 


Milk the same to your father 
To mother give the gold and gems 
Don't yield to be covetous nor be led, to harmful lust 
Beware to, hurt parents 
Lest you too be hurt at once 
Here Al Bur'ai asks the audience again to take care of their parents to the 
best possible as being bad to their parents will harm them immediately. He 
advises them to fight covetous and being harmful to others. 
lla g dla ja Gia daig elisa a ji 
diiaia: cya dull ja paul g 
day Ali s el pu) Ady Ge 


Stick well to morals 
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Keep firm to where you stand 
At dominant presence 

When examined by Lord 
You resort to patience 

From grips of such evils 
Lord then clears your ills 


A] Bur'ai asks the audience to stick to morals and to keep firm where they 
Stand. Also, he asks them to be patient when have evils. It is clear here the 
call of Al Bur'ai for establishing a just and moral society. 


dias palai Aai al (ob galglly dis cil gla 
e gs pS Aill Ge Sal 
AMS (Là (5 9S1, cba Ig uia 
Prayers cover you well 
O Hadi at your tomb 
Goes peace to where you dwell 
Al Bur’ai, son of Shaikh and thou art fair, 
Will ask yourself 
To be kept within your care 
With all my kins close as well''® 


A] Bur’ai here like other Sifts ended the poem with praying on the Proph- 
et and asked the Prophet to put him, his family and those who love within 
his care. This poem summarizes the core doctrine of religion in general and 
Sufism in particular. Shaikh Al Bur’ai insisted on the value of forgiveness 
for all humankind. Also, he insisted on the issue of family and taking care of 
parents. Even in other religions, family relations in the wave of globalization 
become an annoying matter. Shaikh Al Bur’ai, unlike other Sufi poets, is the 
only one who talked about respecting the just ruler. It is very clear that this 


poem concentrates on self-discipline and self-socialization. “Be against your 


118 Ibid:159. 
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self-envy and your evil". Shaikh Al Bur’ai’ started with individual socializa- 


tion and individual self-discipline to address issues of social reform of the 


whole society at large.!” 


es dii l 
age bel Jul s alll ed 
To your self rebuke 
Rise in the night and to it [nafs] fast the daylight 
ash Ul cU se YI Ce ashy cali 
&.3—Sia (alli dà Y a sS elg 
Counted and blame her from faults repaired 
Your lalub [rosary-bead] brought sleep the night not 
exl Gel oo 5 cad eui alll Qualls 
eS Y dla gl a gs JS aby ALAS Cue 
With the true religion journeyed by courtesy like Ibn al-Qayyim 
Protect and worth yourself everyday your tablet [Qura’n] desert not 
Pii Y Quai Jose ual oia gS Y 
aad Y Bb (ua Cala Y a Sia Gi gs OS 
Don’t be annoyed go straightforward 
Be always with generosity don’t swear by divorce 
alasali al 5 piles J jl salad dla) ool 
pleas g asd ain alua JS 53 
To your Lord make the total submission and read the meaning of 
Zaadal-Muslim [book] 


By al-Bukhari and Muslimhadith remind every Muslim 
ela pci ll ol alu d ul 


ela d di s 5555 Asi cui ally s ll 


119 Ibid: 160. 
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By your state submit to the perfect Shaykh and teacher 
Whose absence causes pain with longing visit and kneel down and to him 
greet 
aude glag gal NETT gå 
m Sa 9M 5 ald Goll A aia Gall: 
In his Masid staying along his light shinned and his clouds gathered 
With love ever passionate and in the Lord taken up his love and to his folk 
he does 
egies S13 9 (eS 965 agia Lll 
agag dogs ys lle aS a gia Aida ue 
The one who is not pessimistic his cultivation succeeded and his palm — 
Without injection causes sleep how many cured a tied person [mad] 
els Asi ule pha alee li gY gs 
ees 92) col 30419 i Ce ala ue yall 
My Mawla O the Teacher sends your blessings upon Your prophet and 
grant him peace 


To al-Burai grants safety from evil and his submission to his Lord renders 


Another ode on suluk is “Censure your Self (li-nafsak annib) concerns 
the dangers of the blameworthy self (al-nafs allawaama) and gives tactics for 
controlling it, such as avoiding sleep and staying up all night in prayer. Again, 
al-Burai stresses that this task of training the self cannot be done alone: —And 
train yourself in these things but [then] leave [off training yourself] and ask a 
doctor or an expert, here clearly counseling apprenticeship to a Shaykh. Yet, 
the bulk of the poem counsels a certain kind of program through which one 
can better oneself through work done on the self: chastise yourself, do your 
awraad at night and don't be lazy, don't talk badly about other people, worship 
openly and loudly, and rid yourself of customs instead falling in the way of 
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Prayer upon the Prophet (al-Sala ala al-rasuul) reminds the listener of the 
benefits of the key ritual practice of taSliyya and explains how and when to do 
it. The madha serves a function almost similar to a manual, in explaining the 
aHkaam fighiyya (the rules), or in this case the lack thereof, which surround 
it. Here rather than counseling adherence to a Shaykh , as in —Censure your 
Self, the recognition of the difficulty of finding a Shaykh is made in line, and 
the remark that taSliyya can serve as a surrogate Shaykh is made. The second 
half of the poem discusses the benefits that accrue upon the individual who 
practices taSliyya citing the famous eighb on such benefits which we have 
mentioned elsewhere in this dissertation, and vividly discussing the benefits 
he who has done taSliyya accrues in the hereafter. This madHa ends with a 
short line which actually performs the taSliyya al-Burai has been discussing 
throughout the poem and then closes with the characteristic —signaturel line 


where al-Burai asks for blessings for himself. "? 


cai Laid 
ca alba ue full) cath 


ai) S3 
Reproach to your ownself 
The third part of the night lies down not rises up 
Remembering Allah 
enia g ula OS 
ista e gill Jul J ge 
cai] dii 


Be conscious and awake 


The whole of the night sleeping abandoning 


120 Noah. Salomon. Op. cit., p 
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Reproach your wonself 


Gye dila (4 
qe eub Jlag jas 
hie a 
RY Cua ag: le JS 
Train to your own state 
Go and ask a doctor and expert 
To Allah always drawing near 
Every day go forward retreat back not 
ey days! 
e e gh Jul) ci ss Quasi Y 


REIP TCRTC 
To your won litany arrange 
The dead of night rise up laziness is abandoning 
Rebuke to your ownself 
Likewise the helper al-Kabbashi of Atib's master 
ca dL 
cale gl ala) cs suns 
agia Layla 
GAS Y ($222 9 Yara) iu 
Behave your ownself 
By the courtesy's whip tortured 
Always observing the good manner 
With sincerity and honesty lie never 
ed) Ludi! 
PAS 9 (5 gill & 5 ex 


uaa Y c 
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cada Fendt s Gy) soU 
To your ownself behave well 
Serve the piety's cultivation and clean 
Beware of the Lord's wrath 


To the brethren and the Shaykh courtesy maintain 


cell e cu 
cuu d un Gull påle 
cada dil jl 


aah YI e uA dus Y 
By the method of al-Tayyib ?! 
Treat the people in a good manner 
Indeed Allah is good 
He [Allah] accepts not, but what is good 
cuki Ul glue 
cK CX 4d uA Usi 
ea all ue odi 
call Ge ali al isl e 
aul Sal 
A blessing that enrapturing 
Meant the good [Muhammad] to him it draws closer 
Al-Burai ever the enchanter 
Doing his litanies not, instead form the sunset slept 


Remembering Allah 
:More of the ode on suluk is the following qasida 
Cua (Jus My cong Gal caa C gual 


121 ShaykhAhmad al-Tayyib b. al-Bashir [1732-1824] is the founder of 


the Sammaniyya Sufi order in Sudan and Africa. 
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The eyes have slept where are you and the [devoted] men have risen [for 
dhikr] 
cula jga (à Cul Ju. I 


The men have risen in the heat have they fasted 
cule sull À catus ATI (uà 
In the Lord have they preoccupied in the seas have swum 
éj ileal a Qus ot 
The men have been shown they, to the weakest [people] have adored 
Ñi La Lila Gulia (ya s al! 
To the honours have they preserved, save they never betrayed 
ERREUR PR | gad! 
They have guided the wayfarers and to the perished have rescued 
xS JS SEDI (uà css. (uit 
In the third part of the night, they are sitting on, to their knees the souls 
have they controlled 
cg me aa Da gall ol 
In the night they are the its travelers, their rains delighted me 
BY gh V ola Igalal 
To the dare person of no comprehension nor opinion have they mended 
(Qa g alll I gê yes Cpu galili | ganal 
They have accompanied Gabriel have, and to the mystery they have the 
knowledge 
ct salaall | salua! g (ja gala | sill g 
Have familiarized with buffalo and to the obliterated [person] they are the 
mender 
ally casa Aia] | gadag 
They praising the chosen [Muhammad] by hand as well as tambourine 
Ul) g d M aag tual) Â 
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In the Masid and airport [they] to what landing and taking off 
C332. 9 £ GS3] Cual blaa ad 
They are the faith's protectors, righteous and good 
Cds Guat Cala aUud 
To the creation are they the guides, transgressedthey are not 
JULSU |g: JÓS agis 
Their hand is all supporting, to the children they reared 
BET | gala SUSY) | gat 
They have opened what was locked, and brought forth the ever good Omen 
Ja lay | phan Glad) (LÀ | ald 
They raised in the asahar!'? endured a serve cold 


slag sul Ig Ula Ls agah 


Their temper is not bad have they abandoning what is hot and cold 
Jig dal 5&2 igh S ee 


O the Ever-Dominant, day and night, sendsunto him Your blessings 
[Muhammad] 


243 o ua lg Y ue s 
Burai collapsinghe not, and in secret and public being elevated 


Another ode's of the Shaykh on guidance is the bellow example. Give him 


your ears saying: 


ALS Al] ca ja ella ly 
A&LÀ 8 AXI A HLA ALS Lu] (Ll cs gall (s ji 
O you who is walking followingthe risky way 
Remember death and absurdity leave off 


122 The hours before dawn. 
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Fear Allah as well the hereafter 
(oaa a Gli! axi 
GLASS) g 3) a odia 
Blessed whoever to Allah hasrepented well- all purified 
Accepted of no expel [from Allah's grace] neither shyness 


coo dat cuia i 
ABL ual | gehi cyra g 
Regrettable those sleepers at the night 
And those who are rising [for dhikr] have crossed the distance 
ay) à &x)l 
4a) SIS c La 3S3 Y 
Returned [to the Straight path] and to deviation abandon 
Don't be stray likewise the giraffe 
4a) dus) cla gt iana 
4a) 58 J si seuls Y 
To your decorated tablet accompany leave not saying this superstation 
AR 93 Gay ia COS 
ülal a gig dail Jå 
Be of spiritual training a man with thinness 
To the comfort, and the mattress’s sleeping abandon 
PEN Cl Tem 
Ass all g Glad al Cus 


To the dirtiness and dipper ever us abandoning 


Between Omdurman!” and al-Sahafa"^ 


LDS a 5ll g Li 6 gue 
(A dl ae g La pda} EDS A glans gae (fe 
ABD (ru S cod Calls 
Protect as well adhere to your nafs obey it not 
123 The second largest city which with Bahri and Khartoum make up the Suda- 


nese capital 
124 One of largest suburb in Khartoum 
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No neighboring enemy but it [your nafs] 
Be aware of and your age catches up 
And sit at the khalifate'?^ chair 
qr es o gl Ob opea OS 
cia ju QUU dias 
Be vigilant to the sleep is abandoning 
Shaking, your tears are pouring down 
(mM Y hla j (ul 
le ii Y plas 
To your kinship deserted they not 
Reaching them, cut off theirnever 
GMa cst dla caus 
Aie Gsi Y aSilin 
Abandon your duniyaand divorcing it is thrice 
Between you together cut off any ties 
WY) yi Cpa dat 
iää Jà ly) cit 
Be aware of its [nafs] worst falling into the forbidden 
Fear your Lord, and curiosity leave off 
Cá gua gll Jals ule oS 
CAS (P) iai 
Be a devoted full perfect [murid] with the descriptions 
Actualized, a sharia’ follower as well a Sufi 
ci gag jail Cpe pull 
VIVE ET vad 
Wearing of hairs and woof 


Your sun rises with no eclipse 
e ASSI Luli a gill axi 


125 (And [mention, O Muhammad], when your Lord said to the angels, *Indeed, I 
will make upon the earth a successive authority." ) [Source: surah2 verse30] 
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aali Jai caa Jai 
Blessed the folk our people the most honourable 
The people of love, the people of good manners 
puta guid (ul tals JS 
paly agi cya 
Everyone to his nafs is so prohibited 
Of the doubtful matters, as well the forbidden one 
Ah 5 JS Qe thie y 
Alabang oh Ual dua 
O the savior of every predicament 
Send Your blessing upon who came to us, with faith and power 
ihle aki Lal oe. y 
hla 5 Uh ju ca b pina 
Burai whose always deed is a fault, from cancer and clot keeping him 
safe 


Adding to the above of odes on guidance and Süfism is the bellow pate 
:tern. Listen 


call JU Usi) sacas anual] gai aÂ Ji 
Taking the steps toward the Masīd erases the sin 
The prophet said 


ha (ul 

41, jig dà gal ¢ ga 
Abia Lal ga duds 
Alta cya (Bá s 


Abandon the slowness 
Hungered your belly and tied 
Always downgraded your self 
Keeps it off the messiness 
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eua Ü e" OA 

Ala gll à and) sit 
Ua gat) ss Lau 
Us gadis (5 duas cya 

With no garment 

For dhikr sit down on the earth 

With the Names [of Allah] always seek safe 

From whoever goes extreme and Satanized 


Ux] al 
lbs Cell g spill Gye 
Ura e Sall Cay 
Warg galsi eii 
The authorization has been approved 
From al-Junaiyd and Shaykh At’a 
The forbidden eradicate 
Pull its eyetooth out 
PP TAS 
Usi] a gill (s ph anl y 
Ua&NS Abu, A 
phil) Wats agi 52 5 gis 
Abandon the cover [sheets] 
And let away the sleeping love and drop 
Strive and be vigilant like the Grouse 
You will gain victory at the Day of removing the Cover 
Uni ud y 
Usi cya Calg o gill å 
Usi ai ASIAM ie 
Ud CSI Ue cuál g 
Don't go in anger 
In the folk and excurse whoever make a fault 
The diseases of the Daniya get rid of 
And the gray-hair on cheeks makes its line 
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Us;ii y 
Usa 5 La (305 
Us gi Y i 8 


UB Y alga äi 
Hold fast 
Falling on the stones causes wounds 
Into the life’s mess don’t fall in the trap 
Always spend [money] don’t make your hand-tied 
Usi] 
Usi] o 98 (uto 
Uis g Adil (adi 
Unidad y da Abed å 
Tighten the belt 
With the utmost zeal in the night always rises up 
Strive yourself 
In dirty never combs your hair 
Wil aac 
Ua ti qid uil glia 
UA L| glad 5 all 
Unt} gió gy quale 


The number of taking the steps 

My prayers to the eraser of the sin 
Al-Bouri whose deed is caused the anger 
With it [ode] excuse his faulted heart 


Another ode and guidance and tasawwuf is the ode of ‘we Crossed the 
Boundaries [of what is right], (futna al-Huduud) 


In this ode al-Burai points the finger at the collective we, arguing that Su- 
danese have opposed the ways of their grandfathers and that this has gotten 
them in trouble. His main point in this poem is that it is the glimmering things 
of this world, money and women in particular, that have made us lose our way, 


and because of this —repentance is good (al-tawba khayr). His willingness 
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to talk in the sometimes uncouth language of the simple folk, rather than the 
often obscure discourse of the SufiShaykh, was clearly a key to the success 
of his poetry. In lines such as —We lost [our way on] the road to witness- 
ing God with our desire for breasts (darb ash-shahuud wadarnaahu bi-raghbat 
li-l-nahuud, al-Burai's mastery of a frank and popular style can be clearly 
observed. He continues by pointing out that in addition to the distraction of 
women, our mere laziness has made us sleep rather than wake up and pray at 
night; we take baths to appear clean, but inside are like animals; we defend 
interest accruing bank loans (ribaa), and for this we will be dammed to the 
fire. For al-Burai, Sudanese society, in its desire for the things of this world, 
has crossed the boundaries of what 1s appropriate in religion and for this he 
councilsrepentance. ?é 

Agaa jG) incid Las, agaat Lit gå 

JA A, gi 

We crossed the boundaries [sharia limits] 
We left behind our forefathers' traces 


Repentance is good 
3524 Gl uil GS e us a 938 ai Uta 


[The abode of holes [duniya] deceived us with beautiful cheeks [girls 
agga oa] Ud), sogad à 


We betrayed the pledges 
We turned looking like the Jews [in behaving] 


35411 GE cop o 3L. 39g lll Gs 
The way of Witnessingwestward of al-Nuhud [city in north Kordofan] we 


missed 
dga Cul s Gia i, a gun! ia 


126 Ibid: 289. 
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Likewise Ithe ions to the life and others [people] we turned envious 
dea 0.9. Cag aed o i Ca, goal LAG 


You find the bodies [of humans] from outside pleasing, while from inside 
so black they are 


35i ened Cana ually .. 58 ) dallo 
At night we lay down sleeping 
And truly, the religion has turned judge with money 


455 gll GIS eua] gad.) ag oM 


To the people [through bad things] leading we 
Towards the burning hell 
agaa Dll SSA oi, a gal Gob us 
It [dhikr] has to fade away 
The light of dhikr and the eyes of [weeping for Allah's fear] turned in 
rigidity 
JAŠI) gni La aay ., 3 ganll p Ln 
The pillar [prayer] has been lost 
While our wound never been healed 
d grad! tras Gua Lila age Liked 
We missed the deal 
Failing we, having the brightest star 
agua Le Galil LAL ., a ss aga US 


Every day comes finding usreteriating backward, not forward are we 
directing 


2g AILS Coa Uillaà ., 1954 ag JS 


Every day [behaving] like demons 
And our deeds turned likewise the monkeys 


2323]! Gay. iÀ GUL, ag yh Jaai 
We carried loads of sins to hell wretched is the place to which we are led 
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3522] g (Gill US 5. a ga gll ca) 


The Lord of existence gives us the good fortune to piety and prostration 
[prayer] 
359 Sal. Ade ha spa gll S 


The best of creation [Oh Allah] send Your blessings upon him, and to 
al-Burai be generous enough 


https://www.youtube.com/watch?v=ud-9ITNuAZs 





Laan ja dill aras g BL Lge Wal oca ill auus a ll Áo. 


The folk's ship in the name of Allah is its course 
By it is the rescue and in the name of Allah is its anchorage 


WY ga Ctl cio 6 uua ol) ga Gg pibeall JÀ Jaa ule (s as 


Sailing on the sea successful those who on its board 
To the Presence of its mawla the Lord of the Throne 


Waal 5 Uy oi GAN Ad CBS 38g Gall gà Je Gaull 


And the meant sea is this world 


The creatures from its earliest to the latest have sunk on 
WU Ga JS gagi 4a, all (A Oiu Ge all Gi gS) aie aM 


On sea sailing, it is a must to have ships 
It is the tariqa that guiding whoever has gone strayed 


AL age eA sa s C oll ad ed! ogada cilia g 


And to the ships there are sailors 
They are the Shuyukh, whose mawla by them Has blessed 
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de) clavi s (auall s Gall aH oaa ji o gil ALi ji 


Those are the folk whoever accompanied them has the gained victory 
By love, truth and courtesy is its highest 


ah ihal cad y QUES (le. AS. a (s gii s alll ple | gis 


Upon ilm and piety had they built their path 
On the Book [the Quran] and al-Mustafa Taha’s guidance 


UL lhaia Lil uà ui Cà ja. ce gi Do uisa IS 


And each building to piety is lacking 
On the edge of a bank to its bottom will definitely collapse 


Wall js cuis ilad aab) Aiu aia uA ol Gall y 


And the Shaykh is the first condition and followed then 
A food [lit. piety] and amount ride, so great ever its traits 


lilaa agl g Lis a 51 Ugh Qd gug iiig 


And companions as well weapon [ablution] said our Tayyib [Shaykh 
Ahamdal-Tayyib]127 


wvShaykh Ahmad al-Tayyib al-Bashir in Süfrteachings says: “the assistants of the Sufi 
path as well its necessities lawazim, and the travelling to Allah tala would never be 
achieved, only through five ahruf (letters) which are: khazazrasos»20— 
V Kha: A knower, expert by Allah tala, khabir arif bi Allah. 
v The first zai= Food which is piety taqwa, zaduhu al-taqwa. 
Y The second zai= the zamla which is the hima, that assists on the arrival, to 
the source of the bounty. 


Y The ra = the companions refaq, who are the assisted brothers on the path. 
And the seen= the weapon which the foe is terrorized with. Whosoever travels with 
these five, to the presence of Allah, attains the eternal happiness, and the everlasting 
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Adhere to its reality and comprehend to its meaning 
Un) gh añ Lanla LS] 9 Uhi Sy (s gil palacio ala 


Sit with the people of ilm as well asthose of piety, and be quick-witted 
Dutifully, God-fearing, forbearing and a man of patience 


LIAI alaia ail iua, yaaa) Ci) SAT C sns pall JU 


The murids have obtained to all of their good 
Just with the accompany of the folk, in this world and the hereafter 


Lej Cu ga ill iial i Uus tabal Cilla Lal JA ad culsll g 


And the dog has gained the victory when he sat with the righteous 
And of the paradise its highesthas it obtained 


LaLa Cag st} (rà (lul, aguls ) oI )À GIA GA ele o 555 


And it's [the dog] mentioning has come into the Quran that we recite 
[And their dog stretched]"5 in the cave surahthere will you find 


Lala 4258 Ce Lisl g aas Wa Cam Cf Ally abel) cá ux 


The leather has honoured by the Quran when it became 
Stuck of its closeness having a high standing 


ana ghey S as US ui Abid o] gi] ALS acl 


By the mouths of the whole [people] turned to be kissed 
bounty; for it is the source of the intimate awaliyya and tamkeen witnessing, and 
talween. [Source: Abdulgalil Salih. TheRevivalist of Sufism in Sudan Shaykh Ahmad 
al-Tayyib al-Bashir 1742-1824] 
128 Surah 18 verse 18. 
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Seeking [people] blessing 
Lala) ll) (pany Ania yl MAS g (uà LE (ulla s 


And never sit with a transgressed wealthy [person] 
Also the non-mahram129 for her gazing making the blindness of the heart 


Ail cula] (8 gis | alae le Xia pi Lala ilS 


And [never sit with] a liar, a foolish as well as an innovator, who with 
immorality in public has wreathed Allah 


My Lord, with the whole folk [Stfis] I asked you 


129 Mahram is an Arabic term derived from *haraam' which literally refers to something which 
is sacred or prohibited. In the terminology of Islamic Fiqh, a non-Mahram is a person with 
whom marriage is generally permissible. A Mahram is an unmarriageable person with whom 
marriage is totally unlawful at all times on the basis of kinship, whether he or she is of uterine 


relationship or not. 


A person may be Mahram because of any of the three types of relationship; (1) blood ties (2) 
breastfeeding ties (3) and ties by marriage. Enumerating the types of Mahrams, the Quran says, 


"Prohibited to you [for marriage] are your mothers, your daughters, your sisters, your 
father's sisters, your mother's sisters, your brother's daughters, your sister's daughters, your 
[milk] mothers who nursed you, your sisters through nursing, your wives' mothers, and your 
Step-daughters under your guardianship [born] of your wives unto whom you have gone in. 
But if you have not consummated the marriage with them, there is no sin upon you. And [also 
prohibited are] the wives of your sons who are from your [own] loins, and that you take [in 
marriage] two sisters simultaneously, except for what has already occurred. Indeed, Allah is 


ever Forgiving and Merciful” (4:23) 


The following verse of Surah Noor also mentions some Mahrams, 


ec 


.. and not to expose their adornment except to their husbands, or their fathers, or their 
husband's fathers, or their sons, or their husband's sons, or their brothers or their brother's sons, 
or their sister’s sons...” (24:31) [source: https://www.newagelslam.com/Islamic-q-and-a/kaniz- 


fatma-new-age-Islam/what-is-mahram-and-non-mahram-in-Islam/d/120078] 
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An opening, ilm as well a reason that knows Allah best 
Lah gud clad) GS (oA Gaii yee panel) å Atlas dl g 


And by Your grace accept my excuse in neglecting 
You Who Has created the Things and made 


La) 585 call Sy Gadi agli g Ul oaia) cai ellas, ies 


And by Your grace forgive the sin of those who have belonged to us 
And grant the nafs it's piety O the possessor of the bounty 


lalaa cud Da) eai hs Lay JU que ull eimi ae ol Ui 


Say ‘Abdr-Rahīm’s al-Burai has gained satisfaction 
And has followed the way with what has sweetened its traits 


UALS 5| au) a Bolg uel Yj) iaa (uS jl uil (ple 


Upon the prophet, the eternal purified, and the chosen 


The ever lofted, as well as satisfied of Allah blessing and it's most puri- 
fied [be upon him] 


1301 jm dil auus a pill Anu. c SS p UI sicut]! gg YI s 


Moreover, [upon] the households well the companions and the followers 


Whenever the folk's ship was mentioned, in the name of Allah is its 
course 


https://www.youtube.com/watch?v-T-WhyhGtHyg 





In ‘al-Wasiyyaal-Khususiyya’, the private Bequest, the Shaykh sends his 
worthy advices, hoping holding fast on the purification of the souls 


130  'Abdal-Rabim's. H. Ahmad . Diwan nur al-Dujona, p170. 
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grau aL) s lul ce Las 
JAY) y cà, gll g ab! gills y 
With laziness you’re nights and days have got lost 
And by the occupiers as well delaying and hope 


Lgs patting isd agi 


I sacrificed you rising up and investing what has been remained 
For the laziness naught bring you so close from Saturn 


Jali alla e s clea! Jd 


To your clothing always purifiy of any act, that you may be scolding with 
Before the death and do the righteous of the deed 


canoe uf ajeg aja adi 
Jal A y Ga ia ule OSs 


Be earnest and with decisiveness as well determination confused not 
And be aware of the sudden attack of the death 


Laii aa 511 Jai Aida GS) y 
Jal fa (s ill s Ae all as 


And mounted the people austerity's ship, breakingthrough 
The sea of contentment and piety but with fear 


Arana IL (8 BG ll CJ 
Stall agli Ss 5 gine 


Surely the increase in the worldly life [duniya] is a deficiency [to you] 
Filled much with the sadness as well of the diseases 
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41 adl JETI oaa ll ae 
18 Jay Ca jan Qai € gi 


Endless its [duniya] construction wrecks the ages 
Has there any alternative for the age? 


Gi ad AU dli il y 
gig st) Jas uil y Sd 
And occupy yourself with the Hereafter 


For its living is better131as well more enduring at the eternal abode and 
with friends 
asa dilly cael daa dial g 
Sarl) Cpe Gall (f (gii ls Y 


Take the way of guidance holding firmly with Allah 
No of what of this world [duniya] has separated from the ways 


434 y eut ¢ yall qual gi 
AGN eua Y iu july 


The man's humility for the highest lifts him 
And the dignity and honour is by dependence on Allah nay by the tribal 
prestige 


aasi ó Kig Aldi JS 
Jae h aSlatl cyagáll aie 


The pride abandons and recites [the noblest of you in the sight of Allah ]'? 


131 {And the Hereafter is better for you than the first [life].} [Surah 93- verse4] 


132 (Indeed, the most noble of you in the sight of Allah is the most righteous of you. 
Indeed, Allah is Knowing and Acquainted.) [Surah49- verse 13] 
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To the Guardian the most righteous of you without argument 


ad Vig ata s | ib aa y 
9X s eC Jal SI Es 


Have mercy on a poor and a needy as well an old man 
And care for orphans and widows and give generously 


GS à atl ci ga Ay] uel; 
deis aS dil iiag 


The dead of the night willingly rise up;to your Lord is a worshiped 
And seek forgiveness before dawn as well as pray and supplicate 


"EE PY Y m 
JSI Da A gana Glagall Js 


The counseling of the folk [Sufi s] after istikhara!? 
In all tasks is protected from falling into errors 


GI CÀ gea adil) (shy Sus Cy 
QI 5 a gical pail) silos 


And whoever sticks to his own self opinion will see 
The outcomes of the ill-omened regret and shame 


i45 Ui Jg V s Guat Y 
d^ ure QUI s Hn Quels 


Don't be anger nor be in hurry you gain guidance 

And gently go on working with steadiness towards the perfection 

133 Ibn Hajr said, commenting on this hadith: «Istikharah is a word which means asking 
Allah to help one make a choice, meaning choosing the best of two things where one needs to 
choose one of them.» ... Istikharah is done when a decision is to be made in matters which are 
neither obligatory nor prohibited. 
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| ganda 3b à ill Ó) alas! nal y 
ually cis uall Cá) se. 


And to your Lord be patient for the folk have obtained 
The results of patience likewise the apples and honey 


yal Cal el 48 all C, 
JAIN Qa à) Y gj Gad y 


And in the tariqa [Sufi path] so a lot of obstacles to whoever is followed 
And whoever sunk in the sea get Stuck in the mud 


edi Ca jS Äl ull utile 


Associate closely with the people of the good, and be aware of being 
away from them 


How many bad intimate friend has led to the defect? 


Ad dan} dial aad 
Jill ge gru gih wil fius 


The owner of the musk would offer it [pleasant Adour] to his assemblies 
While as in the saying the iron-smith blowing bellows burn the neigh- 
bour134 

aila Cas 38 uA QAI S 


134 Abu Musa reported Allah's Messenger (#) as saying:The similitude of good compa- 
ny and that of bad company is that of the owner of musk and of the one (iron-smith) blowing 
bellows, and the owner of musk would either offer you free of charge or you would buy it 
from him or you would smell its pleasant odour, and so far as one who blows the bellows is 
concerned, he would either burn your clothes or you shall have to smell its repugnant smell. 
[Source: https://sunnah.com/urn/263610] 
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Ji gh ue Gs Sui ud 


And the palms to the people have overwhelmed its benefits 
While the bad is a plant uneatable 


eh salia (s gill, 54S] QU 
dels eue Is ad lal Y 
With piety the nobles have gained their ends 
By Dirhams nor goats and camels not 
455 il (à coxa citis) ue 
RAN cya 4 à as ASI Guy 


The subsistence living flows in the heart its rest 
Wretched the increase [in money] of how draws its problems 


Crab eM) canal g call cg sias Y 
cold grill JS Ge gh s Atle 


And not equal are the living and the dead 
Whom his life is lost and is he from each sentiment is empty 


aial ga quand Y Si ai 
any 458 sla adic a gills 


Allah is great that His gifts are countless 


And in Him, the folk are alive [with good righteous deeds] so take and 
ask 


| gagů Lay shal ye ad yes 
all ESL ga Sal Gi 


And other than them are non-alive never comprehend 
That life is just the repairing for the work 
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laica o2 II ob ud (aai al C 
Jad uis dea uà o4 ox g 


If you didn't believe with strive travel on earth 
And for people search in plain and mountain 


bilai (s gil ob gl Sia AD (jl 
Jalg p gull ash Gallai piali 


Never will you find like the people of piety in good living 


So be aware of the assemblies of bad folk and of those who practice 
sorcery 


palia cula (ya s étail g 
halg Sal £135 Oa All s 


And the disobedient and those of the strayed madhib 
As well as those apostates, the apostasy of cunning and tricks 


Abie oy (iacu g cm gid ply 
Qi ses Abas GU) (ria 


With Taha the master of the messengers, forgiving my sins and to me 


excuse 
Even the faults have turned grand of mine 


iaki Blea 5 å pall Ad Aa 
coll gta 13 ua yall dl gie y 


For Your abundant generosity ofYour grace has aspired me 
Moreover Your waited forgiveness is the end of my hope 


ly Gali fae g dine) is 
QA $30 e y pa ae 


And say O ‘Abdr-Rahim to me I accepted you a servant 
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To catch the [earliest] caravan of the earliest masters 


aginla (28) 5 (i caa Jadl y 
SRE Qu GLa! GIS 28 d 


Promptly include [in Your acceptance] my heart-lovers 
135 


And satisfy their needs, surely, the Man was created of haste 
calh Le alui) ga bhali ai 
SSW) A JAA pihal ue Gant 


And then the blessings with peace 
Whenever the sun rises, upon the chosen in eternity 


lt E gles oes sua SS 


And upon Abu-Bakr al-Seddiq and Omer the purified satisfaction 
As well upon Othman and then Ali 
uat (ga) T Cun ll y 


(13 QS 5 A (uM Buil ul 


And upon theTabeen'* the way of truth our leaders 


To the way of rescue, to the paradise, as well as of each wali 


135 (Man was created of haste.) [Surah 21- verse 37] 


136 The tabi*ün (Arabic: &5-XÁl, also accusative or genitive tabi ‘ing, singular ta- 
bi‘&4), “followers” or “successors”, are the generation of Muslims who followed the Compan- 
ions of the ProphetMuhammad (sahabah), and thus received their teachings secondhand.[1] A 
tabi‘ knew at least one sahabiyy.[2] As such, they played an important part in the development 
of Islamic thought and philosophy, and in the political development of the early caliphate. 
[Source:  https://en.wikipedia.org/wiki/Tabi%27un] 
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Part XI 


Ode on tariqa and sharia 


“Verily, the tariqa is sharia ode’ 


Call! Jani Qa powell 968... ec sll gy sally gia al ia 


Whoever never believes in the clear and plain path 
He is the one who wrapped by the heinous argument 


CEA pall giu gle dd Ain y Ana A Gy all | 


Verily, the [Safi] path is the abiding by Sharia and Reality 
Has been built upon the practices of the Opener prophet 


Celle) Jà3 gyal 5 gus ja... odd J (u$ pled Gtis Lal 


As for its proof in the Book, it is there in His [Allah] saying {Say, “This 

ismy way ;}137 

From the Surah of al-Sidiq [Joseph] the grandson of the righteous man 
[[Jacob 


Gall yaad ule gall gg... o gial Gill cull Gia É 


It has been authenticated the inculcation [talqin] of the prophet to his son- 
in-law [Imam Ali]138 


The husband of al-Batool [Fatima] in the correct hadith 


137 Say, “This is my way; I invite to Allah with insight, I and those who follow me. And 


exalted is Allah ; and I am not of those who associate others with Him.” [Surah 12, verse 108] 


138 
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Glu JIS cj Qi s Boh... AGE ahh uaa AX 


It's [the Suft path] pillars are silence, watchfulness and seclusion 
Hunger and eating of what is so righteous andhalal 


TU os gh Jas US Cy... o pals pail 52 ad 


The good news forthose in charge of its affairs 
out of any excellent strong and successful 


” 


TI x pbn Vy esta. A1 agri dll c gia Lye 


By the assistance of Allah, they sold their souls to Him 
They have the glad tidings with a successful great prophet 


C.so 3 ci S uta Í yds. ag il là (A cie Uall ile | 5 jane 


They have exhibited patience upon the obedience in their seclusions 
A time without air-conditions neither fans 


Cola Copel) càsadu ASI | alga Cpe ASÍ aki aA ata yg 


And their souls Struggle greater than 
The jihad of the infidels with sharpen causing wounds sword 


Gua Ql is gll Bg all... Lal g (s gally (Sall 19S 8 


They leave the attachment with the other [than Allah] and 
They have held firmly to have gains 


Taag ci sa O3 GÉ Y... (231 OS eai Gules eae 


The clouds of their good have overwhelmed all the people 
Never being a difference between the fighter and that one in peace 
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TAS cially Cali Lal... 48 3 ell Glia els 


They have the kindness to the orphan as well the tenderness 
For the needy and the striving weak 


Clue Ae iss 81agll Me ce sinc A iy iai, Já 


By your mouth seeking the blessed kissing 
The hand of the guides as well of that every righteous servant 


Tilas Ji s (S34 s... alia’ Cy dell Jai JIJ Le 


For those people of science still between 
Surrender, an embracer, kisser as well a handshake 


Geile ads agin sl | quali... Gly Leb dls lysed! asl 


There is no blame if they have to get drunken or become ruptured 
And even if they danced without weeping out of their happiness 


For the dancing [of Süfis in dhikr] have been narrated in Jafar hadith139 

139 ‘Ali ibn Abi Talib(ra) states: 

iie ÚI ey ke 5E QUA Hite Ge GRY ol be ds) UE) ple G4) a) Lis 
pis) Qd; LS Dash gyja cob 3 OB Qd S1» Eis asse di be al OL 
pS s digi Qd a US uio Sal gh Lg LG 235 elgg asd Odi quii pe ces eal 

Aswad narrated to us that Isra’il informed us from Abi Is-haaq from Haani ibn Haani’ from 
‘Ali ibn Abi Taalib that he said, “I visited the Prophet (Sallallahu ‘alayhi wa Sallam) with Ja'far 
[ibn Abi Talib] and Zayd [ibn Harithah]. The Prophet (Sallallahu ‘alayhi wa Sallam) said 
to Zayd, “You are my freedman (mawla'i), whereupon Zayd began to Hajala (hop on one leg- a 
type of dancing) around the Prophet (Sallallahu ‘alayhi wa Sallam). The Prophet (Sallallahu 
‘alayhi wa Sallam) then said to Ja'far: “You resemble me in my physical form and character" 
(Khalqi wa Khuluqi), whereupon Ja'far began to do the same behind Zayd. The Nabi (Sal- 
lallahu ‘alayhi wa Sallam) then said to me, “You are a part of me and I am a part of you" (anta 
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Which have been authenticated between the hands of the counselor 
prophet 


CU GuISS (s gill GS JA... Sie Aa gad ead y 


On them [Süfis] listen never the saying of a denier 
Empty of piety likewise the barking dog 


Cath ohi ol ab IST. GeO! uiis ela ag ala 


To them surrender so as to be on the safe side as well be lofted 
And whoever harms them inflicted with ordeals 


Celle dan à gig Í pa... Asli] Ay E Gul Gab ga 


My Lord grants me with repentance and returns [in repentance] 
Patiently and successfully for the righteous deed 


alg Bang (Iul E 9L s.s, pail gS Gad Alle Jad gai 


Hoping from the grace of you a good conclusion 
And reaching my wishes and preserving my limbs 


qui das LEN Lg be ca... Allg cyl (gle SDLuall a 


And then the blessing upon the prophet as well his household 
Those who have perfumed this world with the spreading fragrance 


eel gll cay adus (gies al Ga... Sub ual s ue yall Le 


Whenever al-Burai has written the poems saying 
Whoever believes in the clear and plain Path 


minni wa ana mink) whereupon I began to do the same behind Ja’ far.” 
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Part XII 
Ode on Süfi brethren 


| gall al a iiy Le 
| gpa 9A 


Never pain me but only the reunion with those who behave truthfully 
For the good they have hasten 
sida g | gái adal gi | gll gli 


Those who committed to their litanies with completion as well doubling 


ENTIRE 
FONT 


Their trees bearing date and nabbaq'^? 
Their colours bring gladness sweet in its plate 
Il g | oa 
| gäll aS a g Savi | gad as 
| gic) dag dil i te 
They opened and locked 


How many timesthey have tied feet, and how many they have freed 
Lovely in Allah and by Him they have adhered 


TONER NIE 
LÄ A s | gram 


140Ziziphus spina-christi 
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Reciting their Quran Nun"! and al-Falq'” 


They experience the Union and Separation 
LA aatal Aa yg Salen 
| gym QUapill Ll guy cun 


With happiness and comfort, they have performed miracles 
By wrath and anger, to the devil have they has burnt 


| gf sadi g 15351 cg USN) | gate 
They mended the drunken, the adulterer, and those who stole 


ud) Cá ga 
Jg s I guila ah lial alika 
| skull] | galba Ig Lil S 


In the midst of the night 
They covered their robes they sat down and arrange [dhikr's session] 
To the universe have lighted and mend those who transgressed 


gig | ou i add! (ya ga co 
| s&lai galls 


In the fountain of the mystery, they drank and cause the drinking [to the 
others] 
With the truth they uttered 

| gäil Lal ab e Lai csl police 


141The Pen is the sixty-eighth chapter of the Quman with 52 verses. The Surat describes Gods 
justice and the judgment day. Three notable themes of this Surah are response to the opponents 
objections, warning and admonition to the disbelievers, and exhortation of patience to the Is- 
lamic prophet Muhammad. [source: Wikipedia] 

142The Daybreak is the 113th chapter of the Quran. It is a brief five verse invocation, asking 
God for protection from the evil: © Say, «I seek refuge in the Lord of daybreak C) From the 
evil of that ...[source: Wikipedia] 
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Their stomachs are thinned who never eat much 


1583 55 Lola s ala XI da 


The bond of the family ties have reached and repaired 


liie Cha AI sb os si as 

| gig giLa 

How many times have they nurtured, elevated and to the souls have 
released 


Purified they are and cleaned they being 
| gä 33) La bå ial 9 Salen 


With happiness and comfort they never in a dilemma 


gie 19S i) À GA 
With love to Allah, they wept and embraced 


Lgs g | gà aA gel | gil 
| G85) Lea 
Extinguish to their whims they killed and hanged 
Always in consent they are 


SARE Cus col alll Guasld 
| gaii | gl) abl ay 


Rising the night till its dusk 
For Allah theirduniya they have given as well have spent 


| ga SAU, palace | oi) aS 
How many time they nurtured the needy and to the good spread out 


223 


Bura’i of Sudan 
An Anthology of his Safi Praise Poetry Dr. Abdulgalil AbdAllàh Salih 


cos CY b. 
B99 9065 AUS Gil glia 
53 TË Gà bd Lal (tf 


Alight shines not ever 

Blessings likewise the thicket'* its fruits and leafs 

Pleased the one [Muhammad] who never write in tablet neither in a paper 
95 Je call s att (ue ul 


Al-Burai to you hashe comes, and the door has knocked 


Part XIII 


Odes on praising of al-Burai's Shuyukh and tariqa 


This ode is composed by the Shaykh praises his own Sufi path, listen to 
him saying: 
AUS (s gll epica! (s giá Slay 


The men of piety, their foundation is so strong and solid, the Sammani- 


yya 
CIE ue Oy plea 5955! Qo 
b gall jb 6 9S agen gd 


The men of pitcher [indication for constant purity] so patient complain- 


ing not 


To their souls by the iron have they burn [mujahadat] 


Bo All | gll oll g pali Shay 
BY taa 18 gall ob Cu Sula 


yey 
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The men of the traveling in the night who accompanied the prayer mat 


[abundantly of devotion] 


So grasped the most trustworthy handhold with no break to the bond 
never occupied with selling and buying [trade] 

8 glall | gxà IS gll Slay 

BALI | ga jx. g glali Cual; 


The men of khalwah [seclusion] who [by their supplication] removed 


the calamity 


Avoiding whatever comfort it is, who hungered to themselves [for de- 
votion] 

B 35 I gisi Led gill (us 

TED alió gial | gaili 


The men of ecstasy who they never deal with bribery 


Who have divided the supper to the neighbor even if is so little it is 


B gll | gan 518 gu lay 
Bal aS Dido gall | gail 


The men of an excellent pattern who shun away with the women 


Those who generously clothed the naked, and with no hardship so le- 
nient they are 


8 gla agullld gall (Jus. j 
sI agal NS cni! (al | 


The men of the footstep who have the power [authority] 


The lands of al-Fadwa [site of the Presence of prophet and the saints] to 
their footstep is folded/rolling up 

B 942 | gS iliS gaali Slay 

8 942] Cw glans 93 aga gif 
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The men of clarity who to the lusts are abandoning 


Their heart always loves the sitting at al-Sahwa [the household of saiyy- 
da Aiysha] 
gill) jil git 5 
cs. SI] Janua gall (ue pall 


The peity's blessing is so Strong to the treasure of piety [Prophet 
Muhammad] 


Al-Burai always with the strongest bond finds strength 


Also the Shaykh has written an ode on the founder of the Sammani- 
yyasufi order, qutbMuhammad b. Abd al-Karim al-Samman [1717- 
1775] to whom his Sufisanad is ends. Listen to him: 


Ce 3I Cuna ulta 
Sammaniia is the niche of light (misbah) of the time 


QU uo cju 3 cauaa 
celles) OS IUS Canals ggio 


The niche of light of the time thatcame with the safety 
Like the Yemeni corner, with guarantee and protection, famous is he 


ABs Jitla inla MAU 
A a gles AR; dal] cuit) 


So busied to himself witnessed [to the highest Presences] never went into 
heedless a moment 


The one who to the tariqa'sis the disseminator, with the sciences of the 
Truth 


Ugg ie Gila Agua g Gla cll 
144 The founder of the Sammaniyya Sufi order, born and passed away in al-Madina al-Mu- 


nawara [1717-1775]. 
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hn ohall y Aga US Da us 
The one with the good handsome look 


Always from each direction,[seeking guidance] the people to him they 
flock 


aay à aS Jurall ate 
Jula jali halla quit 


The one with honeyed-sweetened cup, how many time has he to Allāh made the 
attainment 


The one with the known noble descent to As-siddiq!? so chained, well-connected 
Oå ja à | Alta gi aS 
iial aj å Uya Gia cA y 


How many times has he enlightened a city [land] and how many has he guided 


guides 


Give [bounties] ofthis world as well of the faith at the centre of Madina [prophet's 
city] has dwelled he 
Jl glasg Dina cil xe 


Jal plall jla jana as 
To the Lord is acceptable and how many time has he authorized a disciple 
How many times has he issued an ijaza to those in Sham and Hijaz'*° 
A | 95 98 ci gala cl (ue all Qd 


aly ci pan dy caa iy 


Al-Burai said to you [al-Samman] that to you is he affiliated [spiritual sanad] 


To become a lover ofyou and in the Presence always comes after you 
145Abü Bakr, also called al-Siddiq (Arabic: “the Upright"), (born 573—died August 23, 634), 
Muhammad’s closest companion and adviser, who succeeded to the Prophet’s political 
and administrative functions, thereby initiating the office of the caliph. [Source: https://www. 
britannica.com/biography/A bu-Bakr]. 
146 He has authorized notable students in Sham as well Hijaz. 
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8 a Cth gall bya JS il glia 
Jiul gpa ct ag alle ae 
The number of who stood and passed in his traveling keeping on 


Blessings each moment be upon the good [Muhammad] the son of Murrah 


Part XIV 
Ode on socialites 


gd lay dalji. Qual Chad gdi Baia 
My dearest friend preserves half of the religion by marring the religious 
woman 
colts Bialy qua e Aud, Qi ag: UST G 
Coll) cob coi gS) Tho 3 .. Gall c Ud n 


O our sovereign Creator of the Deen’s Day covers my honour and pre- 
serves my religion 


For the marriage of my brethren in the religionto us ease [the marrying] of 
the religious woman 


AS g jia Le Ay gb yall o, AS g puall Ap. g di 
AS g pda La Aalli g Aue ,, AS glaa Jy Asia c 9 ll 


That the blessed wife the well-desired the non-abandon 


For the husband is so obedient rather is owned [to him]----so good, and 
sole as well of no partner 


ela s qlla Aui gi. GaN Cell) tall 


ith Usu mean Sabi seal TII c oe 


The secure good land emerges its vegetation valid and good 
Love the husband and to him perfumed she 
So to be good energetic 
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isle (ya lgan alls, ASLag Bal ghual cal 
ASTA 9 C gully a god ., AL cil lo dq 
Of excellence princess and queen 
Safe her body of a disease 


Honor you with that perfume 
Oud and rubbing and dilka'*’ 


942.33 gall A Ana. stag ul putt Laila 


333 Ale GJ ole., spay AL Aaa uid 
Always on his face [husband] smiles, pleases him in his back [absence] as well as 
in his face [presence] 


She always the qibla of his face 
Caring for him like the mirror of his face 
iaa uà siad de, sila uà gie à ud 
SG ghai La]. siga nai gy 
She is his partner in his life 
And his intimate in his bed 
By her, his sins being erase 
And his intention turns good 
$3555 Sá GIA a, bao gal Bu Ge Gila 
Usa y Glas s ia ., Lady gig (pud Bias 


She came from the best of her land 
She is not [a woman] of mockery and stupidity 
Preserve herself as well her kids 
Moreover house and money and country 
tale cial Cyilly ., tali Y Giai Lage 
Lp Sls Yd ue s s. ani Y dua a 
Whatever you be [in the life] wrong her not 
And the true religion teaches her 
From your bounties prevent her not 
And [above all] care much of modesty and honored her 


147 A scented paste women use to make their skin smooth. 
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Ua] s 4, Lia ,, Aia pail Cpe ey 31 
BRM gia aas, AER g A y Jl Ga 


The marriage from the prophet is Sunnah 
Of which we consent and believe 

From the hell is a protection and cover 
Causing gladness by entering the paradise 


oll 4i Je. gull) Jud Ul ga; JÓ 
AY Gallas daga, ld ci gall $ AI Glu 


Our messenger the best of people said the single is the [person] bad among people 
Abandoning he is, the hereafter, and to the death is forgoting 
Always is he in assembling with the evil 


ASA igual AL g., ASHEN) el Ula] gai 
RSEN PECES 


We dropped to you al-shabka148 and al-shayla149 which causes a problem 


Then the shanta150 which brought confusion--- Sadden the devils make them 
cried 


Cal e Da ul CHAE Da da 
TIH uet Layla. © gy Ae Ll cue all 


Prayer upon the one who by his sharia crowned ---- To me from the folk of the 
crooked 


Al-Burai to the commodity propagates always to the singles marry 
https://www.youtube.com/watch?v=vHv0ukrgzso 
148 Shabka is the gold that you give the bride. 


162 A scented paste women use to make their skin smooth. 


149 The shayla consists of the household goods that you give to the bride‘s 


family: oil, flour, etc. 
150 The shanta is the clothes that you give the bride. 
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qr ll ihal ARI s Cil e ls gail ale 
Let's begin, come on students 
LEY gaill ale ** css by Lin GA 
With Declension and Syntax 
(r2 2] ats Ca f cl Jaj Lig Y 
Not miss never part one 
Of the base of our Arabic 
aly ly pal aS e cabal s e canal 
Learn Present again Past tense 
Accept Imperative and Sense 
(ria lI Cle gf ya Gale} ue T I 
Do not refrain to use sounds 
And read those the regular nouns 
c GAY ol Leash Clb gra GLS cl gi 
“Kana’s” sisters are well known 
"[nana's" sister are there shown 
PT SB Gla) w Sha) (gd Cite m 


With zananto which is a tool 


To explain, say. Lord aid me 
cs pg agaall aY da US a GY oly ol 
“Ann” and “Laam” Izaan with “Kay” 


That denying lam of “Kay” 


qid Gell al galls ** (LAG gl gll s sh (uis 
Add to Aw the Wau, Brother see 
Come the “fa” for answer say 
edad! aS gill g + ikali g cil) ob 


The Descriptive and Attraction 
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What confirms, the Elimination 


ally RÈ Gly ** (uisi Ay gnlall g 
With the Patient that is enough 
But, add Regularity and Open 


alll) Shall t ala ly pasil as 
Learn the Broken, thou normal 
And the masculine plural 
co Cual [aigal g 2 atlas) Gui gall y 
With the feminine plural 
The Primate is there to stay 


23024 Ly iall g ** all $i al 
Those letters to link, reduce 
The excluded, you good folk 
á (uà AMI gj glauua AS Ay gate 
Sibawayhi wrote please quote 
From Khalil’s books as many 
gaa Spell LAI + gall ell Ui 
Borae wrote, said in Syntax 
Covering all the bits of facts 
ig sail aleg tt gall ca pie ay 


When he it chanced to feel conscious 
On prose and poetry 
daa (HÀ 5 C95 ul C gteall s alasy SU Ly dae 


Lord, you opposed Equals as bad 
Pray for the praised in Noon and Sad 


aall s QVI ai e shally ghi cya (Lad 


The best pronouncer of letter Dadd 
Upon the friends and his family 
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Chapter seven 


The Social reformer 


Who is the reformer? 


In Collins Dictionary reformer is defined as: “Someone who tries to change 


and improve something such as a law ora social system". P! 


While the definition of the term ‘reformer’ in Dictionary.Com is: “A person 
devoted to bringing about reform, as in politics or society." ? 


Who is the social reformer? 


Cambridge Dictionary defines the social reformer as: “Someone who tries 
to improve a system or law by changing it”.!°? 


The studies related to the social reform mainly in the third world countries 
have stated that social reform did not ordinarily mean a reorganisation of the 
Structuring of society at large, as it did in the West, for the benefit of 
underprivileged social and economic classes. Instead, it meant the infu- 
sion into the existing social structure of the new ways of life and thought; 


the society would be preserved, while its members would be transformed. 


151 https://www.collinsdictionary.com/dictionary/english/reformer 

152 https://www.dictionary.com/browse/reformer 

153 https://dictionary.cambridge.org/dictionary/english/reformer 

154 https://shodhganga.inflibnet.ac.in/bitstream/106035/101110//th-1887-%20chapter%203.pdf 
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Al-Burai the social reformer 


What Shaikh Al Bur'ai was doing was developing the poor areas in Khar- 
toum, El Obied and Wad Medani by building Islamic centers and mosques 
and by introducing new Süfiactivities. Most of these are areas of displaced. It 
is noticed that he chosed remote areas where alcohol, prostitution and illegal 
acts are widely spread. It is noticed that after Shaikh Al Bur'ai came to these 
areas all these acts changed and people changed into new Sifi activities. Here, 


Shaikh Al Bur’ai could be considered as social reformer. 


It is interesting that unlike other individual Fakis, Al Bur’ai encouraged 
his disciples to have modern education in formal schools and after that come 


to the maseed. 


He encouraged his disciples to study medicine, architecture, etc. Shaikh Al 
Bur’ai worked to obtain means of modern life, but he kept simple life for him- 
self. In other words, he followed the notion that: Al Zuhd bi Al Qalb (austerity 
is by heart). In this point he is like Tijanis who think that Zuhd is by Heart. 


This notion enabled Shaikh Al Bur’ai to build huge economic enterprise. 


What is noticed by the writer during field trips to Al Zariba is the high 
number of the disciples who attended the maseed. More than one thousand 
disciples are living and coming daily to the maseed, 190 and more than 1,000 
disciples come to attend the Friday prayers from Al Zariba, other parts of 
Kordofan and Khartoum. Meeting Shaikh Al Bur’ai was very difficult due to 
the crowdness of disciples and visitors who want him to solve their problems. 

Shaikh Al Bur’ai represents a phenomenon of transformation of an indi- 
vidual faki into a national figure. In the case of Shaikh Al Bur’ai, it is quiet 
clear that rural values of social solidarity that dominated his Sufi discourse 
have attracted large sections of the educated middle class. What Shaikh Al 
Bur’ai did is the crystallization of different values: 

I- The Islamic values with Sufi version, 

2- Sudanese rural values. The rural values are very clear in reviving values 
of spirit of solidarity, communal base of solving problems and all the social 


traits of peasants and pastoral communities. The phenomenon of Shaikh AI 
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Bur'ai revived Süfirural values making them adaptive to urban middle class. 
After being popular in Khartoum, Shaikh Al Bur'ai used to stay four to five 
days in Khartoum, then he goes back in order to attend Friday prayers at Al 
Zariba. This is in order to maintain his Strong hold in Kordofan. What distin- 
guished Shaikh Al Bur'ai from other Shaikhs is that he kept his rural ties in the 
Strong hold in al Zariba, despite of large audience from Khartoum. 


In his 2003 book, The Deceptively Simple: Rhetorical Ideas and Images in 
the Poetry of al-Bura'i the Kordofani, Dr. Ibrahim al-Qurashi lists the kinds 
of social reform (iSlaH al-mujtam) in which al-Burai was engaged by means 
of both his poems and his direct guidance to his local community in Kordo- 
fan: the discouragement of drinking of alcohol, encouraging marriage, chang- 
ing wedding singing practices to religious rather than secular songs, splitting 
men and women into separate sides at wedding parties, encouraging women's 
education, combating —Pharonic circumcision, families. Yet another major 
theme that al-Burai discussed in such poems in the genre of social criticism 
was the ills of capitalism and the moral threats (dissolution of the family, 
shirking of responsibilities to home and tribe, etc.) which arose due to massive 
population displacements caused by the disruption of Sudan's entry into the 
global economy. While al-Burai was one of the Shaykhs who benefited from 
the urbanization of the Sudanese population—in the sense that one could not 
imagine his phenomenon occurring in any other era, as his name and fame 
was carried from rural Kordofan to the capital and then back to all corners of 
Sudan precisely because of the massive influx of peoples to the capital as a 
result of war, famine, and underdevelopment— he also recognized its danger. ? 

Moral Reform and self-discipline 

Shaikh Al Bur’ai concentrated on self-discipline in order to achieve moral 
reform of the whole society. It is interesting that Shaikh Al Bur’ai used the in- 
dividualist doctrine of the Sammaniyya order to reach collective mobilization 
of society. As argued before Al Bur'ai he Started anti-liquor mobilization that 
led most of the inhabitants of Al Zariba to give up drinking alcohol. 

Starting by self-discipline, Shaikh Al Bur'ai managed to revive moral re- 
155 Ibid: 2847/6/5/. 
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form of the individual as a prelude to uplift the whole society. He has a famous 
poem which might be considered a summary of the ethical message represents 
the teachings of Shaikh Al Bur’ai. 


It is important to observe that many of his poems were of more classically 
Standard genres in which the purpose of the poem was praise (madH). In these 
poems too we can clearly locate al-Burai’s positions on key issues of concern 
within contemporary Islamic thought and practice. Though I am arguing for a 
noted effervescence in recent years in madiih identified with genres of individ- 
ual and social reform, this should not obscure the fact that there was a parallel 
burst of interest in praise madiih as well. Madiih in Sudan generally have 
three objects of praise: the Prophet (and often his companions and family), 
God, and the SafiShaykh s of old, the awliyaa“ known in Sudanese parlance 


as al-quum. 
Anti-liquor drinking campaigner 
Al Bur’ai is known for his anti-liquor drinking campaigner. After he has 


been approved as the successor of his father in 1944, he managed to convince 
all the inhabitants of Al Zariba not to drink alcohol.!*° 


Süfis in the Sudan have fought the wine each at his own respective area; 
this has been fulfilled with the assistance of the local inhabitants, and the offi- 
cial apparatus. Shaykh ‘Abdr-Rahitm’s al-Burae of al-Zariba, for instance, had 
assembled his people, relatives as well his murids, and spoke to them about 
the harm of wine abduction, and its bad side effects. He - Shaykh al-Burae- 
had made with them a pledge and agreements core call rests on giving up the 
abduction. He appointed some persons as monitors to enforce that agreement, 
to the utmost of rigidity. 


Fortunately, a lot of abducts had come to give up. Finally, and with the 
passing of the time, people in the area come to forget all about the wine, and in 
fact the odd among them who continue to do so, found no away but, crossing 
the miles away of peoples’ eyes in search of it. 


156 Amani. M. op. cit., p 70 
157 Abdulgalil. Op.cit., P138. 
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The core idea of the above document which has been written by 
Shaykh Al-Burai to some of his seniors’ disciples and dated back to 
1378 A.H, is asking them to inform those followers of his to shun away 
with the drinking of wine if they- the followers — are interested to abide 
with the Sufi path that has been taken from the Shaykh. Moreover, they 
have been asked not to sit as well as cutting ties with those who deal 
with [the wine]. And if anyone of the followers who did in contrary 
should come to Masid to renew the pledge with presenting the sound 


repentance and doing the righteous deed as well observing obligatory 
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and voluntary prayersmoreover performing litanies daily. 
Has been issued by my pen 


I the servant of the folk Abdr-Rahim al-Shaykh Muhammad Waqi 
Allah 


Friday/ 11 of Shaban 1378 A.H 


Cutting tribal, ethnicity and racial boundaries 


In the Sudan the religious brotherhoods also played an important Social 
role. In a country like the Sudan, traditionally divided by tribal loyalties, the 
brotherhoods have in some respects functioned as a social force, cutting tribal 
lines and binding members of different tribes and lineages together as spiritual 
brothers. ^* 


Individuals who attend Shaikh Al Bur'ai's council were from numerous 
tribesthat include: Danagla, Shaigiyya, Halfawiyyin, Bidairiyya, Jaaliyyin, 
Manasir, Rufayyin,Kawahla, Missiryyia, Bani Halpa, Funj, Shuluk, Neur, 
Dinka and others.'^? 





158 Rahman, M.M. The Islamic policies of the Sudan Government, 1899 - 1924, 
Durham PhD thesis University of Durham, 1967, p:88. 


159 Ibid: p 69. 
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Daud the British, in the Masid of al-Zariyba with some murids of the 
Shaykh the image back to 1984 


Collective marriage 


In addition to Madihand mosques building he is known for organizing- 
simplified marriage celebrations in Al Zariba for the youth. One of the main 
activitiesthat attracted the attention of Al Bur'ai since early 1950s is the sim- 
plification ofmarriage. He Started projects to help the youth of low income to 


marry with low dowry. 


Clearing the illiteracy 


Shaikh Al Bur'ai was aware of the importance of associations. He used 
to build aKhalwa for each disciple graduated from AI Zariba in his village. 
This Khalwas reach eighty throughout Sudan. The Khalwa is meant to provide 
services to the local community. In this way, he formed some sort of network 
throughout the Sudan. Each center provided the local people with religious 
education as well as mediation in tribal conflicts and providing low-cost pub- 


lic marriages. 


Regional committees of these Khalwas were formed to organize the festi- 
vals of public marriages. The idea of facilitating public marriages Started in 
1993 by asking businessmen and merchants known by Shaikh Al Bur’ai to 
provide the cost of 2,500marriages. Money was collected, a high committee 
was formed to implement this project, a Store was established to make free 
furniture for each couple, new clothes were imported to be given to the partic- 
ipants. This festival continued till the death of Shaikh Al Bur'aiin 2005. 


Provision of social services such as health care is available in the centers 
ofShaikh AI Bur'ai in big cities such as Khartoum, wad Medani and El Obied. 
The khalawi of big cities host hundreds of students, who are given food, shel- 
ter, and cloths. This fact reflects the changing role of the khalwa, instead of 
being dependant on the local community for running its day-to-day costs, it 
changed into the provider of social services and charity works. On the other 
hand, Shaikh Al Bur’ai was aware that this newly marginalized stratum of the 


educated middle class could be mobilized for social work. The intended asso- 
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ciations of Al Bur'ai were meant to organize this stratum of the middle class 
into societal actions and not political actions. Shaikh Al Bur’ai was aware of 
the importance of these social associations. These social associations mobi- 
lized the society for social actions. Here Shaikh Al Bur’ai addresses politics 


not as partisan but as a social reformer. 


Al-Zariba masid has done great efforts to clear out the illiteracy of a lot 
of children, who are not only those who are in the surrounding areas, but the 
children from the far away districts. It is well-known that illiteracy in the 
Sudan is over 80%, and the capacity of the elementary schools is far beyond 
the children population who are seven years of age, then we could notice the 
considerable contribution of such institutions, bearing in mind that there are 
many other institutions all over the Sudan. Secondly, if we think about the 
social functions which are carried out by al-Zariba as an institution, we notice 
that it has many contributions in this aspect, but here within I shall direct the 
attention to very specific samples. For example this institution as a place be- 
ing open for different ethnic groups and nevertheless it encourages Sudanese 
people without any sign of racial discrimination to come and unite together as 
Muslims in one social society, looking only one at the benefits that they could 
do for themselves by such unity, and all people having equal rights, without 
any differentiation on ethnic basis concerning marriage or work. This for sure 
diminishes racial crises. Shaykh Al-Bura’e was advocating co-operative mar- 
riage of more than one thousand of youth who are lodging in villages around 
Al-Zariba. This means that more than five hundred new families were added 
to the society. Also if we put in mind the AIDS disease which is the global 
illness of today. For sure this institution had given the society one of the dis- 
ease deterrents by keeping the sexual need to be within the family and thus the 
community health has been served'®. ‘But the masidwas also a centre of tra- 
ditional Islamic learning, strengthening and renewing the inherited but fragile 
cultural identity of these mostly rural Muslims. At different levels, there was 
the basic committing to memory of the Koran for elementary Students, then 


the study of hadith (a narration on the life of the Prophet) and of figh law (la 
160 Farah, Eisa Mohamad. Al-Zariba: A case study, published paper, Institute of 
African and Asian Studies, University of Khartoum, 21-23- March, 2006, p.3. 
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interpreted from the Koran by elders; not the more hardline shari&h law) for 
the more mature, and, for the more advanced, even commentaries on the Ko- 
ran and books of Süfism!9!, Shaikh Al-Bur’ai (1923-2005) is one of the most 
celebrated Shaikhs of the Sammaniyya Sufi order in Sudan. He managed to 
establish an open edged tariqa that attracted sections of the educated Sudanese 
middle class. Started as an individual Sammani order Shaikh in 1944, Shaikh 
Al- Bur'ai gradually became popular for his unusual abilities of karama mak- 
ing, healing and mediation in tribal conflict. During the 1980s he was able to 
achieve wide popularity among the middle class, as his poetry was broadcast- 
ed, published and propagated by the media. In 1990s, Shaikh Al-Bur'ai ap- 
peared as a celebrated national figure who had strong ties with most Sudanese 
politicians either in the Sudanese government of the Ingazh regime or in the 
opposition circles. Shaikh al Bur'ai practiced politics not as a politician but as 
a social reformer. Those poems were also picked up, by many young Sudanese 
singers, and spread throughout the Sudan, and in all social sectors. They were 
cured without, even having to go for medical treatment. It happened also to 
a number of foreigners, from Egypt and some Arab countries. He was quite 
famous in Saudi Arabia, for having extraordinary powers for curing and heal- 
ing. He had also some extraordinary powers, for relieving distress, calamities, 
and problems. All through his life, Shaykh Al -Burai has been known, for 
charity, teaching Koran and religious knowledge. In addition to that he had 
contributed greatly towards the establishment of schools, religious institutes, 
mosques, hospitals and health centers, digging wells for drinking water, in 
many towns and villages, all over the Sudan. He also made considerable do- 
nations, for many social service projects, and had supported great numbers of 
Students, and pupils, in all education stages. In Zariba he provides lodging, as 
well as subsistence for hundreds of students, and Koran reciters in the vari- 
ous Koranic khalwas. Al-Buraei had hosted hundreds of disciples from west 
and east Africa, as well as Sudanese seeking to study Islam's holy book - the 
Qur'an - and other Islamic principles'?. When Jayli's grandfather established 
161 Farah, Eisa Mohamad. Al-Zariba: A case study, published paper, Institute of 


African and Asian Studies, University of Khartoum, 21-23- March, 2006, p.3. 
162 http://gmsudan.com/20131028/middle-class-and-Sufism-thecase-study-of-the- 
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the mosque and school at Zariba, the area had been a notorious bad land of 
robber-nomads: this Sufi centre had spear-headed a more settled and lawful 
life among local tribesmen. Initially, it was not easy to gain their confidence, 
but the first Shaykhvisited their families and invited all to meals of honey and 
roast meats, until they began to treat the masid as their own centre. A market 
had grown up outside the walls, allowing not only students but also locals 
to dabble in commerce, so that the spread of Islam was accompanied by the 


growth of trade!9. 


Women were also targeted by the charity works of Shaikh Al Bur’ai as a 
small institute was build in Al Zariba in order to teach women Quranic scienc- 
es, jurisprudence, Prophetic tradition and other activities such as handicrafts 
and sewing. This is in addition to several campaigns showing the negative 


aspects of female circumcision tradition. 


It is important to mention that due to the different activities of Al Zariba, 
there was a need for an official institution recognized by the state in order 
to organize these activities. The non-governmental organization of Al Zariba 
Charity Institution was registered officially in order to address the government 
for financing different projects and to address external non-Sudanese institu- 
tions in order to make new projects. Most of these projects are in the field of 
charity work. These projects are run by members of AlBur'ar's family and 
some of the disciples. This institution reflects the huge charity activities run 
by Shaikh Al Bur’ai and his sons. It is clear that Shaikh Al Bur'ai was aware 
of the importance of charity works throughout the whole Sudan. He became 
an actor of civil society at a time when most activities of civil society retreated 
in the period 1989-2000. In addition to being a builder and actor of civil so- 
ciety, Shaikh Al Bur’ai was famous as a mediator of conflicts. The following 


sections show this important social role. 


Sammaniyya-order-branch-of-shaikh-al-burai/. 
163 http://www.questia.com/library/1 P2-1972646/the-Islamic-world-is-too-often- 
portrayed-as-a-realm. 
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The students of khalwa 


Arbitrary and reconciliatory role 


The Sifis have a great role in popular diplomacy on both local and internad 
tional levels. They used to play the ambassadors’ role. 


To this day, and this their way, Süfis strive to fulfill their role in the society 
by commanding the good virtues and prohibiting the vices. They were and still 
are concern with solving and reconciling the disputes, through their interces- 
sion and judiyya, role as accepted intermediaries. 

Arbitrary and reconciliation have had its deep-roots in Sufi heritage in Afe 
rica, the Arab world, and The Islamic States. To the people of Sudan they 
- arbitrary and reconciliation- are originated. As a system, it is costless, as 


well very quick, and has a great impact on the selves. It is preferable for its 
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simplicity, easiness, and further back up with clear sanad from the Qur'an. 
Adding to the generosity, knowledge of the arbitrator and reconslitatros of 
the shuyukh as well the social prominent personalities in complaints demands 
comprehending psyches. In addition to their ability to absorb the negative 
effects of the disputes of what guarantees the continuity of the settlement. In 
this concern and in his book “Burae al-Sudan" ustaz‘Abdr-Rahim 's Ahmad 
has attributed great efforts that had been done by Shaykh al-Burae shewed the 
intermediary role that he led in numerous instances of tribal- disputes related 


issues, conflict, and murdering crimes. 


Shaikh Al Bur'ai was famous of interference in conflicts between indi- 
vidualsand tribes inside Kordofan and later in Khartoum. This mediation in 
conflicts was intensified until it reached mediation at the national political 
level, which helped in his transformation into a national figure. Mediation 
in conflicts of Shaikh Al Bur’ai Shaikh is divided into three stages. The first 
and the second stages were interconnected. They continued up to his death in 
2005. Below are some examples: 1) The first stage, Mediation in family con- 
flicts: Al Bur’ai started as mediator in family conflicts (in case of individual 
criminals) in Kordofan and later in Khartoum. His interference and mediation 
were welcomed in most cases. A famous incident took place in Nasir quarter 
in Khartoum city. Two students in one of Khartoum high secondary schools 
quarreled. One decided to kill the other. The killer was sentenced to death. The 
family of the killer went to Shaikh Al Bur’ai. Then Shaikh Al Bur'ai came to 
Nasirquarter in Khartoum and met the father and mother of the killed student 
and convinced her to withdraw her stance in death execution on the killed. He 
explained to her the religious merits of forgiveness in such conditions. Then 
the mother of the killed who was tough in her position accepted to retreat her 
Stance without diya (money paid to the family of the killed person). The case 
was cancelled in the court. 

Another incident is that a man killed another one; the case was presented to 
the penal court that decided to execute the killer. The family of the killer went 
to Shaikh AlBurai asking him to mediate in the problem. Before the execution 
was made, ShaikhAlBur'ai met the judge asked him to delay the execution. 
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The judge agreed and then ShaikhAl Bur'ai made reconciliation between the 
family of the victim and the family of the killer and the deal was accepted by 
both sides. Shaikh Al Bur’ai paid the Diyya. These incidents explain the social 
influence of Shaikh Al Bur'ai. 


2) The second stage, Mediation in tribal conflicts (where conflicts over 
pasture and water sources were solved peacefully by him): Shaikh Al Bur’ai’s 
mediation in most cases was accepted by both conflicting parties. Shaikh Al 
Bur’ai has a strong relation with leaders of tribes in Kordofan. He had strong 
relations with ShaikhAdam Abu Qadam, Nazir ofHawawir, and Shaikh Wad 
el Iesir, Nazir of the Kawahla tribe, Shaikh Mohamed elObaid Akkam, Nazir 
of the Shanabla and Shaikh Saied Madibo, Nazir of the Rezieqat. 


As a result of these strong relations with tribes’ leaders, Al Bur'ai was able 


to mediate in tribal conflicts. 


Shaikh AI Bur'ai's mediation in tribal conflicts in Kordofan was very fa- 
mous.One example of this mediation is his role in solving the problems be- 
tween the Majaninand the *Ariffiyya tribes in the Mazroub area. The problem 
was on pasture land, those who were killed were forty persons. When Shaikh 
Al Bur’ai knew about this he met the leaders of the two tribes, his mediation 
was accepted and a peaceful solution was reached. 


Both sides accepted the mediation of Shaikh Al Bur’ai. 


An incident took place around Al Zariba area in the Gawam'a tribe’s area. 
Drunken people made conflicts and as a result, five persons were killed, Shaikh 
Al Bur’aistepped in and made mediation between the clans of the killed and 


the killers. A peaceful solution was reached. 


Desertification is evident in the last three decades in Sudan in general and 
western Sudan in particular. Environmental deterioration caused tribal con- 
flicts over the growing limited resources. Armed raids on rich agricultural 
areas and skirmishes with rival groups are not a new phenomenon for the no- 
madic herders, constituting a survival strategy in the face of natural calamity 
and threatened destitution that enables the maintenance of their social fabric. 


In the 1980s the pattern of inter-tribal conflict changed from the low-intensi- 
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ty, small-scale confrontations that characterized the 1950sto the 1970s. These 
early conflicts were predominantly clashes between nomadic groups over ac- 
cess to pasture and water or theft of animals. However, since the mid-1980s 
there has been a more systematic drive by the nomads to occupy agricultural 
land. Local mechanisms of solving tribal conflicts through tribal leaders are 
weakened. The weakness of state apparatus in these nomadic areas caused 
the need of the intervention of religious men. Shaikh AI Bur'ai played the 
role of mediator in tribal conflicts over pasture and agricultural land. Most of 
his mediation in Kordofan was accepted and people achieve stability. Anoth- 
er incident took place in Northern Kordofan between the Ziyadiyya and the 
Baz’aa clans where many people were killed. Shaikh Al Bur’ai stepped in and 


a peaceful solution was reached. 


3) The third stage, Mediation at the national level between the government 
and the opposition: When coming to Khartoum and through his daily con- 
tacts with different politicians, Sudan problems became part of his concern. 
The popularity of Shaikh AlBur'ai is reflected by the fact that many people 
asked him to mediate in the north-South conflict. What is striking of Shaikh 
A] Bur’ai is that he disseminated the idea of making a peaceful end to the war 
in Southern Sudan. This fact made him popular among the southerners when 


he was in Nivasha. He says 
(259 ahay gha asl 5 ull 
csay Nl que | pif sil 
Al Bur’ai cried on you in order 


to stop the South war my friends. 


According to his biographer, Abdel Rahim Haj Ahmed, a group of the Din- 
ka tribe visited ShaikhAl Bur'ai, asking him to pray for stopping the civil 
war and they were welcomed by him. This reflects the independent stance of 
Shaikh Al Bur’ai as well as being appreciated by all political fiction mediation 
in national conflict transformed Shaikh Al Bur’ai into a practioner of politics 
without being a politician. This point will be explained in the following sec- 
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tion. 


Sudanese Safi orders played a big role in this regard. They fought drug ade 
diction and drinking. They encouraged their followers to spend their times at 
the mosques where they get closer to God. According to Sudanese observers, 
a large number of drug addicts and those who took to drinking wine Stopped 
doing this thanks to efforts by the Safi orders. Sheikh Abdul Rahim al-Borai, 
the leader of the Sammaàniyya Sufi order, is a pioneer in this regard, especially 
in the villages of North Kordofan state, around 300 kilometers away from 
Khartoum. Al-Borai delivered lectures and speeches to warn against drug ad- 


diction. A large number of Sudanese citizens heeded his advices. 


Women in his poetry 


The woman has occupied an elevated position in his poetic writings. The 
Shaykh peculiar the women with more than one ode, appearing as a supporter 


and defender to their rights, calling for the utmost care of them. 
Anti- FGM'*campaigner 


In 1970s Shaykh al-Burai had called to a conference held at his residence 
at al-Zariyba in collaboration with College of Medicine University of Khar- 
toum. Shaykh al-Burai’s aim and major idea behind the conference which was 
held with the assistance of some of the physicians in addition of their students 
from the meant college was the combating of some of the bad habits that 
harm the girls namely [girls’ circumcision]. To support this trend you find 
the Shaykh in his speech, sermons, as well his poems very concern on raising 
women issues, he Stood as a fierce defender and supporter to them. However, 
reading or listening to his wide broadcasted poems, definitely you will be ex- 


posed to odes such as [the blessed wife al-zawjah al-mabruka- the unmarried 


164 Female Genital Mutilation (often referred to as FGM) is a destructive operation, 
during which the female genitals are partly or entirely removed or injured with the 
aim of inhibiting a woman's sexual feelings. Most often the mutilation is performed 
before puberty, often on girls between the age of four and eight, but recently it is 
increasingly performed on babies who are only a couple of days, weeks or months 
old. [Source: https://www.desertflowerfoundation.org/en/what-is-fgm.html] 
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women al-ayyama etc]. 


Unmarried women 


Another important poem in the genre of social criticism which was also put 
to song was called al-ayaama, Unmarried Women. This poem had the explicit 
aim of reforming traditional practices among Sudanese around marriage and 
the Status of women. Perhaps the main goal of the poem is to argue that all 
of the self-imposed obstacles of decorum that Sudanese have put in the way 
of marrying are creating major problems in society, leaving youth unmarried, 
frustrated, and likely to engage in illicit behavior. We must also note that along 
the way to making this point, al-Burai takes a firm stance against female cir- 
cumcision, quite a bold Statement in a society in which the rates of female 
circumcision are as high as 83% in some states, and among many this poem 
is most famous for that stance. The word ayaama (sing. ayyim), which serves 
as the title to this madHa, can refer to unmarried people of either sex but here 
it is referring to women only. The reference to suurat al-nuur —— marry the 
unmarried people among you as well as the good [unmarried people] among 
your male and female slaves and if [these unmarried people] are poor, God 
will make them rich from his bounty for he is vast and all knowing—would 


be clear to most listeners. 


The heart of the madHa is an extended commentary on the difficulties that 
Sudanese face who want to get married. Marriages often require so much 
money that average Sudanese young men cannot afford them, and one finds 
men not able to marry until well into their forties and fifties. Islam councils 
marriage over celibacy—the famous saying that you —completed half of your 
religious duties (kammalta nuS diinak) by getting married is taken very seri- 
ously—and such an inability to marry is envisioned by al-Burai as leading to 


grave sin, such as illicit sex. 


Al-Burai notes in the last line of the poem that he has —organized the 
means for legitimate marriage. What he is referring to here is that in addition 
to writing madiihsuch as these, since the 1950's al-Burai worked locally to 
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make the mahr (bride price) less expensive and presided over group-marriages 
(zawaaj jamaai) at no cost to families. In 1993 at a massive mahrajaan, he is 
said to have married 3000 young people, an event attended by the Sudanese 


president and other dignitaries. 


Additionally, due to the perceived relative lack of men in Sudan because of 
war deaths and work abroad, al-Burai encouraged women to marry men who 
already had wives, thus supporting plural marriage (ta'addud al-zawaj) as a 
means to fight against the dangers of spinsterism (al-unuusa). Al-Bura'i even 
founded an organization to fight against this social ill which argued (some- 
what unbelievably) that even if every man married four girls there would still 
be a surplus as there were so many more women than men in Sudan. The 
madHa itself takes the tone of praising these young unmarried women, rather 
than berating them, as the phrase —unmarried women make the days beau- 
tiful (al-ayaama zayyinat alayyaama) suggests. It begins with a du'a through 
tawassul by means of the Status of the Prophet as —the final guide and the 
SaHaaba. Then the poem discusses Muhammad's attitude towards the unmar- 
ried and references two hadith which counsel marriage. Al-Burai then turns 
his attention to Sudanese custom in particular, arguing that the —three shins 
(shabka, shayla, shanTa), which are the three sets of goods the groom must 
give the bride and her family in traditional Sudanese weddings are a prime 
barrier for Sudanese men to get married and thus their practice should be 
discontinued. The argument continues that when money is not spent on such 
things, money can be spent on the actual needs of the house, and the oblique 
warning is made that when the husband has no money, the wife may try to 
attain money through sexual looseness. Then the issue of the treatment of 
women is raised and al-Burai argues for kindness and councils against female 
circumcision, saying not only that it leads to illness and death, but that it is 
—ugly. The warning is directed to individual men, but also to enforcers of 
community rules whether they be governors of families or villages. A short 
prayer upon the Prophet is offered and al-Burai signs the poem by imploring 
God to grant his wishes due to the fact that he has helped facilitate so many 


legitimate marriages (zawaaj sharaa). 
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ULY cai 5 eal) 
They have ornamented the days the unmarried women 
Lali gut) yaa GUN ca jo 
Oh the Lord of creation wake up the one whose heart has slept 
La} SII 1 gilaa g LAGAN calet 
By the most guided [Muhammad] and his notables companions 
LaLlaal 93 Lizaglg gall! plini g (ra IG aag) LAI) ud CAS 
The best of the creation was instructed by the unmarried women, and the 
weak orphans moreover the infants 
sige) BIR gÀ | giras Bilall ginny plas gins gue i Gye Jë 
Said [Muhammad] whom you accept his religion and with the Islam 
believes 
The one who to his faith is preserved themoralthe honesty [marry him]'® 
e$3.523 Y Lis ad $3 95 | geal 
Be quick to marry, never leave them for a want 
PRIDI 5 42 (uS ad ga oi lL 
With goodness crowned them so that their faces will whiten 
Qi f$ us iuh Ci ia dha ila 
Pure and lawful their stability, sweetened good their food 
Cissy ob ge S915 7 guna Asta 
Dilka, rubbed, oils deep inside their houses 
CAE Ge 1,331 5 CAL gal Db she! 
Give them their due compensation and beware of their wickedness 
[evil-doing] 
CAGES cab | gans GA gad lalli (8 
In the depth of darkness, you take pleasure in their laps 


165 In the prophetic tradition 
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rs Sore Ye a eC nen Ut CE POSE VOOR MERERI uu n 
C iie] Qualls 
Greatly give them the utmost care 
CA itd) cult 
With perfume beautified them 
CA gia Cal 
Strengthenthem with religion 
CA giis Y hiy 


And circumcised them never 
ea Gila 9 3l $ sana dll À 
In that [circumcision] is harm, with wives had caused damage 
Bye QS ala 3i b yaiua yil pal 
Continuant diseases every time increased 
BURN, jal cliall Ay es 
Defamation of the origins attached with girl 
BLAS coll (gal Ade aS aS 
How many time that led to death 
GS Ang ye gahi 5 ud sal Oa Jä 
He who has expertise said in its cutting a big crime 
Gow sasa QUÉ Bue Aya abst 
Compulsory pay compensation before its wound gone healed 
BDA s co ll (LÀ BY gly sh gal 
O the guardians warn in villages anddesert 
Eal Ad] 9 Dall ghil 
With the one who cut reaching the relative, and corrupts the prayer 
d jas da Gy) ALS byge 
With the surah of Tabark, our Lord Has given and made a blessing 
Ayla gl ge aS Aleati Galgje 


With our blessed marriage how many blessed born 
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Aagi Gal cpl day paw Lil gla 
The swift blessing to the one [Muhammad] with the pious essence 


Burai has composed compensation to the marriage of shari’a 


Shaikh Al Bur’ai admits education of women and that women can acquire 
high status. It is significant that he allotted special area in his maseed in order 
to teach women religious and other sciences. He appointed his sister Al Sara 


as responsible of teaching women of Al Zariba Sufi and Islamic sciences. 


Al Bur’ai advised his audience to treat women well in his different poems. 
He said that the Prophet advised his followers for good treatment of women. 
This is clear in the following verse: 


109 ada gh Liza) galisleLinwall 9 polls (uaa gl alii) sd 
Here Shaikh Al Bur’ai insisted on the good treatment of women, the or- 
phans and the young children. 


Another tradition that Al Bur’ai stood against in his poetry is the tradition 
of costly marriages. Al Bur’ai through his poetry as a first stage and at later 
Stage through his associations stood against costly marriages. This is very 
clear in the following poem: 


Oda aay Aia | gcn i Ge JË 
Copal GIB gà Aipa ia 


ad 93 sadi Y Labs ab ga $5 | oe jul 
ad $39 02343 oS ad sagt yall 


CA sib Y Lad DA gala) lind 
He [Muhammad] said the one whose religion you are pleased with, and be- 
ing a believer with Islam [marry to him] 
Whose to his word [promise] is preserved 


166 Amani. P- 163. 
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The good mannered and trusted [person] 

Hasten! To marry them and never make them in need 
With the good always crowned them, so to be glad 
The shainat cancelled them ever, never stick to 


As it has pointed up of the poetic lines that he has composed on women 
issues, Shaikh Abdel Rahim Al Bur'ai used his Madihas a means of stopping 
and combatting the Sudanese harmful traditions such as female circumcision. 
He worked in the same trend of modern organizations of civil society which 
call for ending this unhealthy tradition. Calling for easy marriages as means 
of curing society from illegal relations of men and women. Al Bur’ai at a later 
Stage formed non-governmental associations for arranging non-costly mar- 
riagesforyouth.!6? 

Again he stood against another bad tradition that is deforming the face 
(cheeks) seeking beauty. Sudanese women used to deform their faces (cheeks) 
in order to be more beautiful. It is an unhealthy tradition and it is found in rural 


areas throughout the Sudan. 


Women usually used unhealthy means to deform their faces. In one of the 


poems Al-Bur’ai said: 


aiall 4j git 
QI g ca Ml gà gal 
BDI» ll LÀ BY gL bog 
(Dla cuba gly (dhe cada 
Deforming faces 
Specially cheeks is a bad tradition 
There are so many men who refused to marry them 
Oh State Officials in villages and deserts 
Work to let women pay attention to these bad traditions 
Women even stopped praying 


Shaikh Al Bur’ai called on the State officials for stopping bad social tradi- 
tions that prevailed in the far rural areas. He called them to stand up and fight 


these traditions that harm women badly. 
167 Ibid: p-164. 
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Al Bur’ai tried to address the socio-rural problems that affect every Suda- 


nesevillageandtowns.'© 


His khalifa 


After al-Burai’s death in February of 2005, his leadership was succeeded 
by his son al-Fatih, but as of 2011, Shaykh al-Fatih has got to gain national 


169 


prominence of his late father 





The current khalifaShaykh al-Fatih 


168 Ibid: p-165. 
169 Robert S. Kramer«Richard Andrew Lobban+Carolyn Fluehr-Lobban, Historical 
Dictionary of the Sudan, Scarecrow press, Inc, Maryland, 2013, p.99. 
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With al-SayyidMuhammad Othamn al-Mirghani 
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With Shaykh Hassan Shaykh al-Fatih 
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With Shaykh al-Yaoot 
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With ShaykhAhmad al-Saiem 





With General Suar al-Dahab 
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With Dr .Daud Hanania 





With president Ja'afr Numeri 
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Laughing with the khalwasmall-kid 





With his grandson Abdr-Rahim Haj Ahmad a the perH 
son on charge of the Shaykh poetic production 
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Circle of dhikr in the Masid 





With Saudi visitors 
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Gathering of visitors and murids at the Masid 


| 


The women preparing the food for the visitors 






~ -— 


Breakfast meal prepared from millet porridge 
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In an interview with Egyptian al-Ahram newspaper 
i mid = 









Study at Qiraween University [Tunisia] 
emphasized that al-Burai terms has been taken from Quran 





Honorary doctorate from Omdurman Islamic University 
awarded to Shaykh al-Burai 
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A letter from the Tijani Shaykh al-Fatih al-Nour praising the role played by 
Shaykh al-Burai in al-Zariy 


270 


Bura’i of Sudan 
Dr. Abdulgalil AbdAllàh Salih An Anthology of his Süfi Praise Poetry 





271 











Dr. Abdulgalil A. Salih 


Born and grew up in Haj Abd Allah in central Sudan. Ob- 
tained BA in English language from University of Khartoum in 
(1999) and higher diploma in English language teaching 
l Era ) from the same university. Awarded MA in teaching 











h as foreign language (2004) from University of Juba. 

ed at the University of Dongola (2004-2008), Gezira 

University (2009-2015). Now (2020) is a member staff at the 

English language department, College of Sciences & Hu- 

manities Al-Baha University in Saudi Arabia. 

Published books: 

"aa $ - The Sammaniyya: Doctrine, History and Future (English). 
- The Sammaniyya: Doctrine, History and Future (Arabic). 

- Muhammad b.Abdal-Karim al-Samman, His Teachings & 

Philosophical Thoughts. 

- The Revivalist of Sufism in Sudan, Shaykh Ahamd al-Tayy- 

ib al-Bashir. 

- Shaykh Al-Sammani Shaykh al-Bashir. 

- Shaykh Al-Bakri al-Shaykh al-Sammani. 

- Sufi Poetry of the Sammaniyya of Omidan. 

- Turabi and Sufis in Sudan: Difference of two Doctrines. 

- Shaykh Abd al-Mahmud Shaykh Nür al-Dà'im alayyibi 

His Scholarly, Religious & Social, Legacy 1845-1915. 





